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Abstract:
The inhuman condition that challenges the conventionally humanitarian values, all of which are manifested in connection with catastrophic events that render various narratives the particular title of apocalypse. This paper, therefore, presents a study of apocalyptic narratives of the contemporary multi-religiously secular world in which breakdown of law and order, economic meltdown characterized by corruption, social catastrophe, clash of civilizations, to mention but a few, are the determinants of the apocalyptic backward society of ours. The term apocalyptic in its descriptive sense is conceptualized in this study to refer to an unorganized and non-egalitarian society ravaged with religious violence, plague, shortage of energy that causes a blackout in African societies, flood/earthquake, political unrest, and continually unending domestic violence, etc. According to the exegetical study of the Glorious Qur’an, Almighty Allah warns humanity against fleeting time, where people of different backgrounds would be in social disorder/disarray, excluding the believers in their Creator and the doers of good deeds through social change options from Sharia compliance Models and their legal justifications. The study propounds the theory of apocalypse which refers to the various religious, philosophical and cultural interpretations surrounding the end of the world, final judgment or ultimate destiny of humanity and creation. The religious views of Islam and the classical Ulama’u are the key scholarly sources in this inquiry and it describes the contemporary Africa through various apocalyptic and catastrophic causes as the world experiences domestic conundrums ranging from varied contexts. It utilizes analytical, doctrinal and descriptive methods to justify the primary objective of creating an enabling environment to solving the identified problems made known by dystopian sources to improve utopian society so as to sustain heterotopia and egalitarian society referred to by the noble Qur’an as Ummatan wasattan (moderate people).
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Introduction 
The current world is increasingly a portrayal of multifaceted crises that destabilize the moral, legal, and humanitarian foundations of society. These crises manifest as political instability, economic degradation and collapse, religious extremism, environmental disasters, and social dysfunction, and are often interpreted within religious and philosophical frameworks as apocalyptic conditions. In Islamic thought, for instance, apocalypse is associated with eschatological finality and also serves as a moral warning that focuses on the consequences of human injustice, ethical decay, and deviation from divine guidance (Ibn Kathir, 2000, p. 415). Unequivocally, Africa presents a glaring context in which such apocalyptic narratives unfold as a continent that was marked by a historical trauma, colonial disruption, and postcolonial governance challenges.
The Qur'an's perspective situates human existence within a divinely regulated moral order, in which time, society, and governance are accountable to Allah. Surah Al-‘Asr offers a profound civilizational diagnosis, declaring that humanity is in a state of loss except for those who combine faith, righteous deeds, truth, and patience (Qur’an 103:1–3). The classical scholars of Quranic exegetes interpret this verse as encompassing the entire ethical philosophy of the religion of Islam and conceptualize that societal collapse is imperative when moral responsibility is abandoned (Al-Tabari, 1997, p. 626).
In African societies, the erosion of political governance or the deterioration of principled leadership has resulted in widespread corruption, the breakdown of law and order, economic inequality, social violence, and environmental degradation. These circumstances condition scholars to argue that these realities are a replica of a dystopian condition shaped by both internal moral failure and external structural injustices (Mbembe, 2001, p. 105). In the same vein, religious violence, shortages in energy, political unrest, pandemics, and climate disasters further intensify societal apocalypse. All of these circumstances challenge conventional humanitarian frameworks embedded in secular liberalism.
 Islam provides a holistic moral and legal compliance model capable of addressing these issues. According to Kamali (2008, p. 19), Sharia law, as misconstrued as a rigid penal code, is a fundamental system of justice, mercy, and social equilibrium aimed at preserving human dignity and social harmony. In addition, classical jurists of Islam highlight that Sharia’s chief goal is the recognition, comprehension, and the realization of public welfare (maslahah) and the prevention of harm (mafsadah) (Al-Shatibi, 2005, p. 10). It provides mechanisms for ethical governance, conflict resolution, and social justice when holistically applied.
