Maqāṣid al-Sharīʿah and the Civil State: Redefining Islamic Leadership in Post-July Mass Uprising Bangladesh

Abstract:
This study aims to analyze the necessity and possible methods of strategically including Islamic leadership (Imams, Madrasa teachers and Islamic scholars) in the democratic transition and the construction of a sustainable civil state in post-July Mass Uprising Bangladesh of 2024. In the contemporary Bangladeshi context, the role of Islamic leadership has been redefined; alongside their spiritual position, they have been identified as a powerful socio-cultural influencer. The research demonstrates that their systematic participation from the highest levels of the state to the grassroots is indispensable for the expansion of democratic values, the strengthening of national cohesion, and the prevention of extremism, thereby contributing to the building of an inclusive state.

As its theoretical foundation, this study establishes a comparative relationship between maqāṣid al-Sharīʿah (Higher objectives of Sharia) and democratic values. In this regard, Jasser Auda’s ‘systemic approach’ and Rashed Ghannouchi’s concept of the ‘civil state’ have been used as the main theoretical framework.

The study was conducted following a qualitative research methodology and completed through the analysis of secondary sources. Finally, in the current political context, specific policy recommendations have been provided on how Islamic leadership can be constructively integrated into the state’s policy-making process to build a sustainable and effective democratic system.
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1. Introduction:
On 5 August 2024, Bangladesh experienced a mass uprising that brought an end to more than fifteen years of authoritarian rule, widely known as the ‘July Mass Uprising’ (Rana et al., 2026). This uprising represented far more than a mere change of government; it fundamentally transformed the country’s state structure and political culture, thereby paving the way for a renewed democratic journey (Rana et al., 2026; Sohel & Rahat, 2026) . At its core, the uprising was driven by the people’s long-suppressed aspirations for social justice, human dignity, and equality (Hossain, 2025; International Crisis Group, 2024; Rana et al., 2026).

After the collapse of the authoritarian regime, the 13th National Parliament Election was held on 12 February 2026 as a critical step in the democratic transition, laying the groundwork for a new political landscape in Bangladesh (Rahman, 2026). The country now stands at a critical turning point, where both remarkable success and profound failure remain distinct possibilities. In such a pivotal context, the unity and active participation of the people are of paramount importance in the construction of a democratic state (Alam, 2026).

Last fifteen years, opposition parties in Bangladesh, especially Islamist political parties and groups, have faced significant repression and persecution. Notably, during the mass uprising, Bangladesh Jamaat-e-Islami (BJI), one of the country’s largest Islamist parties, was officially banned. (The Daily Star, 2024). After that uprising, these political parties were able to get back into mainstream politics. As a result, multiparty democratic politics has effectively returned to Bangladesh in the post-July era (Chowdhury, 2025).

The outcome of the 13th National Parliament election has introduced a new political equation in Bangladesh. In this election, the eleven-party alliance led by BJI secured victory in 77 seats (Prothom Alo, 2026). With a 38.5 percent share of the total vote, the result clearly demonstrated that a substantial segment of the Bangladeshi population continues to repose confidence in Islamist parties. Meanwhile, the Bangladesh Nationalist Party (BNP) won 213 seats and formed the government (Reuters, 2026). Historically, the BNP has positioned itself as a center-right political party that nurtures a harmonious blend of Islamic values and nationalism (Shehabuddin, 2016). During the election time, a major non-political Islamist force, Hefazat-e-Islam Bangladesh (HIB), significantly reinforced the influential role of Islamic leadership in Bangladesh’s political landscape by supporting the BNP (Prothom Alo, 2025).

The election manifestos of both BJI and BNP pledged to build Bangladesh as a welfare-oriented state. In their election manifestos, both political parties prominently emphasized Islamic ethical values. Notably, neither party promised the establishment of a religious state; instead, they committed themselves to strengthening democratic governance by upholding the moral principles of Islam while advancing economic development, good governance, human rights, communal harmony and pluralism (BNP’s Election Manifesto, 2026; The Daily Star, 2026). These proposals are broadly consistent with the concept of the ‘civil state’ articulated by the Tunisian Islamist thinker Rached Ghannouchi (2022).

The overwhelming public endorsement of the ‘July Charter’ in the referendum on constitutional reform clearly confirms that the people of Bangladesh have accepted a redefined framework in which ‘religious freedom’ and ‘communal harmony’ replace the earlier emphasis on ‘secularism’ in the 1972 Constitution, while allowing the coexistence of Islam as the state religion (National Consensus Commission, 2025).

The July Mass Uprising, the 13th National Parliament Election, and the results of the referendum on the July Charter clearly indicate that the people of Bangladesh aspire for a harmonious coexistence between democracy and religious values. The commitment to building a welfare-oriented state as expressed in the election manifestos of the major political parties, along with the active participation of Islamist groups in the democratic process, has further accelerated this transition. At this historic juncture, the construction of a sustainable and inclusive civil state requires the integration of Islamic leadership (Imams, Madrasa teachers, and Islamic scholars) as essential partners within the mainstream democratic framework, alongside political leadership (Hossain, 2025; Rana et al., 2026).

It is widely recognized that the systematic exclusion of any population segment from the mainstream political process creates fertile ground for the proliferation of extremism and radical ideologies (Lutful, 2023). Such risks pose a significant threat to Bangladesh’s nascent democratic transition (Human Rights Watch, 2025). Therefore, integrating Islamic leadership into the state-building process has become imperative in order to reduce the influence of extremist Islamist factions (Cavatorta, 2006). In Muslim societies, Islamic leadership wield considerable influence at the grassroots level and are widely acknowledged as the ‘moral guardians’ of the people (Hallaq, 2012). However, their role in political and state affairs within the framework of a modern civil state remains almost non-existent, and there is a notable lack of academic and policy-level discussion on how these moral guardians, who maintain intimate connections with people’s everyday lives, can guide citizens from a neutral standpoint on political and state matters (Mostofa, 2018; Samad, 2021).

In the current Bangladeshi context, it is increasingly evident that future politics is likely to be ‘faith-based’, with Islam emerging not merely as a religious ritual but as a major driver of political and social transformation (Uddin, 2026). Against this backdrop, a critical challenge emerges: how can this large religiously devout population and its religious leadership be meaningfully and productively integrated into the democratic state structure?

The primary objective of this study is to move beyond conventional and traditional roles by redefining Islamic leadership as an integral and indispensable component of a modern civil state, while offering concrete policy recommendations. This research forms part of the broader project of reconstructing Islamic thought in its spatial and temporal context (Iqbal, 1989).

