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M.K. Gandhi is observed as a multifaceted personality. He was a philosopher, political thinker, undisputed protagonist of human fellow-feeling, champion of world religion, and social activist. According to him, all members of society are equal irrespective of class, caste, and creed. He realized that social organizations give maximum freedom to the individual. His philosophical thinking is based on the idea of socio-economic disparity. He opposed the Marxist principle of war and violence, and the theory of dictatorship of the proletariat. 
In Gandhian philosophy, the concept of freedom is employed in various senses. Political freedom, freedom in the social domain, and freedom in the moral domain are subservient to the ultimate freedom, which is used in the sense of spiritual freedom. Morality as such becomes meaningful against the twin notions of 'freedom' and 'responsibility'. In an existential situation, man encounters a plurality of alternatives. Exercise of freedom consists in choosing one out of many alternatives. Acceptance of one alternative involves the rejection of other alternatives that the individual pursued by exercising his freedom. Free action is one where the individual exercises reason to follow one course of action rather than another. Hence, he remains responsible for what follows from his action. In other words, morality becomes meaningful only against the backdrop of 'freedom'.
Responsibility is the empirical correlate of freedom, and freedom calls for self-effort. The degree of freedom that one enjoys depends on one's ability and the nature of the circumstances. Freedom distinguishes man from other living counterparts. The non-living counterparts of man are governed by necessity. The behaviour of an animal or bird does not disclose an iota of freedom. Their behaviour is motivated and controlled by instinctive compulsions. In the case of man, freedom is an inner necessity. The behaviour of material objects is subject to the laws of nature. The behaviour of living species is subject to the influence of instincts.
 Man has the capacity to reflect on ends and means and pursue a path that is considered to be desirable. Ever though the circumstances exercise influence on human thinking and action, man has the capacity to transcend the circumstantial influence and act in the way he chooses. Freedom is the opposite of compulsion. Gandhi was a die-hard critic of coercion or external compulsion, whether it is imposed by the social system, political party, or religious fold. 
'Freedom' and 'reason' go together. Freedom is a value concept. When freedom is exercised without reason, it takes the form of license. A whimsical action is not a free action, nor is an instinctive action free. According to Gandhi, 'moral freedom' is a prerequisite of 'spiritual freedom'. Very much in keeping with the Indian classical tradition, the highest freedom, according to Gandhi, can be attained only in the state of spiritual realization where man is no more subject to the bondages of propensities. Gandhi makes the difference between conscience as the inner voice and freedom. Freedom admits of alternatives, whereas the freedom originating from the inner voice is the freedom of the spirit and does not admit of any distinction.
For Gandhi, freedom and determinism are not antithetical. Rather, freedom makes sense against the backdrop of determinism. The deterministic ways of nature do not have any bearing on human freedom. Given the fact of determinism, man can be free. Freedom in the domain of human action does not rule out the possibility of inner or external constraints. It simply means that freedom is of the nature of self-determination. Self- determination does not mean acting according to the irrational promptings, but acting according to the dictates of conscience and acting with reason.
 Gandhi was very much aware of the inherent limitations of the intellect or reason. The highest reality transcends the scope of reason. It means that the highest state is non-rational. 'Freedom' in the highest sense of the term stands for spiritual freedom (mokşa). But it is not anti-life but pro-life. In other words, God realization can be attained by living the life of activism. Moral freedom is not an end in itself. It is a means to spiritual freedom.
 Gandhi also dilates upon the notion of 'social freedom'. He visualizes the state of order where the individual gets the necessary opportunity to unfold the talents within. He was the champion of human dignity and the autonomy of the individual. Every individual is potentially rational, wise, and capable of understanding what is right and wrong, desirable and undesirable. He was not in favour of social progress at the cost of individual progress. 
He did not visualize any incompatibility between individual good and social good, individual freedom and freedom of the masses. Of course, he underlines various constraints that prevent one from realising freedom. Social inequality is one of the potent threats to the realization of freedom in both the social and individual spheres. Therefore, he was critical of all kinds of discrimination, i.e., the artificial distinctions or man-made discrimination. 
