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Abstract: This research aims to explain the characteristics of the
Onin Fakfak peninsula and its relations to the Nusantara
archipelago. The Onin Fakfak peninsula in the maritime
network of Nusantara archipelago has been known since the 7th
century during the Sriwijaya empire and in the 12th century,
when the name Onin (Wwanim) was mentioned in the book
Negarakertagama by Mpu Prapanca, a famous Majapahit poet
of his time. The Onin Fakfak peninsula was known as a shipping
route with other parts of the archipelago for its trade in the
nutmeg spice, in addition to its ability to sail, pirate, and as a
center for slave transactions. Nutmeg has an important role in
the life of every native Fakfak. In the life cycle of every native
child of Mbaham Matta, nutmeg becomes one of the plants that
form his daily activities and its use is life knowledge. Picking -
harvesting nutmeg is a symbol of maintaining kinship ties and
the responsibility for feeding the family; selling nutmeg is a
symbol of building communication and social relations with
outsiders; and caring for nutmeg hamlets is a symbol of treating
nature wisely.

Keywords: relations, Onin Fakfak peninsula, maritime network,
Nusantara archepelago

I. INTRODUCTION
A. Background

hipping and trade has always been vital to Southeast

Asian people. Due to its unique nature of being accessible
by sea traffic and controlling the maritime route between
China (the largest international market in recorded history)
and human settlement centers such as India, the Middle East,
and Europe, this leeward region has of course always been
affected by the increasingly speedy international maritime
trade. Its products are cloves, nutmeg, sandalwood, sapwood,
camphor and varnish. Spices became important because the
greatest profit was obtained from them, and because the
traders who came to look for them introduced many other
merchandise in the cities and production areas. (Reid, 2011, p.
11)

The first Englishmen in Asia did come looking for spices, as
did the Iberian explorers before them (while Australia, which
had no spices, was temporarily ignored). Spices are the
catalyst of discovery and indirectly in a phrase very often used
by popular historians “reconstructing the world”. It is no
exaggeration to say that the colonial empires of the
Portuguese, British, and Dutch in Asia were founded on the

basis of the search for cinnamon, cloves, peppers, nutmeg, and
mace. For the sake of spices, wealth comes and goes, power is
built up to be destroyed and even a new world is discovered.
(Turner, 2011, p. Xvi)

Malacca was the meeting point through which all the eastern
spices sailing westward passed. According to the Portuguese
assessment when they first arrived, Malacca was the richest
seaport in the world. However, at that time, the prize was
actually still lying in the far east, in a place that the Malays
called "the island of the wind". From somewhere on the
islands scattered across the archipelago, there were the most
expensive and rare types of spices: cloves, nutmeg, and mace.
(Turner, 2011, p. 9)

Southeast Asian waters are in a shipping route that connects
China with the subcontinent countries of India, Persia, and
Arab countries in the Middle East, which continues to Europe.
The sea route became very important after land routes felt
unsafe after the war in the Central Asia region. The Molucca’s
spices: nutmeg and cloves, were important clues to find out
when the Moluccas made contacts with the outside world.
(Ministry of Education and Culture of the Republic of
Indonesia, 1999, p. 1)

The wealth of the Moluccas was mainly obtained from cloves.
This spice first grew wild on the islands of Ternate, Tidore,
Moti, Makian, and Kasiruta. (Adnan Amal, 2010, p. 13)Since
the spices and pepper were the main reasons for the Dutch
sailing to Asia, they concentrated their attention on the Asian
Islands, from which most of these spices came. (Muridan
Widjojo, 2013, p. 21)

In the middle of the XVII century, around 1650, the Dutch
had succeeded in consolidating their power in the Moluccas
after defeating and humiliating their opponents and concurrent
rivals the Portuguese and British successively in Ambon,
Ternate, Bacan, and Banda, conquered the Indonesian nation
in the Moluccas and entered into contracts that bound the
sultans and kings throughout the Moluccas. (Kattopo, 1957, p.
32)

The relationship between Papua and Tidore is sometimes
legendary or historical. Therefore, there is no absolute
certainty when the relationship occurred or was established.
What is clear is that the existence of Papuans as a nation of
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headhunting, long before the establishment of the Waigama
kingdom on the island of Misol in 1351, was greatly feared by
foreign nations who traded spices around the waters of the
Moluccas and Papua regions. (Onim, 2006, p.66)

In the territorial context of Papua, Fakfak Regency, with an
area of 14,320 km2, is one of the first districts to be
established in accordance with the mandate of Law Number
12 of 1969 concerning the establishment of the Autonomous
Province of Irian Barat (West Irian). At that time, together
with 8 other districts in West Irian, there was a process of
rapid growth and regional expansion. As a result of the
regional expansion, Fakfak Regency is in the territory of
Papua Barat Province and its development has created 2 new
districts namely Mimika Regency and Kaimana Regency.

Because of its development and regulation as a district city
center, Fakfak regency has long been known by various
names: the old city, historical city, city of struggle,
government city, and the city of nutmeg since nutmeg has
become the first commodity and an endemic plant in Fakfak
regency. It is called the city of nutmeg because since the days
of the Sriwijaya Kingdom until now, Fakfak has been famous
for this superior commodity with export value and as a spice
plant that has been sought after both at the local level and
international needs. (Onim, 2006, p. 29)

Nutmeg plants (Myristica fragnans) are large, up to 20 meters
high, many branched, and conical; the flesh of the fruit is light
yellow-green, good for making sweets of which the shape is
oval and long-grooved; the seeds are made for flavoring or for
medicinal ingredients. (Haryono, 2007, pp. 628-629)

The Bahamese are one of the ethnic groups who inhabit the
Onin peninsula, Fakfak regency, Papua Barat Province. Onin
peninsula/peninsula is the southwestern region of the island of
Papua; if the island of Papua is analogous to a giant bird then
the Onin peninsula is its breast. The stretch of Onin peninsula
includes Fakfak Barat (west Fakfak) and Fakfak Timur (east
Fafkfak) districts to the south, Teluk Patipi District and
Rumbati area to the sea, Kokas district to the north, Bomberai
area to the northeast, and Kramongmongga district in the
central area. Historically, the living area of the Bahamese
ethnic group, like Papua in general, has not been well known
for centuries, because foreigners only sailed around this
peninsula with the aim of seeking spices (nutmeg and masohi
wood), birds of paradise and gold, without any effort to
civilizeand promote the Bahamese. (Ministry of Culture and
Tourism, Directorate General of Art and Film Cultivation
Value, 2012, p. 189)

Regarding the Onin Peninsula area recorded in the
Negarakertagama book, the relationship or trade relations
between the Onin peninsula (Fakfak) and the maritime
countries of Nusantara Archipelago can be traced in its history
according to the names used in the Sriwijaya and Majapahit
times. (Taweatubun, 2007, p. 27)
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Generally, the people who work as farmers are indigenous
people. They generally have nutmeg gardens. According to
the story of the people in the kingdom of Fatagar Fakfak,
Fakfak nutmeg has been sold to the outside world since a long
time ago such as Singapore. (Usmany, Saberia, Rosmaeda
Sinaga, 2014, p. 33)

B. Formulation and Scope of the Problem

Based on the background above, the research questions for
this study are formulated as the following:

1. What were the characteristics of Onin Fakfak
peninsula?

2. How was Onin Fakfak peninsula in the maritime
route in the Nusantara archipelago?

The research spatial is the Onin Fakfak peninsula or the
Fakfak region. The temporal scope is the 1900's. During the
Dutch rule in New Guinea (Papua), the Fakfak region, from
1898 was the seat of the Dutch government of western New
Guinea. In 1907 the Dutch government (military) began
investigating the Papua region. From the 12th century, the
Onin Fakfak Peninsula had been known as the maritime route
of the Nusantara archipelago.