This study examines Wal-Asri as a Qur’anic model for confronting and comprehending apocalyptic conditions in contemporary African society and proposes Sharia compliance as a replica of societal transformation and reform. It is imperative to note that this study explores Sharia as a holistic framework that integrates law, ethics, and sustainable corporate social responsibility. The Qur’anic concept of Ummatan Wasatan (balanced and moderate community that was raised and committed to justice and coexistence) (Qur’an 2:143) is central to this study. Yusuf Al-Qardawi, among many scholars, has argued that moderation (wasatiyyah) is crucial for preventing extremism (guluw) and sustaining pluralistic societies (Al-Qaradawi, 2010, p. 58).
This study seeks to engage classical Islamic scholarship, contemporary African realities, and interdisciplinary methodologies and demonstrates that apocalyptic narratives are not determined by prophecies of destruction in African society, but moral warnings that invite reform, while Africa can transition from dystopia toward a sustainable and egalitarian social order through Sharia compliant models that are primarily grounded in justice, accountability, and moderation (wasatiyyah). 
Literature Review
Introduction
The literature review examines scholarly works that examine apocalyptic narratives, Islamic legal philosophy, and socio-political realities, with a particular focus on Africa and on Sharia as a framework or model for moral and societal reform. Within Islamic intellectual tradition, available works reveal that apocalypse is not solely an eschatological concept; it is also a moral and civilizational warning arising from injustice, corruption, and a lack of ethical political governance (Ibn Kathir, 2000, p. 417). Al-Ghazali has consistently linked societal collapse to moral decay and structural injustice and argued that crises emerge when legal and political systems operate without ethical accountability (Al-Ghazali, 2004, p. 182).
Available studies on Sharia highlight its comprehensive nature as a moral legal system aimed at promoting and improving justice, public welfare, and social balance rather than punitive control (Kamali, 2008, p. 24). In the African context, according to the submission of Mbembe (2001, p. 108), researchers have examined how colonial disruption and postcolonial governance failures have produced dystopian realities marked by social conflict, violence, inequality, and injustice, and institutional fragility, while the concept of Wal-Asri and Ummatan Wasatan has been explored by Qur’anic exegetes (mufassirun) as a framework for moderation (wasatiyyah), resilience, and ethical responsibility in times of crisis (Al-Razi, 1999, p. 515). This work argues that classical and contemporary Islamic scholarship identifies gaps and establishes a theoretical foundation for examining Sharia compliance models as responses to Africa’s apocalyptic conditions. 
Top of Form
Bottom of Form
Conceptualizing Apocalypse in Islamic Thought 
In Islamic intellectual tradition, apocalypse (al-fitan wa al-malahim) is understood as a series of moral and social instability that caused humanity’s deviation from divine guidance. In the submission of Ibn Kathir (2000, p. 418), unlike popular apocalyptic narratives that point out irreversible disaster, Islamic scholarship frames apocalypse as a legal mechanism that intends to endanger and awaken moral consciousness, and the Glorious Qur’an consistently links societal destruction to injustice and corruption, and asserts that calamities are a result of human actions (Qur’an 30:41).
Similarly, classical Muslim scholars such as Al-Ghazali interpret apocalyptic signs as manifestations of moral decline, abandonment of justice, trust, and compassion (Al-Ghazali, 2004, p. 180). He argues that systemic moral failure conditions the collapse of societies, not because of divine arbitrariness. Similarly, Ibn Khaldun’s theory of asabiyyah (tribalism) posits that civilizational decline is characterized by the breakdown of social order, the erosion of social cohesion, and the absence of ethical leadership (Ibn Khaldun, 2005, p. 137). While contemporary scholars extend this truism to modern crises, Nasr (2003, p. 219) argues that environmental degradation and technological excess indicate spiritual alienation from the sacred order. 
In the African context, where colonial imperial disruption disintegrated indigenous moral settings, apocalyptic conditions are intensified by detached governance structures from ethical accountability (Mbembe, 2001, p. 110). In conclusion, Islamic apocalyptic discourse thus serves both as a critique and as a remedy. It, therefore, condemns injustice and offers pathways for reform through repentance (tawbah), ethical governance, and sustainable social justice. This approach challenges inhuman or accidental interpretations of apocalypse and affirms human agency for moral restoration.