For the democratic transition that has commenced in post-July Mass Uprising Bangladesh to succeed, it is essential to forge a broad consensus that transcends partisan political differences and unites all stakeholders around the shared pursuit of democracy, good governance, development, human rights, and pluralism (Asadullah, 2025). Islamic leadership maintains intimate connections with the Bangladeshi people and enjoys widespread acceptance across society irrespective of party affiliation. Consequently, integrating these leaders into the democratic process while keeping them above narrow political divisions would significantly enhance public awareness of democratic values and foster greater national unity (Islam, 2022). There are already good examples in various Muslim-majority countries attests to the positive contribution of Islamic leadership in promoting good governance, consolidating democracy, and constructing pluralistic societies (Winarsih, 2026). In Malaysia, the active engagement of the Ulama and Islamic think tanks proved instrumental in the country’s socio-economic development and the strengthening of democratic institutions, ultimately transforming it into a moderate and developed nation (Bari, 2010; Tussa’bannniya & Yasinatul, 2025). Indonesia’s two largest Islamic organizations, Nahdlatul Ulama (NU) and Muhammadiyah, have played a pivotal role in promoting democratic values, strengthening social cohesion, and fostering a pluralistic society (Brown, 2019; Luhuringbudi et al., 2025). Furthermore, their issuance of ‘green fatwas’ on environmental protection and climate change mitigation has significantly highlighted the constructive contribution of religious leadership to addressing global ecological crises (DW Documentary, 2025; Hartika, 2020; Mangunjaya & Praharawati, 2019; Nisa, 2025). After the Arab Spring, in Tunisia, Islamic leaders played a constructive role in preserving a balanced democratic system amid political turbulence and in countering extremist tendencies (Abdelaty, 2021; Shiddieqy et al., 2024; Sofi, 2021). Likewise, the Moroccan experience demonstrates that Islamic leaders have been directly involved in state-led and civic reform processes to combat religious extremism and maintain social stability (Cavatorta, 2006). Moreover, in several Muslim-majority countries, the integration of Islamic leadership into democratic processes has yielded positive outcomes, proving effective in countering extremism and promoting democratic values (Nanthambwe, 2025; Yacoubian & United States Institute of Peace, 2007)
These initiatives demonstrate that Islamic leadership remains capable of providing effective and contextually relevant solutions to contemporary global challenges. Bangladesh can look to these international models as valuable examples as it implements the transition to democracy and builds a strong civil state.

Theoretically, this study is grounded in the modern interpretation of Maqāṣid al-Sharīʿah as articulated by Jasser Auda (2008, pp: 2-25). Auda’s ‘systemic approach’ provides the principal analytical framework. Rather than viewing the maqāṣid through a strictly traditional legal lens, Auda conceptualizes them as a dynamic tool for promoting development, human rights, and human welfare (Auda, 2008). This is complemented by Ghannouchi’s theory of the ‘civil state’, which presents Islam and the state not as inherently conflictual but as mutually complementary (Ghannouchi, 2022). This study further analyses how the five fundamental objectives of maqāṣid al-Sharīʿah (protection of life, property, intellect, lineage and religion) align with the core principles of democracy and the essential responsibilities of a modern civil state (Chapra, 2008). It also examines practical ways in which Islamic leadership can be incorporated, within this Maqāṣid-based contemporary framework, into efforts to prevent extremism, promote democratic values, and advance the construction of a civil state, moving them beyond the limited sphere of issuing fatwas or overseeing purely ritual matters.

The principal objectives of this study are as follows:

1. To identify pathways for the participation of Islamic leadership in the construction of an inclusive civil state in post-July Mass Uprising Bangladesh.

2. To analyze, through the lens of Maqāṣid al-Sharīʿah, how Islamic leadership can fulfil the roles of civic awareness-raising and moral guardianship.

3. To propose potential policy and strategic roles that the government and political parties could adopt to integrate Islamic leadership into state processes.

4. To examine the existing political, social and structural challenges and risks associated with this integration process.

The stability and democratic consolidation of post-July Mass Uprising Bangladesh hinge upon the active participation of all segments of society (Bova, 2022; Cossiga, 2023). Rather than viewing Islamic leadership as an adversary of the state, recognizing it as an integral component of civil society would enable its inclusion as a vital partner in eradicating extremism and establishing good governance, thereby making a meaningful contribution to the country’s democratic advancement (Schwedler, 2017).

2. Methodology

This is a qualitative policy-oriented study based on systematic literature review and secondary data analysis. The research draws upon a wide range of sources, including classical and contemporary works on Maqāṣid al-Sharīʿah (such as those by Al-Shatibi, Jasser Auda, and Rached Ghannouchi), official government reports and statistics (e.g., BANBEIS and Islamic Foundation Bangladesh), election manifestos, policy documents, newspaper articles, and academic publications.

The analysis adopts a thematic and interpretive approach, guided by Auda’s ‘systemic approach’ to Maqāṣid al-Sharīʿah and Ghannouchi’s concept of the civil state. Relevant themes concerning the potential roles of Islamic leaders in promoting good governance, human rights, communal harmony, and pluralism were identified and synthesized to generate policy recommendations.

The study has several limitations. It relies heavily on secondary sources, mainly due to the politically sensitive nature of the topic and the lack of comprehensive official data on Qawmi madrasas. No primary fieldwork or interviews were conducted. Moreover, although the present study outlines the theoretical framework for the inclusive role of Islamic leadership, the perspectives and potential concerns of non-Muslim communities remain a notable limitation that requires further investigation in future research.
2.1. Civil State and Maqāṣid al-Sharīʿah: Interrelationship and Application:
Maqāṣid al-Sharīʿah is not merely a collection of legal injunctions but rather a comprehensive framework for achieving human welfare (Maṣlaḥah) (Kamali, 2008). The concept of maqāṣid was originally developed by Imam al-Ghazali and later refined by Imam al-Shatibi (Al-Raysuni, 2011). This conceptualization has been further advanced by Jasser Auda’s (2008) ‘systemic approach,’ which offers a practical method for applying maqāṣid within the framework of modern state systems.

The five fundamental objectives of Maqāṣid articulated by Imam al-Ghazali (2018) and al-Shatibi (2015), protection of religion (Ḥifẓ al-dīn), protection of life (Ḥifẓ al-nafs), protection of intellect (Ḥifẓ al-ʿaql), protection of lineage (Ḥifẓ al-nasl), and protection of property (Ḥifẓ al-māl), can serve as the foundational pillars for constructing a robust civil state. These objectives align seamlessly with the core principles of democratic governance and the essential responsibilities of a modern civil state (Auda, 2008; Bhat, 2014; Chapra, 2008; Delagic & Ghalia, 2018; Fox, 2021; Ghannouchi, 2022; Gillani et al., 2023).