C. Objectives of the Research
This study aims to describe the following:

1. The spatial chracteristics of the Onin Fakfak
peninsula.

2. The Onin Fakfak peninsula was in maritime routes in
the Nusantara archipelago.

D. Significance of the Research

The benefit of this research is to add to the nature of research
on the maritime history of Papua in Indonesia.

E. Literature Review

Some of the books used as references by the authors are as
follows:

First, Asia Tenggara Dalam Kurun Niaga by Anthony Reid
(2011). This book discusses the global trade network. The
second book is Sejarah Rempah: Dari Erotisme sampai
Imperialismeby Jack Turner (2011). This book discusses the
history of spices.The third source is Ternate sebagai Bandar
Jalur Sutra by the Ministry of Education and Culture of the
Republic of Indonesia (1999). This book discusses city ports
on the Silk Road.

The fourth reference is Islam dan Kristen di Tanah Papuaby
Jusuf Fredrik Onim (2006). This book discusses the process of
spreading Islam in Papua, especially the Onin Fakfak
peninsula. The fifth book isJati Diri Perempuan Asli
Fakfakby Ina V. Samosir Lefaan and Heppy Leunard Lelapary
(2016). This book discusses a customary system that
legitimizes the dignity of a native Fakfak woman understood
from the nutmeg philosophy.
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The sixth source is Sistem Politik Tradisional di Irian Jaya by
Johzsua Robert Mansoben (1995). This book discusses the
traditional political leadership system of various ethnic groups
in Irian Jaya (Papua), including a comprehensive description
of how the royal leadership system in the Onin peninsula in
the Bird’s Head area of Papua.

The seventh book is Kerajaan Fatagar: Dalam Sejarah
Kerajaan-kerajaan di Fakfak Papua Barat by the Center for
History and Traditional Values of Papua and the Ministry of
Education and Culture (2014). This book discusses the history
of the kingdoms in Fakfak.

The eighth book is Pemberontakan Nuku: Persekutuan Lintas
Budaya di Maluku-Papua Sekitar 1780-1810 by Muridan
Widjojo (2013). This book is the author's published
dissertation, very comprehensively describing how the
characteristics of the West Papuan people during the Nuku
rebellion.

The ninth book is Nuku: Perjuangan Kemerdekaan in
Malukuby E Kattopo (1957). This book discusses the struggle
for independence in the Moluccas. The tenth book is
Kepulauan Rempah-rempah: Perjalanan Sejarah Maluku
Utara 1250-1950 by M. Adnan Amal (2010). Through this
source the author understands how the central role of the
Moluccas and its surrounding areas (including the west coast
of Papua) in the spice route in the Nusantara archipelago to
the world.

F. Research Methods

This study uses the Historical Method. The Historical Method
is a systematic set of principles and rules intended to provide
effective assistance in the effort to collect historical materials,
critically assess them and then present a synthesis of the
results. (Notosusanto, 1978, pp. 35-43; Yambeyapdi, 2018, p.
11). The four principles and rules are:

1. Heuristic

This heuristic is from the Greek word ‘heuriskein’ meaning:
to find. To find means not only "find", but to "seek first and
then find". So, heuristics is the process of looking to find
sources. Historical sources are anything that can be used to
reconstruct, describe, write, and retell the history that
happened.

At first, you have to determine/choose a theme, topic, and
subject matter for which you are looking for answers. After
that, do the heuristic stages. From these historical sources,
historians will get data or information about the past, then
formulate the facts.

2. Criticism

The whole objective of criticism is to select data into facts.
Facts are all materials that have passed the test with criticism.
Facts have been corrected. Once a sufficient number of facts
have been obtained, we should make an effort to assemble the
facts into a plausible whole. There are two sources of
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criticism: external criticism and internal criticism, in
accordance with aspects of historical sources: external and
internal aspects.

3. Interpretation

The sequence and relationship between these facts must be
developed by incorporating various aspects as a result of
interpretation and or synthesis so that it will give birth to a
complete, harmonious, and reasonable construction and unity
of the relationship between the various aspects/facts.

4. Historiography

With this step of historiography we have come to the climax
of our historical research, to the last part of the historical
method. The purpose of the activity here is to weave facts into
historical stories.

This writing consists of four parts. Basically, one part and the
other parts are a unit.The first part is an introduction
consisting of the background, formulation and scope of the
problem, the objectives, benefits of the research, literature
review, and research methods. The second section describes
the characteristics of the Onin Fakfak peninsula area. The
third part describes Fakfak in the cross-section of the spice
trade, and the final section is the conclusion.

Il. CHARACTERISTICS OF THE ONIN FAKFAK
PENINSULA

A. The Name ‘Fakfak’

Until now, it is not certain where the word ‘Fakfak’ came
from, the name of the city and the current Fakfak regency,
because in a number of historical texts before 1898, the name
‘Fakfak’ had never been mentioned. It is said that there has
been confusion in finding and determining the etymological
origin of the word ‘Fakfak’.

The names that were often mentioned were: Onin, Kapaur,
and Kokas. This is because the word ‘Fakfak’ at that time was
not yet known; besides, the name ‘Fakfak’ itself is a mystery.
There are several opinions regarding the origin and meaning
of the name ‘Fakfak’. The first opinion says that the word
‘Fakfak’ comes from the word ‘Toktok’, the name of a deaf
man inhabiting the Raduria valley and Bronkendik with
Kampung Air Besar (Taswa-Kenantare). ‘Toktok” in Baham
means quiet, patient, and deaf. That is why the man was
nicknamed ‘Toktok’ and this man was the ancestor of the
Kabes and Hindom clans. In subsequent developments the
word ‘Toktok’ changed to ‘Pokpok’ and then changed again
to ‘Dulanpokpok’. (Onim, 2010, p. 55)

Meanwhile, the second opinion is based on the hydrographic
characteristics of the city of Fakfak. In the Onin language and
Kapaurlanguage, ‘Pakpak’ means stone, dry, or dead. In
people's daily conversations, Onim said people would say
“here ‘Pakpak’ and “there ‘Kokah’”, meaning that here (in
Fakfak), the area is rocky, dry and dead, while there (in
Kokas), the area is watery and lively. In fact, Kokah (Kokas)
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is an area with many rivers with clear water. Kokah then
means a place of life. The word ‘Kokah’ then developed into
‘Kokas’, and that's where the name of the city of Kokas came
today. The third opinion is based on the etymology of the
word ‘Fakfak’, which is pronounced "Pakpak" by the Kapaur
people. The word ‘Pakpak’ is synonymous with packing in
English,‘packaging’.The word ‘Pakpak’ is usually used by the
Moluccans in everyday conversation in phrases like ‘a pack of
cigarettes’ or ‘packs of goods’ being English words. However,
according to Onim (2010) this opinion is not quite right.

The origin of the word ‘Fakfak’ actually comes from the Onin
and Iha languages belonging to the Papuan and Austronesian
language families with some adjustments to the location of the
places of the residences on the Onin Peninsula with rocks and
caves found in areas with mountainous topography.
Etymologically the first and second opinions can be accepted
and the third can be rejected. This rejection is based on
assumptions derived from a number of other legends as the
following, in addition to the descriptions on the first and
second reasons above. The legend is narrated (Onim, 2010, p.
56) as follows:

Once upon a time, King Bauw Berani (Telu Bauw) asked
Kawoli,Bunan's parents, and the Anggiluly and Wagaubin
people: “"Was there a group of humans around where you lived
before?They said: “There were, but they all did not live in
houses as usual but in a large cave which in Onin is called
‘Pog- pog’, located in a dense forest section in the Sagomit or
Boh-boh.These people could not come down or come with us
because there was a giant, called Suwagtapuan in Onin
language, in the forest where they lived, along with his wife.
The food of the two giants was human flesh. If this situation
continued then the two giants would remain and slowly all the
humans there would one day be eaten up by them (Onim,
2010).