Sharia As A Comprehensive Moral System
Sharia is fundamentally a comprehensive moral code that governs human conduct in the spiritual, social, economic, and political spheres within the Islamic intellectual tradition. Contrary to common beliefs that limit Sharia to be a set of punitive legal codes, traditional and modern scholars stress that it is chiefly an ethical framework geared towards the instrumentalization and realization of justice, mercy, and human welfare. In its linguistic parlance, it refers to a strong path that leads to a source of life that nourishes water and embodies guidance, thereby sustaining and nurturing contemporary society (Kamali, 2008, p. 18). This emblem reinforces Sharia’s role as a holistic guide for personal and social life.
It is important to note that the classical jurists of Islam consistently affirm that the essence of Sharia is rooted in justice (adl) and compassion (rahmah). According to Ibn Qayyim “the foundation of Sharia is wisdom and the welfare of the servants in this world and the next.” It is crystal clear here that he argues that if any ruling (fatwah) contradicts justice and mercy, it cannot be attributed to divine law. Similarly, Al-Ghazali contextualizes Sharia within moral psychology and emphasizes that ethical balance and virtuous conduct are key to Islamic law. These frameworks challenge the legal interpretations that detach law from moral values.
The Maqasid al-Sharia (goals and objectives of Islamic law) framework further illustrates Sharia’s comprehensive moral character. Al-Shatibi identifies the preservation of religion, life, intellect, lineage, and property as the primary objectives of Sharia and argues that all legal rulings serve these purposes (Al-Shatibi, 2005, p. 11). This demonstrates that Sharia prioritizes the dignity of humanity and social welfare, aligning legal norms with ethical imperatives. According to Auda (2008, p. 34), Contemporary scholars also argue that the Maqasid framework enhances Sharia to address contemporary challenges such as human rights, governance, and social justice without compromising its foundational sources in practices and principles.
This study highlights the socio-political contexts of Sharia law through its functions as a moral compass for governance and accountability. The Glorious Qur’an commands justice, trust, and consultation as core principles of leadership (Qur’an 4:58). According to Wael Hallaq, scholars contend that political corruption and social injustice emerge when governance systems operate without ethical restraint (Hallaq, 2009, p. 101). Also, the emphasis of Sharia on accountability (hisbah), consultation (shura), and public interest (maslahah) offers alternative mechanisms for ethical governance that go beyond mere enforcement of law and order.
Surveying African societies, Sharia has historically interacted with the law of customs (customary law) to improve and promote social cohesion and conflict resolution. Studies reveal that Sharia based ethical norms have contributed to mediation, communal solidarity, and moral accountability in a pluralist context (Kane, 2003, p. 142). When applied holistically, Sharia addresses not only crime and punishment but also economic justice, social welfare, and moral education.
This study reveals that Sharia as a comprehensive moral system transcends narrow legalism by integrating law, ethics, and spirituality. Established in justice, mercy, and public welfare, it offers a dynamic framework capable of addressing contemporary social crises. It is essential to understand Sharia in this holistic manner to appreciate its relevance as a model for moral reform and social balance in societies bedeviled by ethical and civilizational conundrums. 
African Dystopia and Socio-Political Crises 
The word “dystopia” is conceptualized in academic discourse as persistent socio-political crises that undermine governance, social cohesion, and human security across the continent. Established scholars use dystopia to explain systemic dysfunctions such as weak institutions, chronic corruption, conflict, economic inequality, and environmental vulnerability (Mbembe, 2001, p. 102), and the legacy of colonialism and its impact on state formation is the stronger driver of African socio-political crises. Walter Rodney asserts that artificial borders that were imposed by colonial powers have disrupted indigenous governance settings and social cohesion, leading to post-independence struggles over identity, power, and resources (Rodney,). According to Ake, scholars argue that this structural inheritance continues to undermine democratic consolidation and ethical governance (Ake, 1996, p. 45).
