CONTEXTUAL TRUTH AND ALGORITHMIC MEDIA: AN AFRICAN PHILOSOPHICAL CRITIQUE OF AI-DRIVEN KNOWLEDGE SYSTEMS

Abstract
This paper critically analyses AI-based knowledge systems based on an African philosophical prism which centres on the idea of contextual truth. It states that modern algorithmsic media, including search engines, recommender systems, and generative AI, are not just information organization, but they construct what is perceived as true, visible, and possessing epistemic authority. Based on the contextual, relational, and communal orientation of the African philosophy, specifically the philosophy of Ebunoluwa Oduwole, the paper confronts the predominant Western epistemological beliefs coded in AI systems, such as the notion of objectivity, neutrality, and universality. Such systems tend to make truth a matter of statistical probability and decontextualized information and in this way elude empirical experience, cultural particularity, and collective confirmation. The research takes a philosophical and critical approach to question the processes of algorithmic media creating and distributing knowledge and how they can sustain epistemic injustice and digital coloniality. It brings out the conflict of the computational accounts of truth and the African epistemologies that place knowledge in social relations, moral responsibility as well as historical context. The paper eventually suggests a proposal of African informed knowledge systems of AI based on contextuality, relationality, communality and epistemic pluralism. The framework aims at fostering more diverse, responsible and culturally sensitive AI design and knowledge generation.
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1. Introduction
The modern day digital world has seen the fast emergence of AI-based knowledge structures in the media, education, governance, and communication. The role of access to information and influence on the perception of the general audience is increasingly played by search engines, recommender systems, content moderation systems, and generative AI platforms. This means that algorithms not only organise knowledge, but they also gradually shape what people know, what they believe, what is considered true, whose voices are made visible or not visible in the public (Noble, 2018; Benjamin, 2019). AI has thus also taken the role of being not merely a technical tool but also an epistemic power, and as such, it enters into the creation, dissemination, as well as confirmation of knowledge.
Any philosophical assumptions on which most AI systems are built, however, are not neutral. Most prevalent AI architecture is typically based on Western epistemic ideals of objectivity, universality, neutrality, and data-driven rationality, in which the truth is viewed as something that can be detached out of lived experience, history and social place. In this context, knowledge is often simply narrowed down to what can be extracted, predicted, ranked or statistically proven. However, these assumptions are open to philosophical criticism, particularly when considering non-Western schools of thought that do not allow the separation of truth and human life and society (Irikefe, forthcoming; Jimoh, 2023). This shows that there is a necessity of an African philosophic intervention in modern discussions about AI, truth, and knowledge.
Following an African philosophy especially that of Prof. Ebunoluwa Oduwole contextual, relational, and communal orientation, the truth of truth is not sufficiently understood as a constant and circumstantially independent correspondence of statement and fact. Instead, the truth is frequently incorporated in the tangible facts of social life, meditated by relationships and subjected to testing in community processes of meaning and affirmation. The African epistemology tends to underline the fact that knowledge is not a personal property but a social construct that is contextually situated and constructed through testimony, tradition, lived experience and collective rationality (Ikuenobe, 2002; Jimoh, 2023). According to this perspective, knowledge cannot exist outside of the context, and truth cannot exist outside of the moral and social situation in which it is made and consumed.
Here is where the philosophical issue of this paper arises. AI systems often have an air of certainty and objectivity when presenting their result, as though truth were everywhere, and data was the only source of truth. However, algorithmic systems tend to remove the information with regard to contexts in which it makes sense, erase cultural complexity, and favour major linguistic and epistemic paradigms. What is thus generated is not knowledge itself but a specific type of decontextualized and technocratic knowing that might not be able to explain lived realities, local meanings and communal ways of validation (Sullivan, 2022; Noble, 2018). The conflict, consequently, lies in the fact that algorithmic knowledge production and an African understanding of truth as a situational, relational, and community-based one are at odds.
It is against this context that this paper posits the following question: How do knowledge systems based on AI construct and distribute truth? How do algorithmic media recreate universalist and decontextual epistemologies? What does the African philosophical prism of Oduwole give us in order to criticise the prevailing AI knowledge systems? And what could a situational, social, and cultural approach to AI knowledge be like? The purpose of the paper is hence to critically discuss the AI-driven knowledge systems on the basis of African philosophical prism, focusing especially on their epistemological suppositions and ethical consequences.
This research is important because it contributes to the fields of African philosophy, epistemology, media ethics, philosophy of technology, and AI ethics. More to the point, it provides a decolonial explanation of algorithmic truth through demonstrating that what is considered knowledge in digital space cannot be separated in context, community or human relations. The study scope is based on AI-based systems, including social media algorithm, search engine, and recommender system as well as the generative AI platforms, but its main interpretative framework is African philosophy, expressed through the prism of contextual and communal orientation by Oduwole.