The word ‘Fakfak’ is also thought to have originated from the
word ‘pog-pog’ which means the ‘area of caves’ and or ‘Boh-
boh” which means ‘forest’, the Sagomit or Boh-boh forest.
Etymologically the names ‘boh-boh’ and ‘pog-pog’ can be
related to the names of the Baham mountains (Mbahmbahdin).
Possible shift in spelling from the word ‘boh-boh’, to ‘pog-
pog’, to ‘pak-pak’ and finally by the Dutch government it was
changed to ‘fakfak’. This shift in speech (speech) occurred
because many place names according to the local Papuan
language had been changed by the Dutch government in the
past because they were adjusted to what the Dutch said to
make it easier for them to pronounce and pleasant to hear
(Onim, 2010, p. 57).

1. The Name ‘Wwanin’ (Onin) According to the Book
Negarakertagama Written by Mpu Prapanca in 1364/65

Above the origin of the name of the city of Fakfak has been
described, this section will also explore the name of the Onin
Peninsula which is recorded in the book Negarakertagama and
has political implications for the political history of the Papua
province within the Republic of Indonesia. The relationship or
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trade relations of the Onin Fakfak Peninsula and the maritime
nations of the archipelago (Indonesia) can be traced back to
the ins and outs of history according to the names used during
the Sriwijaya and Majapahit times. This search is important
considering that this name‘Wwanin’ (Onin) was written in the
book Negarakertagama by Mpu Prapanca in 1364/65.1t has
been used as a basis for consideration for the discussion of the
Investigative Body for the Preparation for Indonesian
Independence (BPUPKI), especially verses 13, 14, and 15.
Why were these three verses? The reason is that the names of
the regions that would be included in the state of Indonesia
which would become independent mentioned here (in the
Negarakertagama book). In the BPUPKI meeting on 6 June
1945 Mr. Muhammad Yamin suggested this, citing verse 14
(Koentraningrat and Harsja W. Bachtiar (Ed.), 1963, pp. 55-
56; Onim, 2010).

It is clear that Wwanin or Onin which used to only have trade
relations with Majapahit had to be included in the territory of
independent Indonesia. Just because Wwanin was part of the
Dutch East Indies, then Onin (Papua) was included in the
territory of the unitary state of the Republic of Indonesia
whose independence was announced on 17 August 1945. In
this discussion (at the BPUPKI session) Muhammad Hatta
raised an objection to include Wwanin (namely Papua) in the
plan to become a part or province of the future independent
Indonesian state on August 17, 1945. Because according to
him, entering Papua into the territory of the Republic of
Indonesia meant very expansionistic and imperialistic. For
clarity, it is better to quote part of verse 14 which is meant in
the Negarakertagama book and which was debated in the
BPUPKI session as follows: “lkang sakanusa-nusa Butun
Bangga wai Kunt Ggaliyao mwang | (ng) Salaya Sumba Solot
Muar muwah tigang | Wandan Ambwan Athawa Maloko
wwanin ri Sran in Timur ning angeka nusa tutur.”

Negarakertagama written by Mpu Prapanca in 1364/1365,
verses 13, 14, and 15 contains the names of the areas included
in the territory of influence and power of the Majapahit
maritime state (kingdom) which at that time was centered (the
center of its kingdom) in Triloyo Mojokerto, East Java. The
problem now is, is it true that Majapahit once controlled and
ruled on the mainland of Onin, Papua? This cannot be
ascertained because there is no a single inscription, not even a
single infrastructure that shows proof of legitimacy that
Majapahit ruled in Papua really happened. Because Papua was
actually just an area which was the destination of trips for
foreign traders to look for spices through the Moluccas
((Koentraningrat and Harsja W. Bachtiar (Ed.), 1963; Onim,
2010, p. 58).

2. ‘Wwanim’ (Onin), the Oldest Name for Papua

The term Wwanin here is a word used for the first time for the
identity of the island of Papua at that time (12th century). If
you look carefully, so many names with various meanings,
such as Nova Guinea, New Guinea, West Papua, West Irian,
Irian Jaya, and Papua are all new names. A new name given
later in the period after the presence of foreign nations starting
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to know and come to this island for commercial purposes, not
a name that was born from the languagesin Papua. The name
Wwanin/Onin and Janggi or Tungki was written by a Chinese
sailor, Chau Ju Kua, in the 8th century during the Sriwijaya
kingdom (Koentraningrat and Harsja W. Bachtiar, 1963;
Onim, 2010).

The name Janggi or Tungki was a further utterance change of
the original name of the island of Papua according to the Onin
language in Fakfak i.e. Senggaraya (Sanggaria). The term
Janggi or Tungki refers to the name Senggaraya (Sanggaria)
which is indeed difficult to be pronouncedby Chinese tongue
at that time. The word Senggaraya then changed to
Cenggaraya, to Cengga, to Canggi, to Janggi, and finally
Tungki. It is said so because long before that the name for
Papua was Wwanin/Wonin or Onin according to the name of
the Onin Peninsula in Fakfak, in addition to the name
Senggaraya (Sanggaria) described above. The names
Wwanin/Onin and Sanggaraya may not be limited only to the
Fakfak area, but the whole large island located to the east and
north of the island of Seram in the Moluccas. Then the time
after the journeys of various nations in the world began to
crowd around this island to look for nutmeg in Fakfak, to hunt
Cenderawasih (birds of paradise), and to buy slaves in the
centuries after that (after Sriwijaya and Majapahit), this island
was known as Papua and the other names mentioned above
since then. Regarding the name ‘Papua’, the word came from
the term ‘pua-pua’, a word from the Malay language meaning
‘curly’. Apart from the name Papua which was described by
Koentjaraningrat, this name is also widely described in the
bookOn the Origin of the Name Papua by JHF. Sollewijn
Gelpke. According to Sollewijn Gelpke, the name Papua and
its area of influence are more influenced by the findings of
foreigners in the area of cultural influence of Biak-Numfor.
This name can be seen from the writings of foreign nations
such as the Spanish, Portuguese, and Dutch referring to
several names and terms influencedfrom the Malay language.
The word Papua was also obtained from names of plants to
name places. Apart from plants such as papaya and animal
names such as Maleo Merah bird (wild Maleo), it was also
used to name places or to name a people. It can be concluded
that the word ‘Papua’ is a proper name for its inhabitants, but
the origin of this word is not very clear. The name ‘Papua’
and other names are not names or terms given by Papuans but
by outsiders with various interpretations and reasons
regarding the race and physical characteristics of the ethnic
population. So the word ‘Papua’ is used to refer to people
with curly hair. (Koentraningrat and Harsja W. Bachtiar,
1963; Onim, 2010, pp. 58-59)

In the early 16th century, the name ‘Papua’ was used to refer
to areas located to the east of the islands of Halmahera and
Seram. The use of the name ‘Papua’ contained elements of
politics and insults to the population of this land. A Papuan
male bureaucrat, Mampioper, noted that in addition to the
political connotations of the name ‘Irian’, he also noted
another meaning of the island in the Biak languagei.e.‘Iryan’.
‘Iryan’ means hot region. However, from studies it turns out
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that the origin of the word ‘Papua’ is not easy historically, just
as the names‘Fakfak’ and ‘New Guinea’ (Onim, 2010).

B. Geographical and Demographic Features

Fakfak regency (described according to the Central Bureau of
Statistics of Fakfak Regency, 2017; Helweldery, 2017, pp. 87-
92) is one of the districts in Papua Barat Province with an area
of 14,320 km2, located at 1310 30'- 130040" East Longitude
and 2025'- 4000' South Latitude. The Fakfak region has
topography of mountains, valleys, and coasts. Topographical
characteristics are shown by the elevation of the plains with
an area of: 0 m - 10 m (58.1%); 101 m - 500 m (15.9%); 501
m - 1000 m (13.8%); and more than 1,001 m (12.2%). This
topographical peculiarity is also indicated by the area of
Fakfak regency according to slope types: 0 - 150 (1,434,636
Ha), 15 - 400 (57,5000 Ha), more than 400 (2,054,600 Ha).
The territory of Fakfak regency is dominated by rocky
mountains and rivers. This area inhabited by the Mbaham
Matta ethnic community. The villages stretch along the
narrow and steep coastline and spread across the valleys and
ridges of the mountains. Until the late 1990s, the level of
isolation was quite high and relations between regions were
still very difficult, only by sea and by foot. Since the 2000s
the construction of connecting roads has been continuously
done and significantly facilitates the connection and
transportation between the district center and district areas.