Nigeria presents a compelling case study of African dystopia shaped by governance failure and socio-religious conflict. Despite its vast natural resources, Nigeria is bedeviled with endemic corruption, economic inequality, and insurgency, particularly in the northeast. The Boko Haram insurgency embodies how political marginalization, poverty, and weak institutions create fertile ground for extremism (Kane, 2003, p. 147). The state's inaction and inability to provide security and social welfare have eroded public trust and heightened communal tensions. 
In the case of Sudan, it represents another instance in which socio-political crises have produced dystopian conditions. Despite prolonged civil strife spanning decades, authoritarian rule, and economic maladministration and mismanagement, it culminated in widespread displacement and humanitarian catastrophe. De Waal (2007, p. 98) submits that the Darfur conflict illustrates how ethnic polarization, competition over resources, and the absence of justice mechanisms can cause mass violence. In El-Battahani's (2010, p. 63) study, analysts argue that the erosion of ethical governance and public accountability transformed political grievances into apocalyptic violence and undermined social cohesion and national unity.
Somalia has been recording state collapse and prolonged dystopia since the early 1990s, and the absence of a functioning central government has characterized chronic insecurity and humanitarian crises. In Menkhaus's work, Somalia’s condition reflects the complete breakdown of the social contract, in which formal institutions are replaced by informal, often violent power structures. Environmental stress, including recurrent droughts, further compounds the crisis and illustrates how ecological factors intersect with political failure to produce apocalyptic living conditions. Environmental decline and climate change constitute another facet of African dystopia. 
From an Islamic perspective, these dystopian conditions represent the consequences of injustice, corruption, and abandonment of moral governance. Quran 4:58 emphasizes that social disorder arises when trust (amanah) and justice (adl) are violated. Mazrui states that crises are exacerbated by leadership failures that neglect ethical accountability and communal welfare. According to Islamic principles, justice, moderation, and social responsibility are antidotes to dystopian realities.
Dystopia in Africa is not an inevitable condition but a product of injustice, poor governance, and a loss of morality. Studies from Nigeria, Sudan, and Somalia demonstrate how socio-political crises emerge when institutions are broken down and ethical frameworks are diminished. Sharia-compliant and ethical models aim to restore justice, stability, and human dignity, transform and reform socio-political and moral systems, and explore alternative models of governance not only in Africa but worldwide.
Wal-Asri As A Civilizational Paradigm 
Wal-Asri, as the divine oath by time in the Glorious Quran, Surah Al-‘Asr, constitutes one of the most concise and profound civilizational statements. By swearing an oath “By the Time,” Almighty Allah draws attention to time as a moral, social, and historical force through which human actions are judged (Qur’an 103:1). According to the classical and contemporary scholars this verse of the Qur’an conveys the essence of the Qur’anic worldview and provides an all-encompassing framework for contextualizing and understanding human success and failure across civilizations (Al-Shafi‘i, cited in Al-Razi, 1999, p. 513). As a paradigm of civilization, Wal-Asri provides an appraisal of both societal decline and an alternative prescription for ethical renewal.
The time (asr) in the exegesis of the Glorious Qur’an is a witness to human conduct and moral accountability. Al-Tabari interprets the significance of this oath as a warning that civilizations rise and fall according to how they use time and uphold justice (Al-Tabari, 1997, p. 628). In the disposition and submission of Ibn Kathir, time exposes the loss (khusr) of humanity when moral responsibility is neglected. He emphasizes that loss engulfs spiritual, social, political, and economic realities (Ibn Kathir, 2000, p. 418). The verse sheds light on the four principles that define civilizational success, namely: (i) faith (iman), (ii) righteous action (‘amal salih), (iii) enjoining truth (tawasaw bil-haqq), and (iv) enjoining patience (tawasaw bis-sabr). According to Al-Razi, these elements are the strong pillars of a sustainable society because they integrate belief, ethics, social responsibility, and resilience (Al-Razi, 1999, p. 514). In the same vein, faith provides moral orientation;, while righteous action transforms belief into social practice, truth ensures and enhances justice and public accountability; and patience sustains societies through tribulation or hardship. Al-Imam Al-Ghazali states that the absence of any of these strong pillars leads to imbalance and societal collapse (Al-Ghazali, 2004, p. 176).