Political freedom cannot be divorced from moral, spiritual, social, and economic freedom. Political freedom becomes a living reality when the society is free from oppressive or coercive laws of the state. The less the coercion, the more the freedom. Freewill is opposed to compulsion but not opposed to self-restraint. Self-restraint results in self-determination, and self-determination presupposes the consciousness of a goal and conscious pursuit of the means. The restraint is self-imposed in order that the individual can monitor or regulate his activities to achieve the ultimate end, which is nothing other than the realization of the truth. For Gandhi, 'God' and 'truth' are interchangeable terms. Anything that does not promote progress towards the ultimate goal is not desirable.
So, the questions of values are to be settled in relation to the attainment of the highest goal. The society, political situation, social environment, family environment, and economic ambience collectively provide opportunities for moving on the path of God realization.
Gandhi tries to bridge the hiatus between God realization and practical living. Realisation of God or the ultimate truth is continuous with living one's life. Gandhi was influenced by the notion of Swadharma enunciated in the Bhagavad Gita. 'Duty for the sake of duty' constitutes the bedrock of Niskārmakarma. An ideal individual understands his duties and responsibilities for his family, for society, and fellow beings at large. Keeping in view the social exigencies and personal traits, the choice of profession has to be determined by what one is disposed to and capable of. This is how the concept of Varnadharma becomes significant in discharging duties. 
Gandhi also underlines the importance of Varnāshrama dharma. 'Varna' in the ontological sense is not divine creation but depends upon the inherent nature of man. This also introduces one to the moral constraints.
 Man is, in a sense, bound by the basic cannons of morality. Even though at times the lower nature prompts one to do things which are contrary to individual or social good, it is very much within the reach of man to understand what is right and wrong and overcome the temptations of the lower self and act in the way one chooses or decides to act. Real freedom is attained when the citizens, by and large, enjoy the capacity for self-rule. Needless to say, the Gandhian concept of political freedom is bound up with the notions of Swaraj, Satyagraha, and democracy. The citizen can be said to be free when they can use satyagraha against the state, which grows exploitative. Political freedom does not lie in the state but in the individual himself. It is the individual, not the state, who is the source of freedom.
 Freedom is exercised when an individual is called upon to participate in the affairs of the state. An ideal state is one where the individual is given absolute freedom to protest against laws that prove to be anti-human or unlawful. The state is an expression of the collective mind. Therefore, the state should not do anything detrimental to the interests of the individual. Gandhi takes democracy as an ideal form of government because it helps the rich and poor, men and women at large, to lead a life which is in consonance with the dictates of their conscience. Freedom for Gandhi does not mean licentiousness because anarchy is the result when the individual takes law and order into his hands. 

Democracy, disciplined and enlightened, is the finest thing in the world. A democracy, prejudiced, ignorant, superstitious, will land itself in claws and may be self-destroyed. 1

Gandhi was opposed to the centralization of power and pleaded for decentralization. Decentralization of power is conducive to free public opinion. In this social condition, there is no room for majority rule. The majority must tolerate the opinion of the minority if it is right. So, what preponderates is 'righteousness' or truth, not what people opine. A Satyagrahi follows the moral laws of the state. Political freedom divested of the moral freedom of the individual is a misnomer.
A Satyagrahi is wedded to truth. For him, truth overrides everything else. Political freedom cannot be had by sacrificing the cardinal values like truth and nonviolence. Real self-rule is possible when the masses are educated so as to understand the dangerous fallouts of the misuse of freedom and the great benefits of using freedom in righteous faith. Political freedom is to be attained by conscious effort. It is not to be given or gifted ex gratia by an alien ruler. He rightly observes that. 

Swaraj can never be a gift from one nation to another. It is a treasure to be purchased with a nation's best blood. Swaraj will be a fruit of incessant labour, suffering, beyond measure.2
 The edifice of Swaraj, according to Gandhi, can be based on the foundation of self-sacrifice. He expresses: 
My Swaraj will not be a result of the murder of others but a voluntary act of continuous self-sacrifice. 3
There is a clear distinction between political freedom and spiritual freedom. Political freedom is exercised in a socio-empirical context, where there is a plurality of alternatives, whereas spiritual freedom admits of no alternatives because all actions of social, economic, political, or religious converge on spiritual freedom.
 In political freedom, it is the individual who is free in relation to the state, whereas in the latter, it is the freedom of the individual in relation to God. Economic freedom is a basic prerequisite of political freedom. One can't think of building a society unless the fundamentals of human existence are guaranteed to every individual. Gandhi observed that if God is to come to the poor man, he must come in the form of bread. A sound economy should ensure that the basic wants of the people are met. Unless the basic wants are addressed, the progress of society remains a utopia. 