2. Conceptual and Theoretical Clarifications
2.1 Concept of Truth
Truth takes centre stage in philosophy in the sense that all the claims to knowledge assume some form of explanation as to what it is that a statement, belief, or a proposition is true. Truth classical discussions are commonly structured in terms of three prominent theories, namely correspondence, coherence, and pragmatic theories. The correspondence theory is based on the fact that the truth is a relationship between a statement and reality; the statement is true when it reflects facts or states of affairs in the world (David, 2015). In comparison to that, the coherence theory defines truth as consistence and support of each other within a broader web of beliefs or propositions. On this perception, truth does not merely mean an agreement with an outside world but it is an apt adjustment to a rationally arranged order of thought (Young, 2025). The pragmatic theory, which is linked to Peirce, James, and Dewey, makes a shift to practical implications of belief and place of inquiry, according to which truth is that which proves itself through experience, action, and constant rational testing (Legg and Hookway, 2023).
The theories do not lose their philosophical significance since they shed light on the implicit way knowledge systems such as AI systems define truth. But both of them have their limits when generalised without consideration of cultural diversity. Universalist models of truth tend to believe that truth can be separated out of the historical, linguistic, political, and lived human experiences. These kinds of assumptions are problematic in the plural societies where cultures and social realities mediate meanings. It is the reason why the modern philosophy is coming to the acknowledgement that truth is not only an abstract logical category, but also an epistemic and a social one. Truth in the context of this research has to be understood therefore not just in formal terms, but also in terms of human communities meaning, negotiating and validating reality.
2.2 Contextual Truth
The contextual truth concept questions the hypothesis that truth is constantly a fixed, universal, and context-free relation between statement and fact. Although this does not refute the fact that there are realities that cannot be determined by human opinion, it asserts that the meaning, interpretation and the significance of truth claims cannot be easily distinguished out of the circumstances under which they are being made. In this context, truth is not only inherent in history, language, culture, power relations, and real-life situations of humans. Using a statement that seems to be true in one setting, may prove misleading, incomplete or distorted when moved blindly into a different setting. The contextual truth is thus a factor that opposes the abstraction of meaning out of social and historical worlds in which understanding is achievable.
This concept is particularly applicable to philosophical traditions that believe in the situatedness of knowledge. The argument that interpretation is never neutral has long been made by hermeneutic and pragmatist philosophers, who believe that all knowledge occurs within the horizons of language, experience and social life (Gadamer, 2004; Misak, 2000). African philosophy elaborates this fact by highlighting that truth is not just a property of propositions but it is also a concern of social intelligibility and lived relevance. Truth in most African epistemological cultures is not only defined by formal correctness but also the question of whether a statement makes sense, is ethical based, and suitable to the communal and existential realities of the people to whom the statement is addressed (Wiredu, 1996; Ikuenobe, 2002).
The manner in which we can talk about contextual truth is to understand that truth is, frequently, a question of situated meaningfulness, of correctness as such. This has significant consequences to AI systems, which very frequently process information as though context is incidental to pattern. With truth being relative, every possible system of knowledge which deprives itself of the language, of history, and even of social reality, runs the danger of not only technical ineptitude, but of philosophical incompetence. Context does not happen to be an appendix to truth; it tends to be a component of human intelligibility of truth.
2.3 Algorithmic Media
The above concept is known as algorithmic media, which describes digital media spaces where algorithms are core to the organisation, selectivity, prioritisation and distribution of information. In contrast to the traditional, when editorial judgement may be evident and institutionally recognisable, algorithmic media run on computational processes that define what is displayed, concealed, reinforced, or disregarded. Examples of algorithmic media include social media feeds, search engines, video platforms, and recommendation systems since they are all automated to rank information and personalise visibility and user attention (Gillespie, 2014; Bucher, 2018).
Philosophically, algorithmic media are of importance since they are not passive media of communication; they are mediators of the public reality. Algorithms are involved in the construction of knowledge and popular conversation by determining what to show and what to hide, what is believable and what is captivating. They rank information based on factors like popularity, involvement, relevancy, anticipated interest or commercial worth. That way, they not only define what people experience, but also what they eventually consider to be socially significant or epistemologically reliable (Beer, 2017). This provides the algorithmic media with the influential role of organising contemporary truth conditions.
The issue, though, is that the values inherent to algorithmic media are frequently covered by the proclamations of technical neutrality. What seems to be relevancy, can actually be influenced by platform incentives, advertiser objectives, engagement and pre-existing cultural assumptions. Therefore, the algorithmic media are not just mirrors of the reality, but they contribute to the creation of the hierarchies of visibility and power in the online life. Within the scope of this paper, the importance of algorithmic media lies in the fact that they constitute one of the major locations where AI-driven systems affect the distribution, perception, and contesting of truth. They are not, as such, technological infrastructures, but epistemic environments.
2.4 AI-Driven Knowledge Systems
Knowledge systems AI-driven Knowledge systems are technological systems that apply artificial intelligence to create, structure, sift, and disseminate information in a manner that influences human cognition. These are search engines, recommendation systems, generative AI tools and automated moderation and information filtering. What has brought them together is not their merely computational ability but what has mediated access to knowledge. They are progressively being used as systems upon which individuals and societies are exposed to facts, explanations, storeys, and verdicts.