In this study, the term ‘civil state’ refers to a political system that is neither theocratic nor a mere imitation of secularism. According to Rached Ghannouchi (2022), a civil state is fundamentally grounded in democracy, citizenship rights, human rights, pluralism, and public consent. In this model, the foundation of the state rests upon the principle of citizenship, whereby all individuals enjoy equal rights irrespective of religion or ethnicity (Ghannouchi, 2022, p: 49-89). When the state commits itself to safeguarding the fundamental rights of its citizens, Islamic values serve as an ethical driving force for ensuring good governance and combating corruption (Hallaq, 2012).

2.2. Jasser Auda’s Systemic Approach: In his seminal work, Auda (2008, pp: 27-55) employs general systems theory to reconstruct the philosophical and methodological foundations of Sharia, an approach commonly known as the ‘systemic approach’. This framework presents Sharia as a dynamic and purposive system in which primacy is given not to the literal application of legal rulings, but to the realization of its higher objectives and ethical purposes. Through the lens of the systemic approach, Auda conceptualizes the Maqāṣid as an ‘open system’ capable of addressing the complex challenges of the contemporary world, including human rights, justice, public welfare, economic equity, humanitarian crises, and the developmental imperatives of globalization. This system, moreover, possesses the capacity for continuous self-renewal through dynamic interaction with modern science, philosophy, and evolving worldviews. According to Auda, the primary responsibility of the Ulama is to engage in ijtihād (independent legal reasoning) to produce solutions that go beyond literalism and actively advance the higher objectives (maqāṣid) of Sharia. Auda further calls for the reconstruction of the role of Islamic leadership in light of contemporary realities. He argues that an Imam must possess sound knowledge of contemporary natural, political, and social sciences. Rather than positioning Islamic leaders as adversaries of the state, Auda presents them as indispensable partners in the pursuit of good governance and social stability (Auda, 2008, pp: 175-177).

2.3. Rashed Ghannouchi’s Theory of the Civil State: Ghannouchi (2022, pp: 46, 122-127) presents a robust theoretical framework for the establishment of a strong civil state grounded in the objectives of maqāṣid al-Sharīʿah. Drawing upon Al-Shatibi’s (2015) articulation of maqāṣid, he demonstrates that the protection of human life, religion, intellect, lineage, and property constitutes the supreme religious objective of Islam. Consequently, Islamic values and democratic structures are not inherently contradictory. Ghannouchi highlights the alignment between the core responsibilities of a modern civil state and the higher purposes of maqāṣid al-Sharīʿah. Citing the Constitution of Medina as a historical precedent, Ghannouchi argues that the foundation of a robust civil state rests upon the principle of citizenship rather than religious affiliation alone. In such a state, all citizens, Muslim and non-Muslim alike, enjoy equal legal rights, thereby fulfilling the maqāṣid principles of justice and human dignity. From an Islamic perspective, therefore, safeguarding these rights within a civil state is not merely a legal obligation but a religious imperative.

Ghannouchi maintains that the role of Islamic leadership in a civil state is not that of a theocratic ruler, but rather that of moral guides, ethical educators, and custodians of the balance of power within civil society. The responsibility of Mosque imams is to foster both religious and political awareness among the people, to highlight citizens’ rights, to draw attention to governmental shortcomings, and to offer constructive counsel to those in authority. He strongly emphasizes that Mosques must remain independent and free from excessive state control so that imams can speak truth fearlessly. Teachers bear the duty of nurturing a generation committed to Islam’s authentic values of freedom, justice, and human dignity. The primary responsibility of scholars, meanwhile, lies in understanding the fundamental teachings of the Qur’an and Sunnah (Hadith) and providing their accurate, contextually relevant interpretation and application through ijtihād, an interpretation that remains living, contemporary, and grounded in real-world realities (Ghannouchi, 2022, pp: 19-20, 65, 149-149, 405, 438-439).

The systemic approach of Jasser Auda (2008) and Rashed Ghannouchi’s (2022) conceptualization of the civil state together provide the foundation for a maqāṣid-based polity in which the state is governed through democratic principles, with the overarching objective of ensuring public welfare (Maṣlaḥah) via the promotion of democracy, human rights, good governance, and justice. Within this framework, Islamic leaders can emerge as integral components of the state’s civil society (Auda, 2008; Ghannouchi, 2022).
3. Discussion:
Sustainable economic development and stability in a modern state do not depend solely upon infrastructural advancement; rather, they rest fundamentally upon a robust democratic framework, good governance, the protection of human rights, and communal harmony (Bova, 2022; Cossiga, 2023; Riaz, 2024). In post-July Bangladesh, the attainment of these objectives admits of no alternative to the forging of an inclusive national unity (Human Rights Watch, 2025; International Crisis Group, 2024). The establishment of a minimum consensus among political parties, organizations, and the general populace on core national issues has become an imperative of the time (Riaz, 2025).

The popular solidarity that emerged during the July mass uprising in Bangladesh must not be confined merely to the realm of political transition; instead, it requires institutionalization (Hossain, 2025; Shourov & Uddin, 2026). The monumental task of awakening a profound commitment to democratic values and civic responsibility among citizens at all levels, from urban centers to rural peripheries, cannot be accomplished by the government or political parties alone. It necessitates the systematic inclusion of stakeholders from every stratum of society in Bangladesh’s new national trajectory (Hossain, 2025).

In the socio-cultural context of Bangladesh, Islamic leaders constitute the most influential social force at the grassroots level (Adams, 2016). Their active and constructive participation in promoting good governance, pluralism, and economic prosperity could play a transformative role in the construction of a strong civil state. (Sulong et al., 2025). If this vast reservoir of religious leadership can be mobilized in the spirit of maqāṣid al-Sharīʿah, particularly the principle of maṣlaḥa (public interest), and in alignment with Rashed Ghannouchi’s (2022) philosophy of the civil state, it would contribute significantly to nurturing civic rights and democratic values among the populace (Abdelaty, 2021; Auda, 2008; Ismail & Yaakub, 2025). Harnessing their considerable social capital in this manner would facilitate the emergence of a moderate, tolerant, and progressive state, offering a powerful counter-narrative to extremism (Schwedler, 2017).