The population of the regency is 74,095 people, 60.76 percent
being adherents of Islam, 18.87 percent are Protestants, 20.34
percent are Catholics, and the rest are Hindus and Buddhists.
There are two main Islamic organizations: Nahdatul Ulama
(since the 1960s), Muhamadiyah (1980s) and some other
‘dakwah’(evangelization) institutions. Ridwan al-Makssary
(Ridwan al-Makassary, 2016, in Helweldery, 2017) shows
that in Papua there are also transnational Islamic groups such
as Salafy/Wahaby, Ikhwanul Muslimun, Jemaah Tabligh,
Hizbut Tahrir, etc. According to al-Makassary, some of these
groups support Islamism in the idealization of the Islamic
state (caliphate) and the path of martyrdom, to a certain
degree permitting violence or through peaceful, non-violent
paths. This phenomenon has also been seen in Fakfak district
since early 2000 as a product of the Moluccan riot campaign.
According to the Chairman of the Indonesian Ulema Council
of Fakfak, this is true but is just related to certain individuals
or small groups. This situation is also been indicated by
Saidin Ernas in his dissertation that these Salafy movements
carry out campaigns through preaching and social activities
(Saidin Ernas, 2016, in Helweldery, 2017).

Christians are organized into three main church organizations:
the Indonesian Protestant Church in Papua (GPI Papua), the
Evangelical Christian Church in Papua (GKI TP), and the
Catholic Church. Since the 1970s there have also been the
Pentecostal Church in Indonesia (GPdl), the Seventh Day
Adventist Church, the Baptist Churches, and Charismatic
groups.
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In terms of domicile distribution, 64.84 percent of the
population lives in urban and surrounding areas, while 31.16
percent of the population lives in rural/village areas. This
shows the high dominance of urban communities in various
areas of community life and the Fakfak area.

The main occupations of the local people in villages are
farmers and fishermen. Nutmeg (Myristica argantea) is
dominant in forming plantations. Every household has been
cultivating nutmeg from generation to generation. Nutmeg as
the main source of livelihood and economy. They proudly say
that nutmeg is a “house plant” which has been an important
part of their existence (Helweldery, 2017). In the poverty
mapping survey of Fakfak District carried out in 2015
(Executive Summary of Poverty Mapping in Fakfak regency
in 2015), the poverty line was set at Rp. 465,565 - per capita.
Based on this poverty line, the number of poor households in
Fakfak regency in 2015 was 13,579 households or 28.7
percent of the total population of Fakfak regency. This
percentage could not cover the fact that poverty was still an
actual phenomenon in the villages. This factual condition is
clear if we look at the data on the distribution of welfare
levels by districts in Fakfak regency in 2015. This data shows
that 80 percent of the population lived below poverty line with
the depth and severity of poverty above the average
percentage of poor households in Fakfak regency. However,
the team concluded that poverty in Fakfak regency was not a
condition of the people's powerlessness to meet basic needs
like food, clothing, and shelter. This poverty was caused by
the inability of the community to meet secondary needs like
education and health. The condition was influenced by the
low accessibility or availability of transportation facilities and
infrastructure. The team also said that this poverty condition
was caused by cultural factors related to the size of the
number of family members in one household and the high
economic costs of supporting kinship activities such as
marriage and wedding parties.

From the beginning, the people of Fakfak have had very
diverse ethnic origins and religions. This diversity has become
part of the dynamics of local community life (indigenous
people), the Mbaham Matta ethnicity. If it is calculated using
the population data of several districts (sub-districts)
considered to be fully populated with local ethnic groups, we
can conclude that the Mbaham Matta ethnic group reached
34.48 percent of the total population of Fakfak regency. In the
midst of the strong socio-cultural and political-religious
influence, the local ethnic community continues to survive.
The term ‘Mbaham Matta’ is actually an umbrella term or
concept that summarizes the nine indigenous tribes who have
lived in Fakfak regency from generation to generation. The
nine indigenous tribes are Mbaham, Iha, Onim, Karas, Buruai,
Bedoana, Sekar, Maninggo, and Kembarano. In the Ethnic
Map of Tanah Papua, these nine tribes together with the eight
tribes in Kaimana regency are grouped into the Domberay
Customary Territory. (Rumbewas, Asso, et.al. 2009).
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C. Ethnicity and Culture

As a whole, Fakfak regency is inhabited by various groups of
non-Papuan ethnic groups, coming from outside belonging to
the Malay race with yellow skin. Papuans, classified as the
Melanosoid race, are indigenous people who have been in the
land of Papua since prehistoric times of Papua. In the
population density data as described in other sections above,
the birth rate is slow, and therefore the population is small.
But this sparse and small population is also the result of
various other factors such as: attacks during the past tribal
wars, attacks by various tropical diseases, and the domination
of strict cultural influences in terms of marriage and child
birth control. Another cause is the level of maternal and child
health, in which not very many infants under five (toddlers)
can survive. Thus the number of people who inhabit the
coastal areas of the island of Papua, in this particular case,
Fakfak regency is very rare and small. This mixing of cultures
is evident in the physical characteristics of humans with the
presence of many ‘peranakan’, mixed descents between
Papuans and Moluccans (Onim, 2010, p. 41).

The dialect is used in daily interactions, even Arabic and
Islamic influences mau be found. Those belonging to the
Melanosoid race live spreading unevenly in a diverse ethnic
group. Each tribe has its own customs, language, and place of
residence. This data was obtained from the Office of the
Ministry of Education and Culture, now the Ministry of
National Education (Depdiknas) of Fakfak, and was compiled
based on the language spoken by the tribes in Fakfak regency.
This data shows that there are many tribes inhabiting this area.
Thus, the number of tribes and languages spoken here can be
seen in the notes below:

1. The Iha tribe. This tribe lives in areas such as:
Bomberay peninsula, east of Ubia Sermuku, Koi,
Tanggaromi, Wamesa, Wanoma, Inari, and Coa.

2. The Arikora/Kurifa tribe. This tribe inhabits the
Kuna, Esania, Murabia, Garosa, Yarona, Kamakaula-
Kambala, Tairi, Gaka, and Guriasa areas.

3. The Maerasi/Kamiran/Garayau tribes. They reside in
Tiaranyau, Lobo, Susunu, Warika, Kokoroba, Barari,
Kurisa, and others.

4. The Samimi tribe. The residence of this tribe lives in
the southeast of the Etna Bay District.

5. Tanah Merah/Sumuria/Sunrere Tribe. This tribe lives
in the area of Sagenga, Oman, and Watamisi.

6. The Uwon tribe,residing Topal, Soe, and Tomage.

7. The Uon tribe. This tribe lives in the northern region
of the Bomberai Peninsula, and Mon.

8. The Iha/Kapaur tribe, found in the Northwest area of
Bomberai Wayati, and Mambunik-bunik.

9. The Karas tribe, residing in two villages in Karas
Laut.

10. The Lake tribe,dwelling along the Sekayang river,
Irasa, Tiambo, Tomo, Jakoria, Banowangi, Sakaoni,
Bataro, Ayoi, Mugearl, Tum, and Benapare.
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11. The Arandai tribedwells around the Sekayang river,
Irasa, Tiambo, Tomo, Ji Jakoria, Banowangi,
Sakaoni, Bataro, Ayoi, Mugearl, Tum, Benapare,
Taroka, Sekiran, Kiorana, Tanam, Tamburiani,
Tyeweraro, Tewakuru, Nakatai, and Otimum.