The civilizational paradigm of Wal-Asri, as a Sharia-compliance model, critically challenges materialist and secular models of progress and prioritizes economic growth over moral integrity. The studies of contemporary scholars argue that modern civilizations often measure success through technological advancement and development, thereby neglecting the ethical consequences that can lead to inequality, violence, and environmental destruction (Nasr, 2003, p. 221). By contrast, the Qur’anic paradigm positions progress within public accountability of morality and communal responsibility. Tafsir studies of this verse become a trust (amanah) that must be adopted and be utilized for justice, social reform, and human emancipation at large.
In the African context, Wal-Asri offers a critical lens through which to comprehend constant crises such as corruption, political instability, and social disintegration. The available scholarly sources indicate that Scholars note that postcolonial governance structures frequently lack ethical grounding, which leads to the misuse of time, resources, and authority (Mbembe, 2001, p. 107). The emphasis on collective responsibility—tawasaw (mutual enjoining)—highlights that societal reform cannot be achieved through individual piety alone but requires communal engagement and ethical leadership. This aligns with Ibn Khaldun’s assertion that civilizations endure only when moral solidarity and justice are maintained (Ibn Khaldun, 2005, p. 142).
Moreover, Wal-Asri augments the Qur’anic concept of Ummatan Wasatan by improving and promoting moderation, balance, and moral witnessing. This is the major reason that made Al-Qaradawi to observe that patience and truth, when guided by moderation, prevent extremism and social divisions (Al-Qaradawi, 2010, p. 61). In this same sense, Wal-Asri is more than a religious instruction; it is a strategic framework for tackling apocalyptic conditions through ethically sustainable reform and social resilience.
Wal-Asri functions and flourishes as a civilizational paradigm that redefines success and failure in moral terms. Framing time as a witness and humanity as agents of accountability, the Surah provides a timeless model for exploring societal decline and reform. Rooted in faith, justice, truth, and patience, Wal-Asri offers a Qur’anic framework for rebuilding and reengineering civilizations facing ethical and existential crises in contemporary Africa.
Concept of Ummatan Wasatan and Moderation (Wasatiyyah)
The concept of Ummatan Wasatan occupies a central position in the social and moral philosophy of Islam. It represents the ideal character of the Muslim Ummah built upon a balanced, just, and moderate system. Qur’an 2:143 clearly describes the Muslim community as “a moderate nation” (Ummatan Wasatan) for it to serve as a moral witness over the entire humanity. This is a divine mandate for ethical equilibrium in belief, conduct, and governance, particularly in times of social and civilizational crisis (Al-Tabari, 1997, p. 14).
In the linguistic meaning of wasat, it connotes balance, excellence, and fairness for moderation. Illustrating the meaning further, Al-Raghib al-Isfahani describes it as the most just and noble position between two extremes (Al-Isfahani, 2009, p. 533). Similarly, Ummatan Wasatan is a normative ethical identity that compels Muslims to avoid excess (ghuluw) and negligence (taqsir) in religious, social, and political matters. Also, Ibn Kathir stresses that the term “wasat” denotes justice (adl) and uprightness and opines that moderation is the hallmark vanguard of Islamic civilization (thaqa’fah) (Ibn Kathir, 2000, p. 143).
The principle of moderation emerges from the Qur’an and serves as a holistic ethical framework that governs belief (aqidah), law (sharia), and social relations. According to Al-Ghazali, moral virtues lie in sustainably maintaining a middle path between extremes. He aligns this view with shoulIslamic moral psychology and prophetic ethics, and it has to be noted that excessive rigidity leads to intolerance and extremism in religion, while excessive laxity results from moral decay and loss of identity.