He observes that
Every human being has a right to live and therefore to find wherewithal to feed himself and, where necessary, to clothe and house himself.4
 At the same time, Gandhi would also recommend necessary restraint on the material needs of the people. One needs to have as much as one needs to grows prosper. Such economic freedom is not possible by exploiting others or by accumulating their necessity. Economic freedom is intimately bound to the notion of moral freedom. Economics devoid of values is not worth the name.
 He observes: 
                    That economics is untrue which ignores or disregards moral values.     
       The extension of the law of non-violence in the domain of economics means nothing less than the introduction of moral values.5 
Gandhi was sanguine that an ideal economic order can be built only when people follow Varnāshrama dharma as expounded by the ancient Indian thinkers. Vernashrama dharma visualizes the possibility of taking work from the individual according to their nature and the necessity of society. In an ideal society, there is a necessity for engineers, doctors, teachers, and other professionals. But each one has to give his mite according to his capacity so that there are optimum dividends. An individual has to contribute by keeping in view the ultimate well-being of society. Each one has to perform their duty without expectation from others. Dependence is not a virtue. 
Gandhi extols self-reliance as a virtue. This is possible by building a sound economic system. The economic system has to be revamped to strengthen the economic base of the village people. Everyone is born with a certain unique capacity. The latent potentiality of an individual can be exploited to the maximum by providing equal opportunity to each individual. This is the only Ideas control the world. A way to address the challenges that face India today.
 Gandhi is quite aware of the fact that no two individuals in nature are identical. But he has robust trust in every individual because every individual has the potential to grow into an ideal human being. Very often, due to some systemic flaws, even though we have everything at our disposal, we live the life of penury. Poverty can be eradicated by well-meaning planning. He was in favour of the indigenous production of goods and services by the people in the village. This not only provides an opportunity for the individual to unfold his talent but also allows the use of the law materials available around. It not only promotes self-sufficiency on the path of the individuals of the village units but also minimizes dependence on foreign trade or alien economic traders. It leaves no room for exploitation because each individual, each group, each community, each village becomes self-sufficient. Gandhi was critical of mere intellectual labour. Mere intellectual labour can't ensure economic liberty. It has to be backed by physical labour according to one's capacity. 
Gandhi tried his best to underline the dignity of labour. No work is mean, and no work is noble as such. Each work has to be done thinking that it is man's primary obligation to society. Gandhi rightly remarks that an idle man is a burden on society. He instilled a sense of confidence and optimism, saying that no individual should feel that he has no worth. Every duty in society allows expediting one's progress towards the ultimate goal, i.e., God's realization. 
Gandhi warned us to guard against wrong consumption, overproduction, and mal-distribution. This can be checked by the proper enforcement of laws and regulations. There is no place for unhealthy competition because each one gets what he really desires. If the instinct to accumulate is given licence, it obviously restricts the freedom of others and perpetuates exploitation. As a result, the society witnesses polarization of haves and have-nots, rich and poor. Some die of starvation, and some die of indigestion. 
The economic inequality paves the way for other social evils and systems characterised by glaring inequities. One can't think of building an ideal human society where people do not get the necessities of life; on the other hand, the rich wallow in luxury. All forms of social engineering, political significance, economic planning, or religious indoctrination should always bring to focus that the ultimate goal of human existence is to attain the stage of perfection, which is man's birthright.
 Economic equality can best be ensured when we allow people to possess only as much as they need. Gandhi was a diehard critic of an economic system that promotes inequality, exploitation, or economic hiatus. He wanted to bring home the message of the ancient seers by saying that man must learn the art of living, which consists in having proper restraint on his wants. When someone wants to take an individual for a ride, the individual is no longer free.
 In this sense, 'freedom' is a psychic state but not a physical state of affairs. The practice of non-possession and equality should be the watchword for the individual. Decentralisation of economic power is the hallmark of the Gandhian framework. Economic solvency of the society can be achieved when people work with the spirit of co-operation and coordination. Man is predestined to be permitted.
The primary concept of freedom rests upon human freedom. In that way, he was opposed to any type of stipulation and political subjugation. He has tried to emphasize discussion of freedom in an unbiased manner across all its facets. Therefore, Gandhian philosophical significance and his assessment of the concept of freedom are relevant in the present-day world.  
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