12. The Irarutu/Irabutu/lrutul Kasira tribes. These tribes
live in the west of Arguni Bay, Manggera, Kukria,
Warmenu, Egerware, Warafuru, Tomia, Rauna,
Ewarage, Genomam, Bariessa, Mariodi, and Tumika.

13. The Uruwangirin Tribelives on the islands of
Tubirwasak, Fauc, and Karas Darat.

14. Kaiwai/Kowesi/Kuewesi/KuewailNamatota tribe.
They live in Kaimana, Gikari, Coa, Kalimala,
Buruway, Kooi, Wanoma, and Inari.

15. The Onin tribe, residing in Sum, Patipi, Sarakiti,
Tawaf Rumbati, Werpigan, Werabuam,Purwasak,
and other villages in the Districts of West Fakfak,
Kokas, and Patipi Bay.

16. Sekar tribe, residing in Ugar, Kokas District.

17. Arguni tribe, residing in Segini.

18. Bedoana tribe dwelling in Andamata.

19. The Erokwanas tribe resides in Darembang (Onim,
2010, pp. 42-43).

Especially regarding culture and customs, it can be said that,
the tribal culture of the various ethnic groups as mentioned
above, although there are various differences, there are still
some similarities here and there. These differences and
similarities are caused places of residence and geographic
locations, however the ceremonial patterns in their customary
arrangements are generally identified as follows (Onim, 2010,
p. 44):

The custom ceremony for the birth of a baby.
Traditional wedding ceremony.

Ceremony of clearing new land and harvesting crops.
King coronation ceremony and chieftain (war chief)-
Traditional religious ceremonies.

Celebration of religious holidays.

Tribal prohibitions.

Various forms of ceremonies as mentioned above take place
in the leaderships and roles of traditional/community leaders.
They play a role in traditional ceremonies like in the provision
of customary sanctions to guilty citizens. The system of social
control played by traditional leaders and communities like this
is apparently standardized in fixed structures that have long
been known as ‘pertuanan’, kingdoms divided into nine areas
of authority. These areas are:

The Dominion of the Namatota Lordship,
The Dominion of the Komisi Lordship,
The Dominion of the Fatagar Lordship
The Dominion of the Ati-ati Lordship
The Dominion of the Rumbati Lordship
The Dominion of the Patipi Lordship
The Dominion of the Sekar Lordship
The Dominion of the Wertuar Lordship

N~ wWNE
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9. The Dominion of the Arguni Lordship
D.  The OninLanguage as Lingua Franca

The South Coast of the Bird's Head, Bomberay peninsula, and
Onin Fakfak peninsula, is an area that is bound together in one
direction and culture. It covers an area where various tribes
live with their respective languages. But it can also be put
together in a language that connects the entire region and
which characteristically has common cultural roots. This
includes not only residents on the coasts of the Onin and
Bomberay peninsulas but also those in Babo, Bintuni,
Arandaw, Buruwaw, Namatota, Inanwatan, Teminabuan,
Seget, Misol, Southern Halmahera, East Seram, and Saparua
Island in the Moluccas (i.e. Sirisori Sarani/Christianity and
Slam (Islam). All of these regions are tied together in one
culture, namely the Onin culture or Onin influence in the flow
of tribal migration from prehistoric times of Papua to the past
centuries (Onim, 2010, pp. 47-50).

The history of population distribution on the southern coast of
the Bird's Head and the Onin peninsula in prehistoric times
occurred in regions stretching from Fakfak to Namatota, and
from Fakfak to Seget and various islands in Raja Ampat, and
South Halmahera, Seram and the islands of Lease (Saparua,
Haruku, and Nusa Laut) in history. This is an ethnic,
historical, anthropological reality that needs to be re-examined
because it was a potential for trade routes and the spread of
Islam in the past. It is also driven by attention and the
existence of various fundamental values that unite the various
tribes that inhabit the Onin peninsula, the Bomberay
peninsula, and the south coast of the Bird's Head (Onim,
2010).

Those within the sphere of influence of the Onin culture who
are bound to each other through local culture and collectively
used languages which are generally still included in a large
linguistic family, one great linguistic family (Onim, 2010).

Onin culture and language exhibit a different characteristic
with Biak culture and language, even though both together
belong to the Austronesian language family. However, the
Biak language was the lingua franca or language of instruction
for the general public, not only the language of
commerce.Therefore, it does not die like Oninbecause the
Biak language has been used by local people along the
northern coastline of Cenderawasih Bay to the Raja Ampat
Islands, even to Halmahera in North Moluccas. It has been
used in Biak-Numfor, Manokwari (Doreri), Amberbaken,
Sausapor, Raja Ampat Islands, and Halmahera areas as the
lingua franca (Onim, 2010).

E. Livelihoods (Economic Conditions)

It has long been known that the Onin peninsula or Fakfak is
one of the spice-producing regions in Eastern Indonesia, apart
from the Moluccas. For centuries foreign traders came to
Fakfak during the Sriwijaya era, Majapahit era, the VOC,and
subsequent times (after VOC), as well as during the Tidore
and Ternate sultanates.
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The nutmeg plant has been the only prima donna commodity
in the past to the present, it is a trading commodity cultivated
by the natives and traded with traders who came from outside
such as the Portuguese, Dutch, English, Chinese, Arabic,
Indian, Buginese, Butonese, Banda, Seram, and Ternate.
Apart from nutmeg, seashells, pearls, and forest products such
as masoi tree barks, birds of paradise were also important
commodities.

The nutmeg plant grows and lives evenly in the forests
throughout the area. Each village has nutmeg hamlets that
have still been cultivated from generation to generation. Some
of the nutmeg trees from the hamlets are planted and some
grow naturally, spread by birds (Onim, 2010, p.50).

1. Farming/Gardening Activities

In addition to the people's livelihoods from the nutmeg plant
as an export commodity, to fulfill their daily needs, residents
in this area also lived from tending gardens and tapping sago
on a mobile basis. The clearing of the fields was done by
cutting down trees (sometimes burning and cleaning them)
and then planting the fields with various types of plants such
as root crops, vegetables, beans, bananas, onions, and hard
plants such as sugar cane, coffee, and others. In the clearing
and planting of land, in addition to cooperation, there was also
a pota (system) for division of work between men and
women. Women planted the cleared area with various plants
such as bananas, taro, corn, and various other tuber crops,
after which men had cleared the area to be planted (Onim,
2010, p. 51).

2. Tapping Sago

Besides tuber crops, sago has also been a staple food for
residents of the Onin Fakfak peninsula, Kaimana, Arguni, and
Etna Bay Districts. For some people in these districts,
gathering sago is the main job, especially those living on the
banks of large swampy rivers with many sago hamlets. For
residents of the coast of the Onin peninsula, apart from tuber
crops, sago is an additional food, but imported from outside
such as from Inanwatan, Arandai, and the Bomberay area.
Sago may also come from Seram when relatives come to
Fakfak. Except for Fakfak with fewer large sago hamlets,
Kaimana, Arguni, and Etna are good habitats for sago growth
with a wide distribution area (Onim, 2010).

F. Beliefs

The people of Fakfak regency are religious people. This can
be seen clearly, from people's life that cannot be separated
from religious values and beliefs. This religious community
has a socio-cultural value system closely related to the
indigenous religions, Islam, and Christianity. Discussions on
this subject need to be carried out to see whether native
religions have been under pressure for their position in the
customary laws or whether they still have a strong influence
in daily life, or even in relation to Muslims and Christians
(Onim, 2010, p. 51).
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It is necessary to remember that in the structure of the Fakfak
community, the relationship among the religious system,
customs, and the socio-cultural system is an inseparable unity.
This is not only the case with the tribes in Fakfak, but also
applies to all religious systems anywhere in various parts of
the world. The Fakfak community has a myth about the
creation story and the origin of humans (with various types
among the clans).

It must be admitted that anywhere in the various parts of the
world, no life of nation that is separated from its relationship
to the world, nature, and the supernatural outside of itself. The
SangMjhi may differ only due to different natural
environments and places of residence. However, the
discussion of the religious system is not meant to lead us to
discussing various ethnic religions in Papua or other areas in
Indonesia.