In light of these global precedents from various Muslim-majority countries, the post-July Mass Uprising period in Bangladesh presents a historic opportunity for Islamic leadership (Adams, 2016). By transcending narrow political partisanship and embracing the higher objectives of maqāṣid al-Sharīʿah (Auda, 2008), they can play a pivotal role in making Bangladesh’s democratic transition more sustainable (International Crisis Group, 2024; Yacoubian & United States Institute of Peace, 2007). Drawing upon these successful international models, Islamic leadership can emerge as a principal stakeholder in building a strong, inclusive, and ethically grounded civil state (Sulong et al., 2025).

3.1. The Role and Engagement of Imams in the Formation of the Civil State:
In the social fabric of Bangladesh, the mosque occupies a position far beyond that of a mere place of worship; it functions as a potent social institution (Asif et al., 2024). Particularly in rural and marginalized communities, imams and the physical infrastructure of mosques have been effectively harnessed to mobilize citizens for social initiatives and to support developmental endeavors in the spheres of health, education, and poverty alleviation (Adams, 2016; Ali et al., 2020). Bangladesh currently has more than 350,000 mosques spread across the country, where approximately 1.7 million imams and mu’azzins are actively serving (Islamic Foundation Bangladesh, 2024). Under the ‘Mosque-based Child and Mass Education Programs,' more than 14.5 million students at the pre-primary level across the country are receiving instruction in religious values, ethics, and the teachings of the Holy Qur’an. In addition (Bangladesh Sangbad Sangstha, 2026), the ‘Model Mosque and Islamic Cultural Center’ project has established modern mosques where imams actively serve as teachers, delivering both religious and foundational education (Asif et al., 2024; Ergül, 2020). Already Imams are under a formal monthly stipend scheme by the government (Bangladesh Sangbad Sangstha, 2026).

According to Islamic tradition, the Muslim population congregates in mosques for the weekly Friday (Jumu‘ah) prayer (Ergül, 2020). This gathering constitutes a unique platform wherein Imams address what is effectively the largest regular audience in the country through the delivery of the khutbah (Friday sermon) (Asif et al., 2024). Far from being confined to purely religious exhortation, the khutbah serves as a powerful instrument for shaping public opinion and fostering social awareness (Adams, 2016; Auda, 2008).

Within the social structure of both rural and urban, Mosque Imams are not limited to delivering the Friday sermon; they constitute an integral and constant social force (Mostofa, 2018). Through regular ta‘līm sessions (religious education circles) and intimate day-to-day interaction with the populace (Asif et al., 2024), Imams have established themselves as the most trusted counsellors within society (Ergül, 2020). Citizens routinely turn to them with personal dilemmas, family crises, and moral quandaries (Asif et al., 2024; Mostofa, 2018). This exceptional accessibility has conferred upon Imams a distinctive and influential position within the social hierarchy (Adams, 2016).

Should an Imam articulate modern statecraft, democratic values, human rights, and communal harmony through the lens of maqāṣid al-Sharīʿah, the impact would be profound and far-reaching (Devappa, 2014). When core Islamic teachings are harmonized with the principles of ḥifẓ al-nafs (protection of life) and ḥifẓ al-‘aql (protection of intellect) (Auda, 2008) to promote pluralism and civic rights, ordinary citizens are likely to internalize these values as an integral part of their religious duty and worship (Ismail & Yaakub, 2025).

During periods of rising extremism and radicalization in Bangladesh, the government has successfully engaged Imams nationwide through the Islamic Foundation to conduct anti-extremism campaigns. The khutbahs delivered from Mosque pulpits played a significant role in raising public awareness of the detrimental effects of extremism and in bolstering national security (BBC News, 2016).

The Imam Training Academy (ITA) has assumed a pivotal role in developing Imams as active stakeholders in Bangladesh’s social development. In addition to advanced religious education, the academy provides comprehensive training on socio-economic development (Mostofa, 2018). Its existing curriculum encompasses income-generating activities such as agriculture, forestry, livestock rearing, and fisheries, alongside modern subjects including public health, first aid, science and information technology, and environmental conservation (Bangladesh Sangbad Sangstha, 2022). Imams are also being equipped to promote social awareness on issues such as women’s rights, prevention of child marriage, combating human trafficking, and campaigns against HIV/AIDS and drug abuse (Dhaka Tribune, 2019). Notably, their involvement in anti-corruption movements and initiatives against extremism and terrorism has firmly established their importance in matters of state security and good governance (BBC News, 2016).

If the existing training framework is enriched by integrating democratic values, human rights awareness, and pluralism, it would constitute a transformative contribution to the establishment of a robust civil state (Mostofa, 2018; Ismail & Yaakub, 2025). Once equipped with knowledge of both the legal architecture of the state and the religious and ethical imperatives of civic rights (Winarsih, 2026), Imams would be well positioned to play an effective role in mitigating societal polarization (Adams, 2016; Ergül, 2020).

In accordance with Auda’s (2008) ‘systemic approach’, if Imams’ training synthesizes modern political science and civic rights with the maqāṣid al-Sharīʿah, particularly the protection of life, intellect, property, and lineage, the resultant impact would be extensive (Sulong et al., 2025). When calls for democratic values, human rights, pluralism, and a corruption-free society are articulated from the pulpit during Friday sermons, the general public is more likely to perceive them not as mere political pronouncements, but as higher religious and moral obligations (Arman & Azam, 2025).

Through this process, Imams would emerge as ‘moral stakeholders’ of the state, free from partisan political affiliation (Adams, 2016). By strategically leveraging their considerable social and religious influence, it becomes possible to foster national unity and construct an inclusive civil state (Sulong et al., 2025; Malik, 2012).

Although various training programs have been extended to imams in Bangladesh, their effective application remains limited (Mostofa, 2018). In particular, while imams have been trained to counter extremism, they have not been systematically integrated into the broader state apparatus in a manner that fully utilizes their potential (Azad, 2016). It is therefore imperative to move beyond confining Imams to purely religious and conventional social activities. Instead, they should be actively engaged as ‘moral guardians’ in local government forums, such as Union Parishad and municipal council meetings, public consultations, and awareness-raising initiatives (Dhaka Tribune, 2023).

Proposed Modalities for the Integration of Imams:
1. Imams could be systematically incorporated into the civil state-building endeavor through the following institutional arrangements:

2. Maqāṣid-oriented Civic Leadership Curriculum: A dedicated module could be introduced within ITA that facilitates a comparative engagement between maqāṣid al-Sharīʿah and contemporary political theory (Mostofa, 2018). This curriculum would draw explicit linkages between ḥifẓ al-ʿaql and the principle of freedom of expression, and between ḥifẓ al-māl and the stewardship of public resources alongside robust anti-corruption measures (Auda, 2008; Sulong et al., 2025). Imams would thus be equipped to articulate, within their sermons, not merely abstract theory but the profound religious and ethical imperatives underpinning civic rights (Sulong et al., 2025).