Search engines like these do not simply find information, but they sort and display information based on algorithmic criteria of relevance and authority. Recommendation systems influence attention through making predictions on what users should watch, read or believe. The generative AI applications create new textual, visual, or analytic outputs which are commonly presented as a logical explanation or professional understanding. Automated moderation systems define the type of speech or content displayed, allowed, or repressed in the online realm (Sullivan, 2019; Bender et al., 2021). In each of them, AI systems are engaged not only in communication but in designing of epistemic life.
Because of this reason, AI-powered knowledge systems can be interpreted as epistemic gatekeepers. They determine the voices that are listened to, the legitimacy of claims, and the knowledge that will become available to the society. Their power is frequently based on the presumption of speed, scale, objectivity, and efficiency, but these presumptions may interpret the underlying philosophical inquiry of whether AI possesses a deeper insight into what it provides. The importance of these systems then is not in its utility, but in the fact that it can mediate the truth. They cannot be considered neutral devices of knowledge delivery; they are getting more and more co-producers of societal knowledge, hence they must be subjected to philosophical criticism.
2.5 African Philosophy
To say that a philosophical inquiry is African is not just to trace its geographical origin of author, but to suggest a way of thinking influenced by African historical experience, conceptual means, cultural worlds and philosophical interests. African philosophy does not necessarily reduce to folklore, ethnography or inherited tradition, but rather is an intellectual practise that is critically reflective of reality, knowledge, morality, and human experience taking African positions (Wiredu, 1996; Masolo, 2004). The African character of an inquiry is frequently its interest in the African types of thinking, the African lived situations, and the African philosophy of interpretation and criticism.
African philosophical discourse has a number of major themes. One is communal personhood, the concept that the human person is not an atom but it is constituted by relation with others (Menkiti, 1984). That results in a second theme, relationality, in terms of which identity, meaning, and knowledge are generated in networks of human interdependence. One third is a moral responsibility because in many African philosophy rationality has commonly been associated with ethical responsibility and the common good and not with impersonal individualism. The fourth is the knowledge situated, the opinion that knowing is inherent in social life, in history, in language, in practise. Lastly, African philosophy tends to have a sort of a human rationality, the rationality that holds reason not as an abstraction per se, but as a means of maintaining purposeful, fair and communal life.
These themes are also most important to the current study since they provide an alternative to the prevalent AI epistemologies in terms of philosophy. When African philosophy is taken seriously, then knowledge cannot be limited to single pieces of information, abstraction, and machine-readable codes only. Instead, truth is supposed to be treated as something lived in, relational and ethically-constituted in the human communities.
3. Literature Review
3.1 Global Scholarship on AI and Knowledge
The modern literature around AI and knowledge is meeting artificial intelligence more as an epistemic agent a system that is involved in the production, organisation and validation of knowledge. The philosophy of AI has recently debated that AI systems influence access to, interpretation of, and belief in the truth, especially in the digital context where search engine, recommender system, and generative systems predominate as vectors of information flows (Russo, Schliesser, and Wagemans, 2024). In this literature, researchers have questioned the relationship of AI to truth, and they have also pointed out that most systems are based on statistical forecasting, not the semantic interpretation, which generates the contradictions between plausibility and the actual epistemic reliability (Sullivan, 2022; Bender et al., 2021). The other issue of great importance is the contribution of AI to misinformation and disinformation and particularly when generative systems are able to produce compelling yet false information in large quantities. It has resulted in the increased interest in algorithmic bias and epistemic injustice, researchers claim that AI tends to give preference to dominant views and dismiss marginalised groups (Benjamin, 2019; Noble, 2018; Barry and Stephenson, 2025). The platform power and digital knowledge production are also investigated in the wider literature, with a focus on the fact that AI systems are integrated into political and economic frameworks and that the knowledge of whom gets amplified and the knowledge of whom is excluded. This is a dense literature, nonetheless, it is still dominated by Euro-American epistemology.
3.2 The literature about Algorithmic Media and Epistemic Power
Algorithms media scholarship has demonstrated that digital platforms do not passively receive information but actively manipulate knowledge held by the general population by organising credibility, visibility, authority, and virality. Algorithms decide what users should see, what will be salient, and what will be seen to be trustworthy or relevant. In that way, algorithmic systems can exert some kind of epistemic power, as they not only mediate the access to information but also the social environments, in which the truth claims could be recognised (Beer, 2017; Gillespie, 2014). Some of the factors that determine which voices are promoted and which are demoted are search rankings, recommendation systems, trending systems and content moderation tools. It has been claimed by scholars therefore that the politics of algorithmic media is partly concealed in the ostensibly neutral axiom of relevance, as it is often those issues that are potentially relevant to be influenced by commercial incentives, audience metrics, and institutional presuppositions instead of public reason or epistemic justice (Bucher, 2018; Napoli, 2019). Similarly, neutrality claims have received extensive criticism, as platform infrastructures can never be divorced of their values, interests and cultural biases of their designers and controllers. It is this, according to the literature, that algorithmic media are knowledge-governing spaces, yet usually falls short of posing the question of how non-Western epistemologies could challenge the very framework, by which credibility and authority in the digital realm is structured.