Wasatiyyah serves as a guiding principle for governance and jurisprudence in legal and political spheres. The theory of Maqasid al-Sharia (objectives of Islamic law) validates and reinforces moderation by emphasizing that Islamic law seeks to preserve essential human interests and prevent hardship, according to Al-Shatibi's submission. Any laws that impose hardship or ignore social rights violate and contradict the spirit of wasatiyyah. In the work of Ibn Qayyim, justice, mercy, and wisdom are the essence of Sharia, and any ruling that detaches from these values obstructs and weakens moderation and balance (Ibn Qayyim, 1991, p. 337).
The significant relevance of Ummatan Wasatan has been highlighted by the modern scholars of Islamic law towards addressing current crises such as religious extremism, political instability, and social disintegration and fragmentation. Wasatiyyah is the antidote to radicalism and moral relativism. It is an approach that harmonizes revelation with reason and tradition with modernity (Al-Qaradawi, 2010, p. 59). 
In a pluralist African society, moderation enhances peaceful coexistence among various religious and cultural groups and institutionalizes Islamic ethical commitments. The absence of moderation in governance and religious expression has resulted in violence, intolerance, and societal polarization. Mazrui states that. extremist ideologies, whether religious or secular, prevail in societies where ethical balance is lost. The noble Qur’an’s vision of Ummatan Wasatan offers an alternative framework that advocates and promotes justice, dialogue, and social responsibility. Moderation strengthens resilience against apocalyptic conditions such as corruption, conflict, and moral collapse by prioritizing communal welfare (maslahah) and moral accountability. Moreover, Ummatan Wasatan implies an active social role. 
Comparative Legal Justification of the Study 
A comparative legal approach is significant for justifying this study, as it enables a critical assessment and evaluation of Sharia alongside secular and customary legal systems in operation within African nations. As a methodological tool, comparative law motivates scholars to explore how different legal traditions address social problems such as corruption, violence, inequality, and governance failure (Zweigert & Kötz, 1998, p. 34). Studying the constant socio-political crises and conflicts across Africa, a comparative framework provides a robust basis for assessing the moral and functional efficacy of Sharia as a comprehensive legal-ethical system. 
African legal systems in modern times are largely shaped by imperial and colonial legacies, incorporating English law, French civil law, or hybrid models that operate alongside customary and religious laws. Merry (1988, p. 875) opines that these transplanted legal systems frequently lack cultural legitimacy and moral resonance as these contribute to weak enforcement and public distrust. Contrary to these views, Sharia law derives its authority from religious beliefs and communal values, thereby enhancing compliance and moral accountability (Hallaq, 2009, p. 103). 
Sharia and secular legal systems share common objectives, particularly in promoting justice, order, and human welfare from a normative perspective. The Maqasid al-Sharia framework aligns modern legal principles such as human rights and social justice because it prioritizes the protection of life, dignity, property, and intellect (Al-Shatibi, 2005, p. 13). Bassiouni (2007, p. 119) notes that many international legal norms reflect values deeply embedded in Islamic jurisprudential principles, though articulated in secular language as a matter of convergence. This convergence justifies examining and exploring Sharia as a complementary legal paradigm but not merely as an alternative. The study is further corroborated and justified by comparative evidence demonstrating the limitations of purely positivist legal models in addressing moral decay and social fragmentation. The following sub-headings solely examine how the Islamic Apocalyptic Theory and its Maqasid-Sharia Theory relate to the compliance model for restoring social reformation and effective and sustainable governance in Africa.

Theoretical Frameworks
1.       Islamic Apocalyptic Theory
This theory portrays crises and catastrophes not as inevitable or deterministic endpoints of history but as morally ethical warnings intended to stimulate or awaken human consciousness and prompt ethical societal reform. Social disorder, political instability, and widespread injustice are understood and construed as consequences of humanity’s deviation from divine guidance rather than random occurrences within the Qur’anic worldview. Ibn Kathir historicizes that scholars of classical Islam emphasize and reinforce that apocalyptic signs serve as reminders of accountable deeds and the pressing need for moral and legal reconfiguration and realignment. This perspective positions apocalypse within a framework of societal reformation that prioritizes and enhances repentance, justice, and ethical governance.