Up to now, the myth of the ‘Daran Movement’ is still the
greatest myth in the history and culture of the Fakfak
community because it is related to their world view
concerning the origin of human beings, human life, and the
existence of great world religions. The Baham mountains (in
Warpeper and areas behind the villages of Mambunik-
mbunik, Tetar, and Degen) is the center of the Daran religion.
In the Fakfak mythology, it is said that their traditional
religion has been the embryo for the coming of Islam and
Christianity (Onim, 2010, p.52).

1. ONIN PENINSULA OF FAKFAK IN THE TRADING
LINE OF SPICES

A. Relationship between Papua and Foreign Nations

Various materials or written sources (historiography)
providing information about the history and condition of the
Papuan population state that Papua is the largest island in the
world. It is an area with tough terrain and many things are
impossible to do here. For centuries this territory was
unknown and not ruled legally by any nation or ruler. Sailors
and traders from various nations in the world just sailed
around this island without trying to conquer or even open it
for the purposes of civilization that would advance the people
of Papua. Because there was no regular contact with the
outside world, this land was called a land with no owner or
unknown, Terra in Cognito (De vergetende Aarde).

Zendeling Rauws notes that, this land, which had been
forgotten for centuries, was only passed casually by traders or
sailors without giving better attention and understanding to
the land and its inhabitants. Certain parts of this forgotten land
were only known when the zendeling started their mission
regularly at Mansinam Manokwari on February 5, 1855. This
was made possible by the various scientific expeditions
carried out by zending and the Dutch government. This
research was intended to solve various legends and rumors
(fable stories) that had not been resolved so far (Onim, 2010,
p. 64).
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1. Papua’s relationship with Ternate and Tidore

The relationship between Papua and Tidore is sometimes
legendary or historical. Therefore, there is no absolute
certainty when the relationship occurred. What is clear is that
the existence of Papuans as a nation of headhunters, long
before the establishment of the Waigama kingdom on the
island of Misol in 1351, was greatly feared by foreign nations
who traded spices around the waters of the Moluccas and
Papua regions (Onim, 2010, p. 66).

Apart from the Waigama kingdom, another kingdom ruled by
a Papuan king was in Waigeo Island in 1581, was also greatly
feared by foreigners. These two kingdoms did not hesitate to
attack their enemies, to headhunt, and to pirate. They were not
familiar with foreign nations, so were the other Papuan tribes
on the north and south coast of the island, and the tribes
inhabiting mainland Papua. Towards the kingdoms in the
jungles of the Onin peninsula, they did not hesitate to attack.
Wars were inevitable between the various kingdoms in the
Raja Ampat Islands and the Onin Fakfak peninsula (Onim,
2010, pp. 66-67).

About the rigors of the Misol kingdom, J.H.W. Sollewijn
Gelpke noted the following:

. Those of Misool raid no place other than the
island of Serdanha, which, as | have said, lies about
thirty lequas to the south of Misol; and they do this
by going there with a fleet of thirty to forty warships,
none of which comes back without booty. The fleet
first takes hostages, (then) releases them for a
ransom, (and) returns to its base (in Misol, red.)

Due to the harshness and strength of the coastal kingdoms and
the tribes inhabiting mainland Papua, practically no foreign
power had ever occupied the island and technically controlled
it. The Sultanate of Tidore never had a definitive power in
Papua. They only periodically sailed the coast of this land to
headhunt and to collect tribute. Tidore in many ways owed
much to the Papuan people because they usually asked the
Papuans for help to fight against their enemies like the
Sultanate of Ternate, Jailolo, Bacan, VOC, and Portugal
(Onim, 2010).

The only power that ever definitively ruled and developed
Papua towards modern civilization was the Dutch government
which started in Manokwari on 8 November 1898, and in
Fakfak on 16 November 1898. Based on these circumstances,
the historical claims of Majapahit and Tidore powers cannot
be considered legitimate. Tidore just carried out many
missions of assault, headhunting, and buying slaves in various
places on the southern coast of the Bird's Head region and the
Onin peninsula (Onim, 2010).

Sultan Nuku, the sultan of Tidore (Tidore's crown prince)
moved to Waru and to Waigama in Misol Raja Ampat as a
result of the war occurring between the sultan and Tidore (due
to the struggle for the status of crown prince). Nuku's
instructions revealed a state of intense competition within the
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Tidore royal family. Because Papua was an important area for
Tidore's hegemony, Nuku's instructions had to be
implemented in order to pressure Papua not to support Tidore
with troops and trading materials that strengthened Tidore's
economy, thus weakened Tidore in the political and economic
fields. This information can also be compared with Kamma's
notes that describe the Ternate or Tidore attack on Ansus
village in the Yapen Waropen Islands (Onim, 2010, p. 68).

2. Early History of Dutch Authority in Papua (1828-1897)

It has been mentioned above that the historiography of Papua
shows that there had never been a single power who ruled
Papua in a true sense. Real power only began by the Dutch
Government in the first quarter of the X1X century. The power
of the Dutch government over Papua was only possible thanks
to strong encouragement from Zending, who had previously
worked in the area for approximately 45 years (Onim, 2010, p.
69; Sinaga, 2013).

Kamma noted that the strong impetus for zending parties was
that the Bible could be preached in Papua so that the people
could live in safety and peace according to the teachings of
the Gospel of Christ. As for the government, its presence was
seen as a way to enforce Dutch rule in Papua hoping that this
power would bring peace and prevent robbery, murder, tribal
wars, and Tidore against the Papuan people. The definitive
effort for Papua to be governed and regulated properly was
only carried out by the Dutch on August 24, 1828.

The effort was marked by the inauguration of a fort named
"Fort Du Bus" in Triton Bay at the foot of Lemansiri
(Lamenrici) mountain in Lobo (Namatota), Kaimana District,
in Fakfak regency. This day was witnessed by a number of
military officers, soldiers, employees, and Papuan residents.
The Dutch government commissioner named A. J. van Delden
read out a proclamation. The proclamation read out was on
behalf of and for His Majesty the King of the Netherlands.
The part of the New Guinea region with areas in the interior
starting on the meridian line of 141 degrees East Longitude
(east of Greenwich) on the south coast to the Southwest and
North until Amberpon (Rumberpon) owned by the Sultan of
Tidore was declared to be owned by the Dutch (probably the
area between Manokwari and Wondama Sausaporbay (Onim,
2010, p. 70; Sinaga, 2013).

Dutch Government Period (1898-1961)

The Dutch exercised their power in the form of civil
government in Papua lasted from 1898 to 1962, approximately
65 years. Therefore, Fakfak and Manokwari were the first
civilian government posts.It is said that they were civil
governments because they were led by a Controleur based in
Fakfak and Manokwari, and then Merauke in 1903 and
Hollandia in 1910.

In order for the government to run smoothly, the residency of
Fakfak was further divided into 3 (three) the Onderafdeling
region, an area which was one level below Afdeling.
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The three parts of Afdeling of Fakfak were:

1. Onderafdeling of Fakfak with the capital city in
Fakfak overseeing Fakfak, Kokas, and Babo
Districts.

2. Onderafdeling of Kaimana with the capital city in
Kaimana overseeing Kaimana District, Arguni Bay,
and Etna Bay.

3. Onderafdeling of Mimika with the capital city in
Kokonau overseeing the West Mimika District, and
East Mimika (Onim, 2010, p. 71; Sinaga, 2013).

An Onderafdeling was headed by a ‘Hoofd van Plaatselijke
Bestuur’ (H.P.B) or the Head of Local Government (K.P.S).
The H.P.B official in charge of one Onderafdeling again
supervised the District Heads. An H.P.B had broad enough
authority because he could act as the operational executor of
the General government, as the Sole Judge in the customary
(adat) court, Head of the Police Resort, and at any time could
represent the Resident if he was unavailable. This kind of
power system was maintained until the end of Dutch rule in
Papua in 1962 (Onim, 2010, p. 73; Sinaga, 2013).