3. Integration into Local Governance as Ethical Overseers: Rather than confining imams to mosques and ritual observances, they should be formally incorporated as ‘ethical overseers’ in the standing committees of Union Parishads and municipal councils, particularly those dealing with social welfare, education, and conflict resolution (Asif et al., 2024). By leveraging their deep social legitimacy, imams could facilitate the amicable settlement of minor local disputes and help preserve community cohesion, thereby reducing the burden on the formal judicial system (Devappa, 2014; Ergül, 2020). The establishment of a clearly defined legal framework for their participation in local policy implementation would significantly enhance citizen engagement in grassroots governance (Nanthambwe, 2025).

4. Independent National Khutbah Board: An autonomous board, insulated from direct state or partisan political influence, could be established, comprising eminent Imams, Ulama, social scientists, and jurists (Auda, 2008). This board would develop maqāṣid-guided frameworks for Friday sermons on pressing civic issues, such as commodity price manipulation, electoral integrity, and adherence to democratic norms (Sulong et al., 2025).

5. Legal and Digital Literacy Programs for Imams: Effective contribution to the civil state necessitates that Imams possess sound knowledge of modern jurisprudence and digital platforms (Nasution et al., 2025; Asif et al., 2024). Specialized diploma and advanced training programs should be instituted, focusing on the Constitution of Bangladesh, human rights statutes, and prevailing administrative structures (Mostofa, 2018). Equipped with such competencies, Imams would be able to cultivate informed legal awareness and rational civic consciousness among the populace during both Friday sermons and taʿlīm gatherings (Ergül, 2020).

In this capacity, imams would emerge as moral stakeholders of the state, free from partisan political affiliation (Devappa, 2014; Sulong et al., 2025). By strategically leveraging their considerable social and religious influence, they can contribute meaningfully to fostering national unity and constructing an inclusive civil state.
3.2. The Role and Engagement of Madrasa teachers in the Formation of the Civil State:
Bangladesh operates two distinct streams of Madrasa education: the Alia madrasa system and the Qawmi madrasa system (Al-Hasani, 2020). Alia madrasas function under direct government funding and are administered by the Bangladesh Madrasa Education Board (BMEB), which exercises substantial control over curriculum development, teacher recruitment, examinations, and overall institutional governance (Momen & Islam, 2025). In contrast, Qawmi madrasas operate entirely on public donations and function as autonomous, privately managed institutions with no direct governmental oversight in matters of curriculum, staffing, or examination procedures (Al-Hasani, 2020).

According to official statistics, Bangladesh currently has 9,268 recognized Alia madrasas employing 143,603 teachers, while the Qawmi sector comprises 13,902 institutions with approximately 73,000 teachers (BANBEIS, 2023). These two systems differ fundamentally in their administrative structures, sources of financing, and degrees of state control (Al-Hasani, 2020). Such divergence inevitably generates distinct challenges and opportunities for harnessing religious leadership in the construction of a modern civil state.

1. Alia Madrasas: Alia madrasas operate squarely within the state institutional framework. The BMEB is responsible for curriculum design, examination administration, and academic supervision. These institutions receive direct government grants and Monthly Pay Order (MPO) benefits, resulting in comprehensive structural oversight by the state in areas ranging from teacher appointment to day-to-day management (Hasani, 2023).

In addition to religious subjects, the Alia curriculum incorporates mainstream disciplines such as history, social sciences, civics, logic, Bengali, English, and mathematics (Shaon, 2018). Further modernization of this curriculum, particularly through the inclusion of comparative studies between Islamic political thought and contemporary statecraft, would foster among students a more nuanced understanding of democracy, human rights, and pluralism, while cultivating a more inclusive and enlightened perspective on democratic politics (Bano, 2014).

Owing to their integration within the state apparatus, Alia madrasa teachers can be more readily engaged in various reform initiatives associated with the civil state. Many already maintain active political involvement (Rahman, 2020). If mobilized beyond narrow partisan affiliations and oriented toward broader national objectives, this segment of religious educators holds considerable potential to make a constructive contribution.

2. Qawmi Madrasas: Qawmi madrasas are entirely dependent on public donations and function under independent, private management (Khalek, 2025). They operate without direct governmental control over curriculum, teacher recruitment, or administrative policy, being governed instead by their own boards, most notably Befaqul Madarisil Arabia Bangladesh (BMAB) (Momen, 2025). This sector continues to experience rapid expansion (Bonik Barta, 2025). Despite representing a formidable social force through its vast network of teachers and students, the Qawmi system remains somewhat detached from the mainstream administrative structures of the state (Momen, 2025).

In the pursuit of a cohesive civil state grounded in maqāṣid al-Sharīʿah, teachers from both streams must be regarded as equally vital stakeholders (Auda, 2008; Ghannouchi, 2022). This inclusive participation is essential to overcome intellectual silos and foster a national consensus that bridges religious ethics with civic responsibilities (Auda, 2022; Ghannouchi, 2022). While Alia madrasa educators are well positioned to contribute directly to the implementation of state policies due to their integration into the national curriculum, Qawmi teachers possess immense grassroots influence that can be harnessed to promote national cohesion and moral awareness at the community level (Adams, 2016). In post-July uprising Bangladesh (International Crisis Group, 2024), the successful construction of a viable democratic society necessitates the inclusion of both educational streams in the national reform process on the basis of minimum national consensus (Cossiga, 2023).
The highest Qawmi qualification, Dawra-e-Hadith, has already been granted equivalence to a Master’s degree in the mainstream education system (The Financial Express, 2018). However, this recognition has not been accompanied by any formal mechanism for governmental oversight or quality assurance (Dhaka Tribune, 2018). The Qawmi curriculum emphasizes intensive study of the Qur’an, Hadith, Fiqh (Islamic jurisprudence), Arabic, Urdu and basic levels of Bengali, Mathematics and English. While foundational modern subjects are present at the primary level, higher stages largely lack exposure to contemporary political science, economics and civic rights, which are essential for students to understand their roles and responsibilities as informed citizens in a modern society (Shaon, 2018). Although the system produces graduates with profound religious and spiritual competence, it leaves them somewhat ill-equipped to navigate the complex legal and administrative architecture of a modern civil state (Shahabuddin, 2025).