The Noble Qur’an repeatedly connects the collapse of a society to injustice (zulm) and corruption (fasad), and asserts that calamities and disasters emerge when ethical boundaries are breached and violated (Qur’an 30:41). Justifying the arrays of disposition that are related to this study, Ibn Kathir reveals that the destruction of past civilizations resulted from their persistent rejection of justice and absolute abandonment of divine law and underscoring the moral causality embedded in Islamic apocalyptic thought (Ibn Kathir, 2000, p. 422). This interpretation and justifications align with the primary study’s objective of understanding contemporary crises in Africa as results/outcomes of failure in governance and ethical upheaval. Similarly, this theory also emphasizes human agency in reversing decline, and according to Al-Ghazali, societal reform is possible when community leaders are capable of restoring social justice, accountability, and morality (Al-Ghazali, 2004, p. 181). This reinforces the study’s vocal aim of proposing Sharia compliance as a model for ethical governance geared towards addressing apocalyptic conditions of corruption, violence, and social fragmentation. The theory highlights and gives the alternative of prevention through moral education, social justice, and sustainable, responsible leadership rather than advocating punitive measures. 
Moreso, in the submission of Al-Tabari, the Islamic frameworks of apocalyptic complement the Qur’anic message of Wal-Asri, which identifies humanity as being in a state of loss except those who combine faith, righteousness, truth, and patience. This goes a long way towards aligning directly with the study’s objective of improving and promoting moderation (Wasatiyyah) and balance (Ummatan Wasatan) as foundations for and strong pillars of social stability. This theory is also relevant to this study because it provides a conceptual lens through which African dystopia in contemporary times can be understood and transformed through ethical reformations of characters, Sharia-based governance, and corporate social responsibility.
Maqasid al-Sharia Theory
The second theory that this study propounds is the Maqasid al-Sharia theory. The theory of Maqasid-Sharia offers a foundational framework for appreciating and understanding Sharia as a dynamic and reformative legal system in contemporary academia. Its classical jurisprudential principles theorize that the chief objectives of divine law are the preservation (hima’yah) and promotion of human welfare (maslahah), justice (adl), and societal balance. Al-Shatibi opines that Sharia exists not as a mechanism of oppression but as a means to protect essential human interests that include religion (din), life (nafs), intellect (aql), lineage (nasl), and property (mal). This holistic approach positions legal norms within ethical and social objectives and relates jurisprudence with human dignity and communal welfarism.
Maqasid al-Sharia relatively supports the objectives of this study, which seeks to examine and explore Sharia compliance as a model for tackling and curbing socio-political menace in African societies. Failures in governance, corruption, and moral decay have yielded to dystopian conditions. Meanwhile, the Maqasid framework offers an ethical foundation for reform and provides valuable guidance on how law can be instrumentalized to restore justice and accountability in society (Kamali, 2008, p. 34).
In the work of Auda, the Maqasid framework integrates flexibility and contextual responsiveness through tools such as ijtihad (independent reasoning) and maslahah mursalah (public interest), which allow scholars and policymakers to adapt to and adopt Sharia principles to contemporary problems without sabotaging or undermining ethical imperatives. This is relevant with the goal of proposing Sharia compliance models that are capable of mitigating risks or crises such as domestic violence, political instability, and social fragmentation in Africa. Finally, Maqasid al-Sharia theory provides an alternative to both the moral and legal justifications for Sharia-based reforms. Focusing on social welfare, justice, and ethical governance, the theory goes in line and is relevant with the objectives of this study aimed at enhancing, improving and sustainably promoting moderation (Wasatiyyah), societal balance (Ummatan Wasatan), and resilient communities that are capable of tacking African dystopia contemporarily. It becomes imperative to note at this juncture that this theory underscores that effective law is not ordinarily regulatory but inherently reformative and protective of human dignity in all ages.