3.3 African School of thought on knowledge and truth
The philosophy of Africa provides a significantly different description of knowledge and truth, which is of particular importance to AI criticism. Instead of seeing knowledge as an individual faculty or as a formal correspondence, African epistemology tends to conceptualise knowing as a social entity, as a process that is mediated by the community, and as a form of practical experience. According to scholars like Ikuenobe (2002) and Wiredu (1996), in most African ideas, the truth cannot be separated of the context, moral life and communal rationality. Knowledge is not simply deposited with impersonal observation, knowledge is usually confirmed with mutual experience, witnessing, recollection, oral tradition and inter-subjective acknowledgement. It causes African epistemology to be particularly sensitive to indigenous knowledge systems, in which truth is frequently held in proverbs, storeys, rituals, and practises as well as in written forms that are not necessarily formal. These traditions are problematic to the commonplace modern knowledge that exclusively puts epistemically authoritative up knowledge that is codified, abstract, or technologically legible. Furthermore, the African thinking focuses on the idea that meaning is frequently dialogical and is created and developed in the form of conversation and social interaction and not in the form of independent thinking (Chimakonam, 2017; Masolo, 2004). Such perceptions especially contribute to an analysis of AI, as they anticipate the aspects of truth context, embodiment, communal validation, and lived reality that most algorithm systems have the propensity to flatten or dismiss. However, these views have not been sufficiently reflected in the mainstream of AI ethics and philosophy of technology.


3.4 Prof. Ebunoluwa Oduwole’s Philosophical Contribution
Prof. Ebunoluwa Oduwole plays the hub of philosophical foundation of this study since her work provides not just a narrative of African philosophy, but also the approach to assessing knowledge, meaning, and truth as experienced in lived African realities. One of the common motifs of her work is that philosophy should not be turned into an abstract and unemotional and disembodied thing, but instead they should be connected to human life and society. In her first lecture Philosophy and the Challenge of Relevance in African Society, Oduwole clearly presents her academic project as an inquiry into the way philosophy can answer African social, moral, epistemic, and cultural realities in a meaningful way. This focus on relevance is noteworthy in the context of the current study since AI-based knowledge systems tend to be framed like they are technically effective and philosophically indifferent to the very real and tangible human contexts where their results are applied (Oduwole, 2024).
The fact that Oduwole uses conceptual decolonization as a theoretical and methodological tool is one of the most significant contributions of the scholar. Also inspired by Kwasi Wiredu, she claims that the philosophy of Africa needs to oppose mindless absorption of alien conceptual systems but should apply its resources of conceptual tools, indigenous ones, rigorously in problem-solving in philosophical contexts. She has found truth, person, community, responsibility, freedom, meaning, morality, and objectivity as some of the concepts that need to be reviewed decolonially rather than inherited passively in the traditions of Western thought (Oduwole, 2018). This is particularly crucial to the current research since AI systems are frequently constructed based on inherited beliefs regarding objectivity, neutrality, truth, individuality and rationality that are assumed to be universal when this is historically and culturally particular. The work by Oduwole thus presents an excellent structure through which it can be demonstrated that a great number of ideas upon which the algorithmic media are based are not neutral, but rather conceptually and culturally biassed.
Intimately connected with this is the contribution to the philosophy of language and authenticity made by Oduwole. Neither does she make an extreme form of linguistic essentialism that African philosophy can and must be done in African languages; but she presents something more moderate. She recognises practical impossibility of ensuring that African languages become the sole vehicle of philosophical expression, but insists that everyday usages of African indigenous languages in particular as manifested in proverbs, folk-tales, oral traditions and the Ifa literary corpus can offer invaluable access to African worlds of concept. It is very pertinent to the criticism of AI since algorithmic systems tend to reduce meaning through the reduction of language to a kind of data as opposed to a type of data that bears a historical memory, cultural subtleties, and group reasoning. The stance of Oduwole suggests that formal linguistic processing is not sufficient in the capture of the meaning; meaning has to be construed within the living social worlds where language is produced.
Her African epistemology is again more specifically applicable in this study. Oduwole is not ruling out the classical theories of truth in totality, but rather applying it in a contextual redefinition. She demonstrates that Yoruba conception of truth acknowledges both cognitive and moral aspects of truth. In her examination of Yoruba proverbs she maintains that truth is not only saying that something is so, but also concerned with the moral standing and social reliability of verisimilitude speech. It is a deep contribution, since it transcends the propositionalist accounts of the truth and puts the truth in its place, in ethical and communal life. Regarding AI, this is philosophically essential: most AI systems consider truth as a statistical correctness or informational correctness, but the framework created by Oduwole implies that truth should be considered through the prism of human outcomes, the seriousness of morals, and social responsibility, as well (Oduwole, 2018).
The inclination towards human relations, communal responsibility and practical reason is also prominent in the broader scholarship of Oduwole. Throughout her writings on ethics, personhood, law, bioethics, gender, and environmental thinking, she re-formulates philosophical issues concerning their implications on the practical communal life. Her personhood, such as the work, does not consider the human being as an individual object of abstraction, but as a moral being of importance, which has its dignity entrenched in social and ethical structures (Oduwole, 2010). Her contribution to the study of punishment and the rule of law in the African society also demonstrates that justice cannot be separated out of ethics, religion and social peace, but must be thought in the context of common good (Oduwole, 2011). This orientation makes her particularly pertinent to AI ethics since it anticipates the question we frequently overlook in computational systems, which is whether a system is functioning or not, but in a manner that supports human dignity, shared responsibility and moral stewardship.