The presence of the Dutch government in Fakfak began in
1828 when A. J. van Delden was ordered by the governor in
the Moluccas to build a military fort at the foot of Mount
Lemansiri near the village ofLobo in the Namatota area,

Kaimana District. In 1835 the fort "Fort Du Bus" was
demolished and abandoned. Finally in 1861 the Dutch
government decided to no longer build a fort in Papua on the
grounds that there was no funds, lack of employees, and a
wild nature. For the time being the Dutch government ignored
Papua because the island did not show any possibility of
making a profit; on the contrary it would carry a heavy burden
on the Dutch government (Onim, 2010; Sinaga, 2013).

B. Spices Trade Contact with New Guinea

The history of Indonesia cannot be separated from the history
of spice trade. Vasco Da Gama's exploration had a major
impact on European trade. Prior to that exploration, spices
were a luxury item. In order to carry spices, sailors from
Europe had to go through convoluted routes which made
spices very expensive. It was only after a route through the
Cape of Good Hope, which was spared the barrage of
transport costs and border taxes, did spices become
affordable, and could be consumed more evenly by Europeans
(Swantoro, 2019, pp. lii-ix).

Spices had great appeal to European traders, especially in the
16th and 17th centuries. Generally, when they heard the word
‘spices’, people would direct their thoughts to the Moluccas
and Banda Islands (Swantoro, 2019, p. 1).

In the early 16th century the Moluccas - famous as the Spice
Islands - was targeted by European traders competing for
cloves and nutmeg. The Portuguese arrived in Banda and
Ambon, and established their stronghold in Ternate in 1512.
The Spaniards arrived in Tidore in 1512 but did not stay long.
Due to their presence in Ternate and Ambon, the Portuguese
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enjoyed a profitable spice trade in the Moluccas for nearly
100 years (Widjojo, 2013, p. 1).

The coastal area of Tidore was limited in width. This island
had no swamps. Therefore, there were no sago treesand so
their staple food had to be imported from Halmahera and
other places. But the island was rich in cloves. The majority of
its population, including 6,332 people, 2,221 slaves, were
Muslims. This religion entered North Moluccas around the
15th century. The majority of these slaves were brought from
the islands of Papua, mainland Papua, or certain other places
in the Moluccas (Widjojo, 2013, p. 2).

Despite being rich in cloves, the tiny island of Tidore would
have no meaning politically if not many other islands
recognized its power as a sultanate. Some of these objects are
located far from the central power. The most important areas
were Raja Ampat and Gamrange. In the Raja Ampat Islands,
there were four kingdoms: Salawati, Waigeo, Misool, and
Waigama. In Halmahera, the territory of Tidore covered the
northeastern peninsula, the central part and the southern
peninsula of this large island to the south like the line that
runs between Dehepodo and Foya (Widjojo, 2013, p. 3).

Since the fine spices and pepper were the main reasons for the
Dutch sailing to Asia, they concentrated their attention on the
Indonesian Archipelago, where most of these spices came
from. The first VOC fleet sailed on 18 December 1603: 12
fully armed ships under the command of Steven van der
Haghen. The VOC strategy in Asia was clear. In 1603 the
Staten Generaal advised Heren Seventien to send fewer ships
to the Indies, but sailing in large ships so well manned and
armed that they could not only trade freely, but also could
inflict losses on enemies in the region and protect residents
who were trading partners (Widjojo, 2013, p. 21).

The spice monopoly was the main reason for the presence of
the Dutch in the Moluccas. It was an engine driven by local
dynamism and change since the 16th century. The
extermination and forced evacuation of the Banda people, the
conquest of Ambon came under direct VOC control, the
prolonged process of enforcing VOC policies against the
Sultanates of Ternate and Tidore developed in the context of
building and maintaining the spice monopoly in the Moluccas
(Widjojo, 2013, p. 36).

C. Dynamics of the Spice Route Society
1. Banda people and Nutmeg

The people of Banda have called nutmeg fruit for hundreds of
years as ‘golden fruit’. Half the age of the nutmeg will be
golden yellow. In times of golden yellow, nutmegs cannot be
picked, when they are reddish yellow, when mace is red, they
are allowed to enter into ‘Takri’, the name given to the woven
bamboo basket for collecting nutmeg (Fauzi and Razif, 2017,
p. 205).

During the Dutch occupation of Banda, the flow of production
and distribution of plantations were different when the nutmeg
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plantations were controlled by the Dutch. Nutmeg production
did not flow into the hands of Javanese and Malay traders.
The Dutch monopoly on nutmeg in Banda resulted in nutmeg
production no longer went to the port of Aden, Hormuz in
West Asia which was brought by Gujarati traders from Bandar
Malacca. Also nutmeg production was no longer distributed to
the ports of Alexandria, Egypt and on to the Port of Venice
and Barcelona. However, the nutmeg production from the port
of Banda was taken to Ambon and then sent directly to the
ports of Antwerp and Amsterdam in the Netherlands.

The flow of spices distribution underwent drastic changes
after the production of nutmeg and cloves was controlled by
the Dutch monopoly. The Dutch colonial government
protected the production and distribution of spices with a
powerful instrument. The instrument was extirpation, the
destruction of nutmeg trees according to a predefined list, i.e
trees that had flowered once or more were included in the list.
The aim of the nutmeg tree destruction policy was to regulate
the supply of nutmeg in the European international market
(Fauzi and Razif, 2017).

In carrying out the cultivation of nutmeg, each family with
nutmeg hamlet, usually a woman (wife or child) went around
to pick up the nutmegs that fell to the ground. Nutmeg
cultivation began in the 14th century, when the demand for
nutmeg in the market had increased.

2. Relationship between the Onin Peninsula (Fakfak) and
the Outside World

In the early seventh century, there was a relationship between
Papua and the Sriwijaya kingdom. It was informed that traders
from Sriwijaya had arrived in Papua which was named Janggi
and declared that the area was part of its kingdom. This was
understood because at that time Sriwijaya, apart from being
the center of Buddhism, was also a trade center. When the
Sriwijaya kingdom was controlled by a maharaja named Sri
Indrawarman in 702,716 and 724, the Sriwijaya ambassadors
went to China and brought with them six parrots and several
Janggi slaves. If Janggi slaves came from the Onin peninsula
(Fakfak), it means that the inhabitants of the Onin peninsula
(Fakfak) had been in contact with the outside world since the
days of the Sriwijaya kingdom (Koentraningrat and Harsja W.
Bachtiar (Ed.), 1963, pp. 55-56).

3. Fakfak Relationship with the Majapahit Kingdom

During the heyday of the Majapahit kingdom, parts of Papua
were also included in its jurisdiction. This is found in the book
Negarakertagama which was written by the poet Prapanca in
1365. In Song X1V, the names of regions that were under the
sovereignty of the Majapahit kingdom were found and one of
them was Wwanin (Koentraningrat and Harsja W. Bachtiar
(Ed.), 1963). From historical evidence, it is known that the
inhabitants from the Onin peninsula (Fakfak) to Namatota had
long been in contact with the ethnic groups in the west of the
island of Papua, the Tidore sultanate, Java, and with traders
from outside the archipelago, including Arab, China, and the
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Netherlands. Regarding this, Kamma, among others, wrote:
“The west coast of the Onin peninsula (Fakfak) had been
listed in the history of the Hindu-Javanese Majapahit kingdom
in 1365. From the royal report it is stated that there were
Papuan slaves who were in the royal palace, sometimes these
slaves were presented to kings in China. In addition, the Onin
peninsula (Fakfak) had its own charm, especially because of
its nutmeg hamlets, Cenderawasih birds (birds of paradise),
and ‘masoi’ wood” (Nyoman Wiyana, et al, 1991, p. 9).