Methodology and Justification
This inquiry employs a qualitative research methodology, combining doctrinal, analytical, and descriptive approaches to explore and portray Sharia compliance as a model for confronting socio-political crises in African societies. Doctrinal approach is germane to this study because it enables a systematic review, examination and exploration of primary original Arabic and Islamic sources through the conceptualization and contextualization of the Noble Qur’anic texts, Hadith literature, and relevant classical jurisprudential works so as to normatively and ethically establish the scholarly foundations for effective governance and social reforms grossly needed in Africa. It enables the study to articulate and convey the moral imperatives of Wal-Asri, Ummatan Wasatan, and Wasatiyyah, as well as the common objectives of Maqasid al-Sharia thereby grounding the research in authentic Islamic legal and moral theories.
Through the analytical study, it interrogates the socio-political crises of African nature, such as corruption, political instability, communal violence, and economic inequality. By examining empirical data and scholarly research on countries such as Nigeria, Senegal, and Sudan, the study identifies patterns of societal dysfunction and explores the causal link between governance failures and dystopian conditions of Nigeria, Senegal, and Sudan. Using analytical methods, the study also facilitates the comparison of Sharia-based ethical frameworks with secular and customary legal systems and highlights the unique moral and reformative capacities of Sharia for underscoring social accountability, justice, and resilience.
In this study, a descriptive method corresponds with doctrinal and analytical techniques to primarily provide some contextual insights into the lived realities of African communities that are bedeviled with socio-political crises/conflicts. This approach enables the study to describe how ethical governance in Islam is institutionalized and implemented through mediation, community engagement, and jurisprudential adaptation. Through the descriptive analysis, the work ensures that theoretical propositions are grounded in social practices and outcomes and it enhances the study’s relevance to real-world challenges.
The study combines these methodologies to chiefly ensure that it has both theoretical and contextual relevance. Doctrinal analysis establishes the moral and legal legitimacy of Sharia compliance, analytical methods identify contemporary crises and structural gaps, and descriptive techniques contextualize empirical narratives within African societies. In sum, this methodological framework aligns and relates with the main objectives of proposing Sharia-based ethical governance as a vital and viable model for mitigating and reducing dystopian conditions while promoting moderation (Wasatiyyah), and endangering balanced and resilient communities in contemporary Africa.
Summary and Conclusion
This study examines the consistent socio-political crises and apocalyptic conditions in African societies through an Islamic lens because it emphasizes the role of Wal-Asri and Sharia compliance as transformative frameworks for social and ethical reformation. Drawing largely on Qur’anic exegesis and classical Muslim jurisprudence, it demonstrates that societal dysfunctioning of corruption, communal violence, political instability, and moral decay is rooted in the abandonment of divine guidance and ethical governance. By positioning contemporary African crises within the Islamic apocalyptic framework, the study highlights the moral and ethical paradigms of societal collapse while framing these challenges as warnings rather than inevitable outcomes.
The study further underscores the meaning of Ummatan Wasatan and moderation (Wasatiyyah) as crucial principles for building resilient and balanced communities. Unequivocally, this principle promotes justice, equity, and ethical responsibility and offers a normative standard for assessing and evaluating governance and societal behavior. Through doctrinal, analytical, and descriptive methodologies, the study reveals that the neglect of moral and legal accountability contributes largely to dystopian conditions in Africa, while Sharia-based ethical frameworks offer practical mechanisms for reform.
Empirical studies from Nigeria, Senegal, and Sudan demonstrate the peculiarity of Sharia-compliant mediation and governance in reducing communal conflict, enhancing social trust, and fostering accountability. The study reveals that the integration of moral and legal principles ensures that law is not only regulatory but also reformative and is aligned with the Qur’anic vision of balanced, just, and ethically guided communities.
Conclusively, the research establishes that Sharia compliance is guided by Maqasid al-Sharia, Wal-Asri, and the principles of moderation as it provides a sustainable moral and legal framework that is capable of putting an end to the contemporary African crises. The combination of ethical governance, justice, and social accountability as used in this scholarly inquiry offers practical and sustainable solutions for transcending and transforming dystopian conditions into harmonious, resilient, and morally grounded societies in Africa. When understood through its objectives and ethical foundations, Sharia, provides a holistic framework for the restoration of social balance while Wal-Asri reminds and flashes humanity of the fleeting nature of time and the urgency of reformation and revival. 
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