The particular significance of Oduwole to this research, however, is that her work can be reconstituted into an effective epistemic prism of the AI-driven knowledge systems, which can be critiqued. Based on her philosophical orientation, knowledge should be contextual as opposed to abstract, relational as opposed to isolated, communal as opposed to technocratically centralised. By doing so, she gives the intellectual foundations to the confrontation of algorithmic media that preach universality without taking into account the specifics of local reality, lived experiences, and practises of validation. However, although her work is rich, there is a paucity of scholarship that interests itself in applying the insights of Oduwole to AI or algorithmic media, or the digital epistemology. This is a huge gap in the literature and it makes the current research an attempt of significance to apply African philosophy to modern discussion on truth, technology and epistemic justice.
4. Theoretical Framework
The paper uses an African school of thought with contextual, relational, and communal orientation which was developed mainly by Prof. Ebunoluwa Oduwole. The framework is specifically appropriate since the core issue of AI-managed knowledge systems is not only technical but epistemological: it is the question of the manner of how the truth is generated, proven, and shared. Through the lens of Oduwole, as a direct contrast to prevailing computational beliefs that hold that knowledge can be universally derived out of data, the truth is inseparable by the human conditions in which it is experienced, interpreted and communicated. In this respect the framework has given a philosophical foundation on how to assess that AI systems can really mediate knowledge without corrupting its social and ethical foundation.
First, contextuality is a belief that there is no free-floating truth and knowledge, but rather it lies within tangible social, cultural, and historical realities. The philosophy of Africa has been opposed to the notion that the meaning can be separated out of the lifeworld of individuals and societies. The intellectual orientation of Oduwole, particularly in the way that it is manifested in her attachment to conceptual decolonization and African morality, indicates that philosophical categories should be understood out of the terms of lived experience instead of being foisted on them as units of abstraction (Oduwole, 2007). Truth in this context is what is not just what corresponds with a fact in the abstract, but that which is sensible in the practical, historical, linguistic world of human beings. This is relevant to the criticism of AI since algorithmic systems tend to give precedence to the patterns, scalability, and prediction and thus deprive utterances, beliefs, and practises of the contexts, in which they acquire their meanings (Sullivan, 2022). African philosophy might view as a context-specific knowledge what AI will tend to consider as information.
Second, relationality underlines that knowledge is not held by lonesome individuals but it is constituted in relations with others. People learn not in nothingness, but in dialogue, witnessing, encountering, correcting and having an ethical responsiveness. This observation echoes across the African epistemological traditions more generally in which rationality is also mediated socially and that knowledge is dialogical and not personal (Ikuenobe, 2002). According to this opinion, truth is revealed not only due to logical consistency or empirical verification, but also by human interaction and interpretive exchange. In contrast, AI systems have a tendency to atomize human knowledge to the level of pieces of information, which do not have any connexion with the individuals and relationships over whom the data gain meaning. The philosophical weakness in this case does not merely consist in the fact that AI can be incorrect, but that it does not have what the conditions of relational knowing, which make truth answerable, revisable and answerable to ethical considerations.
Third, communality reflects the African philosophical statement that truth and knowledge is often compromised and vindicated in a communal way. The meaning is not the sole and ultimate determinant by the individual. Instead, the community serves as a critical place where claims are done, evaluated, and brought into social intelligibility. It does not mean that the community is fallacious, rather, knowledge is essentially constructed out of common practise of interpretation and acknowledgment. According to the African communitarian conception, others enable the self to be formed and some of the implications are epistemic: one learns by being involved in a community of meaning (Menkiti, 1984). The AI systems in any case favour computational power at the expense of wisdom in the community. Search results, explicitly or implicitly suggested rankings, artificial outputs, tend to suggest that machine computation can replace social judgment. The communal orientation of Oduwole attempts to refute this by arguing that truth needs not only to be optimised in terms of output but also, humanly located and validated.
This framework can be reinforced, albeit weakly, with similar African philosophical concepts. Ubuntu conveys the concept that personality and sense are constructed in relationship to one another, where knowledge is proposed to be relationship-making (Ramose, 1999; Metz, 2011). Complementarity, as expressed by Asouzu, and the fact that there is no single perspective that exhausts the reality, Ibuanyidanda is a good corrective to the totalizing nature of algorithmic systems (Asouzu, 2007). Similarly, conversational philosophy emphasises context, criticism, and horizontal inquiry in search of the truth (Chimakonam, 2017). All these allied ideas help to strengthen the argument that a sufficient theory of knowledge should not be insensitive to context, relation and community exactly the aspects that AI systems tend to flatten or erase.
5. AI-Driven Knowledge Systems and the Problem of Truth
Knowledge systems based on AI are frequently presented as the tools of productivity, accuracy, and impartiality. Generative AI platforms, search engines, predictive models, and recommender systems are widely demonstrated as the technologies, which only work with data and provide the most relevant or correct solution. However, there is a more philosophical issue behind this image of algorithmic neutrality: AI systems are not merely retrievers of truth, but rather actively involved in the process of constructing, ranking, and authorising truth, according to the digital world of life. The question is not, then, whether AI can give the right answers, but whether the form of knowledge it offers meets the human requirements within which the truth can be relevant.