Reconfiguring the Qawmi system in light of contemporary global and local realities (Uyuni & Adnan, 2020), through the systematic application of Auda’s ‘systemic approach’, would enable its integration into the democratic mainstream (Auda, 2022). Auda argues that Islamic jurisprudence should not remain confined to classical texts but must function as an ‘open system’ capable of engaging constructively with modern imperatives of human rights, good governance, and sustainable development (Auda, 2008).

In Bangladesh’s socio-religious landscape, Qawmi madrasas serve as the primary source of Islamic leadership (Bano, 2014; Momen, 2025). The majority of Mosque imams and khatibs are products of this system, and a significant proportion of Dawra-e-Hadith graduates go on to become teachers within Qawmi institutions (Ehsan & Khanom, 2025). A promising contemporary development is that an increasing number of Qawmi students are simultaneously pursuing studies in Alia madrasas or mainstream schools and colleges (Ehsan & Khanom, 2025; Shahabuddin, 2025), with many subsequently obtaining higher education from public and private universities. This trend is generating a unique synthesis of traditional religious and modern secular knowledge (Ehsan & Khanom, 2025; Shahabuddin, 2025).

Waz mahfils (Islamic sermon assemblies) remain one of the most influential mediums for shaping religious consciousness among the Bangladeshi Muslim population (Huq et al., 2025; Stille, 2020). Research indicates that the majority of Orators (wazins) at these gatherings are graduates of higher madrasa programs, particularly from the Qawmi system (Huq et al., 2025). Their extensive sermons extend well beyond ritual observance to exert direct influence on public behavior and social attitudes (Huq et al., 2025; Rifat et al., 2022). The proliferation of digital media and YouTube has amplified their reach to millions, transforming them into a potent socio-cultural force (Huq et al., 2025; Rifat et al., 2022).

If qualitative reforms are introduced within the Qawmi system (Al-Hasani, 2020) and its educators are meaningfully included in mainstream national discourse rather than kept at arm’s length, they can exert a positive influence on Bangladesh’s democratic trajectory (International Crisis Group, 2024; Uyuni & Adnan, 2020).
Bringing Islamic leadership into the democratic process rather than relegating it to the periphery would prove highly instrumental in forging national unity and constructing a stable civil state (Ghannouchi, 2022; Nanthambwe, 2025). Maqāṣid-based training would help bridge the longstanding ‘intellectual distance’ between society and the state (Hallaq, 2012; Sulong et al., 2025).

While Qawmi madrasa networks have occasionally been associated with risks of extremism (Rahman, 2020; Riaz, 2010), they have also demonstrated willingness to engage with democratic processes (Hasan, 2011; Islam, 2022). Greater integration into democratic structures could simultaneously counter radicalization and cultivate a more constructive political culture (International Crisis Group, 2024; Yacoubian & United States Institute of Peace, 2007). Marginalizing a large segment of the population tends to heighten the appeal of extremist ideologies (Abdelaty, 2021; Adams, 2016); conversely, systematic inclusion within mainstream democratic institutions can serve as an effective safeguard against such tendencies (Abdelaty, 2021; Schwedler, 2011).

In recent years, particularly within the 2024-2026 political context, several Qawmi-affiliated political parties have actively participated in electoral processes (Dhaka Tribune, 2026). In the 13th National Parliament election, parties such as Bangladesh Khilafat Majlis, Khilafat Majlis, and Bangladesh Khilafat Andolan contested under the BJI-led alliance and secured seats (The Business Standard, 2026). Similar engagement has been observed within the BNP-led alliance (The Indian Express, 2026). Moreover, the ostensibly non-political HIB, a major Qawmi-centric platform, continues to exert significant influence on mainstream politics, having extended support to the BNP (Prothom Alo, 2025). 

The Qawmi sector maintains a robust intellectual ecosystem sustained through its own newspapers, magazines, and publishing houses. These platforms enjoy considerable popularity within their target audiences (Huque & Akhter, 1987; Rifat et al., 2022).

Although Qawmi-linked democratic parties have historically maintained somewhat radical positions (Bano, 2014; Islam, 2022), their participation in electoral politics demonstrates an underlying commitment to constitutional and democratic methods (Islam, 2022; Mostofa, 2018; Schwedler, 2011). Deeper engagement with modern statecraft and global realities could facilitate a transition from rigid stances toward a more moderate (wasatiyyah) orientation (Ghannouchi, 2022; Kamali, 2015; Yacoubian & United States Institute of Peace, 2007).

Nevertheless, efforts to integrate Qawmi teachers into state-led or democratic reform processes must navigate certain risk factors (Momen, 2025). Qawmi madrasas have long cherished their autonomy and remain wary of state intervention in curricular or administrative matters (Al Hussain, 2018; Shahabuddin, 2025). Any attempt at coercive or top-down reform could provoke significant social resistance or backlash (Bano, 2014; Mostofa, 2018).

A bottom-up, collaborative strategy that respects institutional autonomy would therefore be far more prudent (Momen, 2025). Maqāṣid-oriented training programs could be designed and delivered through representatives chosen by the Qawmi community itself (Auda, 2022; Masum & Sultan, 2025). Failure to incorporate this substantial demographic into the national mainstream risks undermining national unity and ultimately obstructing the path toward a stable civil state (Ghannouchi, 2022; Schwedler, 2011).

Successful inclusion of the large Qawmi-affiliated population within Bangladesh’s democratic processes would generate profound long-term benefits (International Crisis Group, 2024; Masum & Sultan, 2025). It would enable the cultivation of millions of students not only as religiously knowledgeable individuals but as citizens committed to democratic values, good governance, human rights, communal harmony, and pluralism (Ghannouchi, 2022; Sulong et al., 2025). Their active participation would simultaneously serve as a bulwark against extremism and as a vital pillar in the construction of a robust civil state (Masum & Sultan, 2025; Sulong et al., 2025).

Inclusion of Madrasa Teachers in State and Policy-Making Processes: A Strategic Proposal:
Madrasa teachers in Bangladesh (Alia and Qawmi) have historically served as formidable catalysts not only for the dissemination of religious knowledge but also for the cultivation of social values and ethical consciousness (Masum & Sultan, 2025; Shahabuddin, 2025). It is imperative that this vast human resource be liberated from the confines of purely traditional religious spheres and actively enlisted as partners in the nation’s modern developmental endeavor (Ehsan & Khanom, 2025; Mostofa, 2018). In reinterpreting the perennial sources of Islamic knowledge through the prism of contemporary statecraft, democracy, civic rights, human rights and pluralism, maqāṣid al-Sharīʿah offers a powerful intellectual instrument (Auda, 2008). In light of the foregoing analysis, the following policy-oriented strategies may be adopted to achieve this objective:

1. Integrated and Adaptive Curriculum Reform: The fundamental religious heritage and distinctive character of madrasa education must be preserved while incorporating elements aligned with the contemporary global order (Uyuni & Adnan, 2020). Drawing upon the five core pillars of maqāṣid al-Sharīʿah, a coherent Islamic interpretation of modern political science, civic rights and responsibilities, and communal harmony should be systematically developed and integrated into the curriculum (Auda, 2008; Sulong et al., 2025). 