The myth of algorithmic objectivity is one of the best-known myths about AI. Algorithms are commonly perceived to be objective due to their mathematical form of operation but mathematical form is irrelevant to human values. The data used to train AI systems, the assumptions programmed in their design, the institutional purpose of the deploying organisations, and the cultural biases within the data as well as within society shape AI systems. Machine learning systems have a tendency to be opaque (Burrell, 2016), and it is hard to discern how individual decisions are made, whereas Noble (2018) and Benjamin (2019) have demonstrated that digital systems tend to recreate the existing racial, social, and epistemic hierarchies. What may seem objective is usually social prejudice in technical disguise. Therefore, the outputs of algorithms must not be confused with the concept of the neutral reflections of reality; they are artificially and politically contextual products of human creation.
Closely connected with it is the reduction of truth to computable probability. Most AI systems do not deal with truth as meaningfully grounded understanding but with that which is statistically probable, computationally predictable, or ranked high in terms of confidence scores. Machine learning models are not usually required to answer the question of whether a claim is prudent, contextually suitable or morally good; they answer whether it is likely based on previous trends in the data. This creates a slight yet significant change in philosophy truth is now synonymous to pattern correlation as opposed to understanding. In their criticism of large language models, Bender, Gebru, McMillan-Major, and Shmitchell (2021) note that these systems are prone to producing plausible language by relying on probability that patters, as opposed to actual understanding. The consequence is that simulation of epistemology where coherence can be confused with truth can occur. Philosophically speaking, a computationally probable set of possibilities is not always humanly meaningful.
This issue is exacerbated by the decontextualization of most AI systems. AI draws out and brings to life data in fragmented data, dehistoricized linguistic forms, and culturally flattened categories. By so doing, it tends to generalise statements, experiences, and identities of the social worlds that connotate them. The utterances of man would be simplified and made machine-readable, the social life of man would be reduced to tokens, vectors, and labels. But the truth is seldom in a vacuum, and separated morsels of information can scarcely fill it. Meaning is a result of histories, relationships, language practises and cultural horizons. When AI systems eliminate such dimensions to create a scaled and prediction-optimizing system, it creates a kind of knowledge that can be technically-functional, but philosophically-thin. According to Sullivan (2022), the type of understanding that machine learning models provide, even in the cases where it proves useful, is still limited, particularly when one needs to understand it on a deeper level. The AI usually creates, however, is not situated knowledge but knowledge out of social situational knowledge.
Another challenge is the emergence of the algorithmic authority. With the introduction of AI into the daily lives of people, there is a growing trend of accepting the results of AI as authoritative in its form of search listings, recommendation feeds, automated evaluation, and AI-generated explanations. This has the capability of creating an alternate mode of epistemic dependence in which people are outsourcing judgement to systems that they lack full understanding of, and would not effectively be able to challenge them. This dependence promotes passive knowing: this is knowing that is not based on questioning what is presented to the user by the system as credible or relevant. This is of particular concern due to the fact that the power of AI is usually higher than its responsibility. In case the truth is increasingly filtered by the algorithmic systems, then the philosophical question is pressing, who has a right to define truth in the algorithmic societies? Is it the engineer, the platform, the dataset, the statistical model or the community which is subjected to its outputs?
This question is conclusive based on the African philosophical approach. When truth is contextual, relational, and communal and not just formal and calculative, then AI will be a threat to substitute humanly based epistemic practises with computational power. It is not merely that AI is capable of making mistakes, but that it has a tendency to rationalise an anorexic vision of truth which is out of touch with lived realities and collective validation as well as moral responsibility. Not only the technical regulation but also the philosophical criticism is thus required by AI-owned knowledge systems. They also demand us to question whether a society in which more and more of its truth-functions are being assigned to algorithms can also be giving up the very human conditions when it is by these means that the truth gains its sense.
6. An African Philosophical Critique of Algorithmic Media
To approach an African philosophical critique of the algorithmic production of media, it is necessary to start with the rejection of the belief that the prevailing forms of AI knowledge production are epistemically innocent. The algorithmic systems do not merely rank information, instead, they reflect idealizations about what is knowledge, who is allowed to create it and how the truth should be tested. This is where the problem is based according to an African philosophical perspective particularly that which is informed by contextual, relational, and communal orientations. On the one hand, AI systems seem to be strong due to their efficiency in computational processes but, on the other hand, they are philosophically weak since truth is based on lived context, human relationship, and communal accountability.
Contextuality is the first form of critique. AI systems tend to abstract data on local realities, indigenous meaning, and historical specificity to make it calculable at scale. This way, they often tend to make general something that is not supposed to be. What is considered to be accurate in one context may be biassed, misleading or even simply be false in another context. The units of language, concepts, symbols and social practices are not usually informational units but are part of histories, power structures and cultural lifeworlds. African philosophy has always held that truth is not an abstract object that floats on top of human lives, but it is something that must be interpreted in the circumstances of lived existence (Wiredu, 1996; Oduwole, 2007). Therefore, a utterance can be grammatically accurate and at the same time contextually twisted. This is why algorithmic media usually fail philosophically, attempting to normalise these contextual disparities under the value of universality. In this regard, it is not merely a technical prejudice, but epistemic presumption: AI is trying to make predictions beyond the worlds it has actually comprehended.
The second criticism is a relationality critique. A significant portion of the AI generated knowledge is structurally non-dialogical. It generates outputs concerning human beings, without being engaged in the ethical and interpretive relationships in which the human understanding usually arises. A system can summarise, predict and classify and even recommend but it does not actually face the human other as relational philosophies of knowledge require. An African mind usually does not imagine the truth as an individual thing but it is polished in discussions, responsibility, witnessing, and interpersonal interaction (Ikuenobe, 2002; Chimakonam, 2017). Knowing well is not merely to do things correctly but to be in responsive relationship with other people. That is why the knowledge claims of AI can be ethically shallow: they are frequently unrelated to conditions of reciprocity according to which persons are listened to, corrected and acknowledged. Information that is not coupled with relationship could well turn out to be technically effective, but could well turn out to be morally hollow. It is able to talk about people and never to talk with them.
This relationship loss is particularly concerning in the settings where AI is becoming an increasingly mediating power in the social life discourse of the society, in employment, education, governance, and in the acquisition of information. In these situations, AI may quietly construct the conditions under which individuals and groups will be understood, without necessarily any actual opportunity of dialogical confrontation. An African philosophic approach, in turn, is concerned not only with whether AI outputs are useful or not, but whether they can be held accountable to the people and communities to which they bring effects. Truth, according to this perspective, cannot be found in unilateral machine production without being exposed to human rectification, challenge and even moral reaction.
The third critique is that of communality. The African philosophy tends to oppose the view that truth is best established by individual persons or centralised technocracies. Instead, it is seen that knowledge is commonly perceived as something that has been subject to test and has been enhanced through collective procedures of reasoning, interpretation and joint validation. This does not idolize community as infallible, but to demand that truth is enriched and legitimized as it goes through the collective questioning. AI systems are however prone to concentrate the epistemic power within platforms, laboratories, and corporations. They transform knowledge into an area that is controlled by proprietary models, covert systems and prioritising systems that are unseen to the same populace they act on. By doing so, the algorithmic media has the potential to undermine the communal terms of knowing by shifting the locus of epistemic authority out of communal human space and to technical systems and institution of which they are the proprietors of these systems.
This is philosophically objectionable according to an African communitarian view since it is substituting communal wisdom with a computer-like authority. The description of personhood and community by Menkiti (1984) indicates that human sense has not been deconstructed to connote the individual cognition but rather created through social membership and involvement. When used epistemologically, this implies that truth is not what an algorithm will rank highest it is that which can withstand communal critiques, dialogical, and ethical criticism. When computer-based systems are allowed to dominate the selection of relevance and credibility, they tend to reduce the space of truth, which is negotiated socially.
These issues result in a more general attack on epistemic coloniality. The Western categories of knowledge are frequently recreated in AI systems as some universal norms of reason and truth. Most AI systems are organised in terms of languages, categories, data, and institutional assumptions, mostly due to Euro-American technology and epistemology. Consequently, African knowledge systems are often marginalised, misrepresented, misinterpreted or regarded as informal and secondary in epistemological nature. Indigenous ideas can be reduced to categories that they do not belong to; the oral tradition can be disregarded since it is not easily machine-readable; the communal and experiential knowledge can be subservient to codified and statistically understandable versions of data. This is not a non-neutral omission, it is a continuation of the colonial patterns according to which certain forms of knowing are promoted, whereas other ones are relegated (Mignolo, 2009; Ndlovu-Gatsheni, 2018).
In this regard, algorithmic media may turn to the tools of digital epistemic colonialism. They are not only the circulating of information but also the privilege of some epistemologies and invisibility of others. A philosophical critique of Africans would thus demand that the issue of AI is not an issue of fairness or inclusion, but an issue of an epistemic justice. To contribute meaningfully to human knowledge, AI needs to be questioned not only to be accurate, but to what world it is supposing, what language it prefers, to what truths it is paying attention and which forms of humanity it is excluding.
7. Toward an African-Informed Framework for AI Knowledge Systems
To ensure that AI-based knowledge systems are used to serve human flourishing and not just computational efficiency, they should be rethought on superior epistemological terms. Such a corrective is provided by an African-informed framework which changes the foundation of AI knowledge not to abstraction, universality and technocratic closure, but to context, relation, community, plurality. This does not mean denying AI as such, it simply means a redo of the assumptions on which AI purports to know. The whole point is not to ensure that AI is more accurate but more humanly and philosophically accountable.