2. Representation in Policy Dialogues: At the national level, Madrasa teachers and scholars should be granted formal representation in policy-making processes, particularly in the domains of education, social welfare, and religious affairs, on a par with university academics and researchers (Masum & Sultan, 2025).
3. Promotion of Contemporary Research and Incentives: Scholars should be encouraged to undertake rigorous research into pressing national and global issues. This includes topics such as democratic values, civic rights, and religious and social cohesion, with the aim of articulating Islamic perspectives and solutions. (Adams, 2016). The provision of targeted research grants and incentives designed to foster dialogue between religious worldviews and modern scholarship would intellectually integrate these scholars more fully into the architecture of contemporary state thoughts.

4. Maqāṣid-based Teacher Training Programmes: Specialized training modules for Madrasa teachers, modelled on the ITA, should be developed. These would impart instruction on human rights, gender sensitivity, and pluralism through the lens of maqāṣid al-Sharīʿah (Adams, 2016; Auda, 2008). 

3.3. The Role and Engagement of Islamic Scholars in the Formation of the Civil State:
In Muslim-majority countries such as Bangladesh, Islamic scholars (ulama) are not confined to the role of spiritual guides alone; rather, they constitute a well-organized socio-cultural force with deep historical roots (Raqib, 2020). Throughout Islamic history, the ulama have served as authoritative interpreters of Sharia and as the principal pillars of justice, safeguarding the moral and legal equilibrium of society. (Huque & Akhter, 1987; Islam & Hossain, 2020). According to Hallaq (2009, 2012), the Ulama represented an independent ‘epistemic authority’ within society, acting as guardians of public rights and ethical conduct vis-à-vis the state. Noah Feldman (2012) argues that in classical Islamic governance, the Ulama served as the primary architects of ‘checks and balances’, exercising moral and legal custodianship over the populace through their authoritative interpretation of Sharia.

In Bangladesh, too, Islamic scholars routinely issue fatwas (juristic opinions) on matters ranging from the propagation of Islam to contemporary social, political, and existential issues, providing the ordinary Muslim population with authoritative guidance on daily life (Hj Ibrahim et al., 2015).

The century-old tradition of waz mahfils remains one of the most potent traditional vehicles for disseminating Islamic ethical teachings, da‘wah and public awareness  (Huq et al., 2025). Ulama who deliver discourses at these gatherings enjoy profound social and religious legitimacy (Stille, 2020). Far from being mere preachers, the majority occupy influential positions in policy-making circles within Madrasas, da‘wah organizations, and various social bodies (Huq et al., 2025; Islam, 2022; Raqib, 2020). Their personal followings and varying degrees of political engagement, including participation in democratic processes through Islamic parties, have firmly established them as significant actors at the grassroots level (Adams, 2016; Huq et al., 2025).

The advent of modern technology has extended the reach of these scholars far beyond the Mosque pulpit and mahfil podium into digital spaces (Ahmed, 2024; Huq et al., 2025). Their presence on platforms is extensive, effectively transforming the digital space into a globalized socio-cultural ‘place’ for communication (Ahmed, 2024; Rifat et al., 2022). Empirical studies reveal that video lectures addressing national or religio-political issues frequently garner millions of views, directly shaping public decision-making processes and collective social psychology (Hassan, 2024; Rifat et al., 2022). Beyond waz mahfils, Ulama regularly organize seminars, symposia and conferences at various universities on contemporary issues, with these events receiving wide circulation through social media (Huq et al., 2025). 

The successful construction of a functional and stable civil state cannot rely solely on unilateral governmental initiatives for the inclusion of the Ulama; it necessitates the forging of a minimum national consensus among the country’s major political parties on certain common ground (Riaz, 2024). Encouragingly, the post-13th National Parliament election political landscape has witnessed a notably positive and collaborative relationship between the new government and many leading Islamic scholars (Alam, 2026; Uddin, 2026). A particularly significant milestone has been the government’s initiative to involve Ulama directly in the transparent management of the Zakat system and poverty alleviation programs (bdnews24, 2026). 
Nevertheless, a major risk factor in this process remains the doctrinal rigidity exhibited by a notable segment of the Ulama (Hasan, 2011; Raqib, 2020). Certain strands of Islamic scholarship and associated political parties in Bangladesh continue to denounce existing democratic systems as ‘haram’ and ‘kufr’ (Hasan, 2011). This ideological stance has created a significant intellectual distance between them and modern state structures (Hallaq, 2012; Lutful, 2023). Hasan (2011) rightly contends that Islamic leadership must transcend purely doctrinal confines to confront contemporary global challenges effectively. In this regard, the adoption of Jasser Auda’s (2008) maqāṣid-based ‘systemic approach’, coupled with specialized training for scholars on modern statecraft, good governance, and human rights, could play a pivotal role in narrowing this longstanding intellectual gulf (Auda, 2022).
Research by the International Crisis Group (2005) identifies three broad currents within political Islam in the Muslim world: (1) the political strand, which accepts the nation-state framework and democratic values, treating Islam primarily as an ethical compass; (2) the da‘wah-oriented strand, which focuses on spiritual purification, faith, and moral conduct without seeking direct political power; and (3) the Jihadi strand, which rejects democracy and modern statehood as Western ‘kufr’ and advocates armed resistance (Hasan, 2011).

In Bangladesh, the first strand (political) remains relatively strong among Islamist actors, with groups like BJI adapting to the democratic framework and securing significant legislative presence over time (Alam, 2026; Lutful, 2023). The second (da‘wah-oriented) strand exerts considerable social influence, primarily through the extensive network of Qawmi madrasas and the pervasive tradition of waz mahfils which shape public piety and moral discourse (Lutful, 2023; Raqib, 2020). The third, by contrast, remains largely marginalized and has failed to gain acceptance either from the state or from the broader Islamist constituency, as evidenced by its official ban and the widespread denunciation of terrorism by hundreds of thousands of mainstream Islamic scholars (Hasan, 2011; Islam, 2022; Lutful, 2023).