Re-contextualising is one of the initial steps. Language, concepts, and social practises cannot be handled by the AI systems as though they have the same meaning across all places. Instead, they have to be more sensitive to local languages, historical circumstances, cultural subtleties and tangible social facts. This is particularly crucial in the African context where most realities are translated in indigenous ideas, oral expressive forms, and historical experience that cannot be adequately reflected in major computational categories. The conceptual decolonization advocated by Kwasi Wiredu should be still useful here: philosophy and through it any knowledge system should be critical in questioning whether its categories are actually sufficient to the worlds they are supposed to express (Wiredu, 1996). The technical misrepresentation is not the only risk that AI systems that do not take into account local epistemic worlds can have a philosophical distortion. Re-centering context thus signifies purposely drafting AI apparatus delicate to sensation as resided in, rather than to the meaning as statistically deducible.
The second principle is the relational intelligence design. Much of modern AI has been streamlined towards speed, scale, and predictive capability, yet an even more philosophically untapped model of intelligence also needs to feature dialogue, accountability, responsiveness, and interpretive humility. Knowledge is not usually an individual ownership in Africa but a construction in association with others through the process of exchange, correction and ethical encounter (Ikuenobe, 2002). Transposed to AI, this implies that systems would not need to be created as ultimate authority in the truth but rather as dialogical aids that enhance the interpretation of humans instead of substituting it. Relational intelligence would see AI systems accommodate contestability, explanation, and human feedback, particularly in areas where their outputs are defining real lives. In that regard, the more ethical AI is not just the ones that will have a better computation, but that will be answerable to the people whose worlds it will be venturing into.
Intimately related to this is the necessity of sharing knowledge in a communal way. An African informed paradigm would dismiss the fact that AI systems are supposed to act as closed epistemic authorities whose outputs are merely to be spent on like they are the truth. Rather, the AI knowledge should be subject to mass examination, corrective participation, and multivocal meaning. This is the communitarian African understanding that truth becomes deep and legitimate when involved in some form of common deliberation instead of technical assertion (Menkiti, 1984). Practically, it implies that AI systems are to be integrated into institutional and social procedures enabling communities to question, redefine and problematize their outputs. This kind of solution is in opposition to the perilous monopolisation of epistemics in corporations, platforms, and proprietary infrastructures. What a system wants to bring to the forefront must not be considered truth, but rather what stands the test of popular and communal questioning.
The fourth principle is epistemic pluralism. Among the biggest limitations of most AI systems is that it tends to strip knowledge of its informality, its ability to be digitised and made machine-readable. However, human knowing is more abundant than data structures and statistics. The African philosophy helps us remember that knowledge may be transported by the oral tradition, native practises, communal memory, testifying, ritual, and way of knowing based on lived experience, all of which have been marginalised by the computational systems due to inability to fit into the major formal models (Masolo, 2004; Ndlovu-Gatsheni, 2018). An AI framework that is informed by Africans should then be counter to the depreciation of all truth to machine-readable formalism. Epistemic pluralism is not the rejection of the importance of technical knowledge; it is merely the unwillingness to make it the only norm of validity. AI must have the potential to connect to various traditions of knowledge without being subordinated to the epistemic regime.
Such a framework has very significant ethical implications. Primarily, African-informed AI epistemology is a demand of justice, inclusion, human dignity, cultural respect, and decolonial responsibility. Justice The AI systems should not simply not be biased in the narrow statistical sense, but also they should not be designed to deliberately bypass or ignore marginalized forms of knowledge. Inclusion requires that the victims of AI systems should be relevantly allowed to influence the design and utilisation of the systems. Human dignity dictates that it is not possible to dehumanise people into data profiles and predictive categories but should be treated as morally significant beings whose realities are more than computational. Cultural respect requires that the local ideas, languages, and traditions are not the marginalised and inferior ones. And decolonial responsibility demands that we put up a fight against the perpetuation of epistemic hierarchies by way of digital infrastructures.
8. Conclusion
This paper has demonstrated that AI-based knowledge systems are not neutral epistemic technologies, but technologies that are informed by assumptions regarding truth, relevance and authority. Quite on the contrary, most AI systems are based on epistemologies that tend to be universalist, decontextualised, individualistic, and computationally reductionist. They prioritise prediction, ranking, and statistical correlation, and in the process, are prone to limiting truth to that which can be read by the machine instead of what matters in a society or that which is ethically based (Noble, 2018; Bender et al., 2021). In its turn, African philosophy, particularly a contextual, relational, and communal approach provides a very potent remedy.
The main philosophical thesis of the paper is the impossibility of the full coverage of the truth in human societies through algorithmic calculation as truth is situational, social, and relational. Not everything that is true is necessarily formally accurate or probabilistic; a lot of it is mediated by lived experience, dialogical responsibility and common validation (Wiredu, 1996; Ikuenobe, 2002). Based on this, the paper has demonstrated how African philosophy is not just a memory tank of African cultures, but a living critical resource to question the epistemic assumptions of digital modernity.
The value of the study thus is its ability to introduce the African philosophical thought into the centre of the modern discussions on AI, knowledge, and media. It suggests that AI creators should take up context-sensitive and culturally plural design approaches, AI ethics scholars should take African epistemology more seriously, and policymakers should oppose the uncritical implementation of AI systems as truth infrastructures that are neutral. To ensure that AI can be responsible to the human life, not only technical sophistication, but also epistemic justice and philosophical humility should guide AI.
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