In strengthening Bangladesh’s democratic order and constructing a viable civil state, the inclusion of Islamic leadership must be pursued with due regard to these risks (Ghannouchi, 2022; International Crisis Group, 2024; Lutful, 2023). Top-down, coercive approaches imposed by the state are more likely to generate disorder than genuine integration (Lutful, 2023; Raqib, 2020). A bottom-up, collaborative strategy involving sustained dialogue among political parties and diverse groups within the religious leadership therefore represents the most prudent and sustainable path forward (Nanthambwe, 2025).

Inclusion of Islamic Scholars in State Processes: A Proposed Policy Framework:
The following structured approaches may be adopted to ensure the orderly and constructive participation of citizens in state policy formulation and implementation, considering the socio-cultural context of Bangladesh and the preceding analysis.

1. Partnership in Policy Dialogues: Islamic scholars should be formally consulted for their expert opinions on matters of national importance, including national education policy, family law, environmental protection and human rights (Ghannouchi, 2022; Islam, 2022). A dedicated body, such as a "Constitutional Council" or a National Council for Moral Integrity, could be established, comprising leading Ulama and academic scholars to provide authoritative counsel on fundamental state policies (Auda, 2008; Ghannouchi, 2022; Hallaq, 2012; Islam, 2022). Such inclusion ensures a harmonious alignment between state legislation and the community's ethical or religious values (Ghannouchi, 2022; Hallaq, 2012; Sulong et al., 2025).
2. Moral Leadership in Social Reform: Social ills such as drug addiction, child marriage, corruption and human trafficking cannot be eradicated through legislation alone; they demand ethical transformation and widespread public awareness, as spiritual development is often considered a prerequisite for meaningful social progress (Adams, 2016; Asif et al., 2024; Mostofa, 2018).
3. Counter-Narrative against Extremism: The active engagement of Islamic scholars is essential for safeguarding national security and countering extremist ideologies (Ghannouchi, 2022; Lutful, 2023). A coherent set of guidelines should be developed that articulates Islam’s authentic message of peace and civic rights as a counterweight to radical narratives, ensuring societal security and the dignity of life (Ghannouchi, 2022; Ismail & Yaakub, 2025). Public awareness campaigns led by scholars, evidenced by major initiatives like the collective fatwa signed by over 400,000 clerics against terrorism, constitute the most effective and culturally resonant form of resistance to extremism (Lutful, 2023; Stille, 2020).

4. Bridging Academia and Madrasa Education: To familiarize the Ulama with modern statecraft, economics and contemporary disciplines, systematic efforts are required to upgrade higher education and institutional linkages (Auda, 2022; Momen, 2025; Shahabuddin, 2025). Joint research programs and exchange initiatives between public universities and both Qawmi and Alia madrasas could be instituted mirroring historical precedents where religious and rational sciences were functionally integrated (Auda, 2022; Hallaq, 2012; Masum & Sultan, 2025). Such collaboration would afford scholars clearer insight into the administrative structures and legal frameworks of the state, while enabling the state and mainstream students to harness the religious wisdom and ethical knowledge of the Ulama for national and social welfare (Huq et al., 2025; Momen, 2025; Shahabuddin, 2025).

5. Promotion of Democratic Values and Social Cohesion: The considerable moral authority that Ulama exercise over large segments of the population can be harnessed to cultivate an inclusive and harmonious society (Huq et al., 2025; Mostofa, 2018). Through their active participation, awareness of and respect for democracy, human rights, communal harmony and pluralism can be effectively instilled among the general populace, bridging the gap between religious principles and modern civic expectations (Ghannouchi, 2022; Ismail & Yaakub, 2025; Nanthambwe, 2025).
Table: Proposed Modalities for the Strategic Integration of Islamic Leadership & Expected Impact:

	Stakeholder Group
	Proposed Modalities (Key Strategies)
	Link to Maqāṣid al-Sharīʿah & Expected Impact

	Imams


	1. Maqāṣid-oriented Civic Leadership Curriculum in ITA 

2. Integration into Local Governance as Ethical Overseers

3. Independent National Khutbah and Maṣlaḥah Board 

4. Legal and Digital Literacy Programs for Imams 

5. Maqāṣid Index for Social Development Monitoring
	Ḥifẓ al-ʿaql, Ḥifẓ al-māl & Ḥifẓ al-dīn Grassroots civic awareness, anti-extremism and local conflict resolution

	Madrasa Teachers
	1. Integrated and Adaptive Curriculum Reform

2. Formal Representation in National Policy Dialogues 

3. Promotion of Contemporary Research with targeted grants 

4. Specialized Maqāṣid-based Teacher Training Programs
	Ḥifẓ al-ʿaql & Ḥifẓ al-dīn Future generation equipped with democratic values and ethical governance

	Islamic Scholars
	1. Partnership in Policy Dialogues 

2. Moral Leadership in Social Reform

3. Counter-Narrative against Extremism through collective fatwas & campaigns 

4. Academia-Madrasa Synergy

5. Promotion of Democratic Values and Social Cohesion
	All five Maqāṣid objectives National consensus, moral guardianship and inclusive civil state-building


Source: Author’s synthesis based on Sections 3.1–3.3.

4. Conclusion
In order to achieve socio-economic stability and successful long-term political reform in Bangladesh, there can be no justification for isolating Islamic leadership from the mainstream of society (Huq et al., 2025; International Crisis Group, 2024; Lutful, 2023). A careful analysis of both historical context and contemporary realities clearly reveals that Islamic leaders are not merely spiritual guides; rather, they constitute a formidable cultural and moral pillar within the collective consciousness of the nation, acting as ‘custodians of change’ and trusted social agencies (Hallaq, 2012; Islam, 2022; Mostofa, 2018). The preceding discussion further demonstrates that the objectives of maqāṣid al-Sharīʿah are profoundly compatible with the core principles of modern democratic values and good governance (Auda, 2008; Ismail & Yaakub, 2025; Sulong et al., 2025).

The vast human resource represented by Islamic leaders must be constructively engaged in state policy-making processes and social development initiatives (Adams, 2016; Mostofa, 2018; Sulong et al., 2025). Such engagement would reduce the risks of extremism through the promotion of democratic values, serve as a powerful ‘social safeguard’ in preserving national unity and communal harmony, and play a pivotal role in the establishment of a sustainable civil state (Ghannouchi, 2022; Lutful, 2023; Raqib, 2020; Schwedler, 2011; Tussa’bannniya & Yasinatul, 2025).
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