4. Relationship between Fakfak and the Moluccas

The law of history has determined that every empire
experiences periods of growth, triumph, decline,and
eventually collapse. This historical law also applied to
Majapahit. The collapse of Majapahit was followed by the
development of Islam in Indonesia.An Islamic empire
emerged, especially in coastal areas. Islam had spread in
Indonesia in the XV century in Ternate in 1440. Before 1500,
in the Moluccas, there had been small Islamic kingdoms,
namely Jailolo, Bacan, Ternate, and Tidore, all of which were
in the Moluccas. In these islands, the spread of Islam reached
the islands to the east, as far as Banda. Among the kingdoms,
the most important were Ternate and Tidore (Nachrawy,
2004, p. 32).

In 1511 Malacca as a trading center in Southeast Asia fell to
the Portuguese so Islamic traders moved to trade to other
areas because they were enemies with Portuguese traders. The
movement of these Islamic traders to ports in the archipelago
resulted in Palembang, Banten, Makassar, Ternate, and Tidore
becoming increasingly crowded. This trade development was
followed by the emergence of Islamic kingdoms (Nachrawy,
2004).

In eastern Indonesia there were 2 most important kingdoms:
Ternate and Tidore. In the competition between the two
kingdoms, they often attacked each other in seizing territory
and in trade. Their trade covered the surrounding area
(Sorong, Fakfak to the western part of Papua).

In terms of trade, the people of Fakfak themselves also did not
remain silent.In this trade business they exchanged natural
productslike spices such as nutmeg and forest products of
‘masohi” wood, ‘gaharu wood,and Cenderawasih birds (birds
of paradise). This condition shows that the relationship
between Papua and the Moluccas initially due to the trade
relations between the inhabitants of the Onin peninsula
(Fakfak) area and traders coming from Seram, Gorom, and
Bacan (Nachrawy, 2004, p. 54).

D. History of Nutmeg in Fakfak

The Fakfak region, the land of kings in Papua, was the land of
entry of Islam as the first religion in Papua.
(https://sancapapua.wordpress.com/2015/05/28/fakfak-kota-

pala). Dissecting the three icons of Fakfak, according to socio-
historical interpretation, kings and kingdoms were understood
as the first system of government in Papua. The indigenous
Papuan tribes who lived in Fakfak were the first to accept and
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believe in God according to the Samawi religion. Plants and
nutmegs were superior local commodities cultivated from
generation to generation by the indigenous people of Fakfak
in the marketing mechanism of agricultural products.

The three interpretations above in the historical and cultural
development of the Papuan people place the Fakfak people
with unique cultural characteristics and are more than other
indigenous Papuan tribes. The indigenous Fakfak have more
advanced civilizations because both humans and their culture
had contact with the outside cultures first.

The history of local colonialization in Papua, especially the
Onim peninsula and the Bomberay region were controlled by
the Tidore Sultanate. The driving factor that made Tidore
expand its colony was the interest in controlling agricultural
produce like nutmeg, ‘masohi’ tree barks, ‘lawang’ tree barks,
and yellow birds (Cendrawasih birds) in these two regions.

From spices, especially nutmeg and mace, the indigenous
people of Fakfak obtained religious knowledge (Islam) and
government from Tidore. Through the trade in nutmeg
between the Fakfak natives and this sultanate, religion and
government entered Papua and formed the Papuan
civilization in the two regions.

What happened to the indigenous Papuans who were Muslims
and Christians in the Onim and Bomberay regions was similar
to the history of the inclusion of the Bible on the island of
Mansinam where the indigenous Papuans embraced
Christianity.

Zendeling Ottow and Geissler entered and set feet on Papua,
then preached the Gospel, following the existing trade routes.
The trade route was controlled by the trade alliance of the
Sultanates of Ternate and Tidore with the Dutch East Indies
trading partnership.

Long before Indonesia became independent and Fakfak
became a district, nutmeg had become its identity, ‘Fakfak the
City of Nutmeg’. Other cities have their identity names too.
Kaimana is known as ‘the City of Twilight’ because of the
beauty of the twilight; Merauke is as ‘the City of Deer’
because of the large population of deer in the area; Sorong as
‘the City of Oil’ because of the petroleum content in the
soil;then Bintuni Bay as ‘the City of Agas’ because of its
extensive and best mangrove ecosystem in Asia Pacific.

Nutmeg and nutmeg hamlets have more and more
fundamental importance for the life of the Mbaham Matta
tribe. Nutmeg should not only be defined as the value of a
commodity that is valued based on rupiah or profit and loss in
the market. Nutmeg hamlets should not only be seen as a
stretch of land overgrown with nutmeg and its value is
calculated economically and mathematically, nutmeg has an
important meaning in the life cycle of every native Fakfak
child. In this life cycle of every native child of Mbaham
Matta, nutmeg becomes one of the plants that form his or her
daily activities and its use is life knowledge. Harvesting
nutmeg is a symbol of maintaining kinship ties and the
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responsibility of providing for the family; selling nutmeg is a
symbol of building communication and social relations with
outsiders; and caring for nutmeg hamlets is a symbol of
treating nature wisely.

There are two types of nutmeg: namely Papuan nutmeg and
Banda nutmeg growing in Fakfak. Papuan nutmeg grows in
the forests, the location of community customary rights. This
type of nutmeg is native to Papua, while Banda nutmeg is
cultivated by Fakfak farmers. The quality of Banda nutmeg is
much better than Papuan nutmeg. Therefore, the community
chose to plant and develop Banda nutmeg as a legacy of the
Tidore sultanate rather than the Papuan one. Moreover, Banda
nutmeg is well known in international trade because its quality
level is guaranteed. (http:
/Iperpustaka.bappenas.go.id/lontar/file? ...,)

D. Nutmeg Philosophy: Representation of Fakfak's Original
Female Identity

The cultural heritage of the ancestors is very unique and
aesthetic, which until now has become a life blessing for the
younger generation of Mbaham Matta Wuh in Fakfak. And
this is ‘Henggi’,nutmeg. The nutmeg tree is identified with
the life figure of a Fakfak native woman. Fakfak indigenous
women are the most important figure in the life of indigenous
peoples, having a very important role in determining the
welfare of family life. (Samosir Lefaan and Lelapary, 2016, p.
129)

The nutmeg tree is a symbol of the Fakfak female identity
standing firm and producing abundant fruit. The abundance of
nutmeg represents the soul, body, and peace of mind of a
Fakfak native woman. This means that when the nutmeg tree
produces abundant nutmeg, it is a sign that the heart of the
Fakfak native woman is very peaceful and is truly made at
peace by her brothers. On the other hand, if a Fakfak woman
is hurt,disappointed, or made angry by her brother(s), it will
affect the fertility of the nutmeg. The original woman of
Fakfak is highly regarded for her nobility; she is identified
with the nutmeg. Because of the so much respect for sister(s),
the nutmeg is seen as the form of a Fakfak native Fakfak
woman called ‘mama’. Nutmeg is a mother who always gives
prosperity to her children, producing food and drinks,
providing protection from the hot sun, sending her children to
school. This concept means that economic values
manifestedin the welfare the community are found in trees and
nutmegs. (Samosir Lefaan and Lelapary, 2016, p. 130)

From the economic side, the indigenous people of Fakfak are
very much alive by nutmeg. Nutmeg can provide income in
the form of money that is managed by making nutmeg as
sweets, as syrup, as other snacks. The nutmeg, the seed, and
flower maceall have very high economic values and are very
valuable for the welfare of the indigenous people of Fakfak
(Samosir Lefaan and Lelapary, 2016).

That the indigenous people of Fakfak can live and survive, it
is because of the nutmeg. Nutmeg can provide income
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through products such as sweets, syrup, and snacks. Starting
from the nutmeg to the nutmeg and flower mace, it has very
high economic value and is very valuable for the welfare of
the indigenous people of Fakfak (Samosir Lefaan and
Lelapary, 2016).

E. Nutmeg: Social and Cultural Relations of East Seram and
West Papua

One of the consequences of hundreds of years of trade
between East Seram and West Papua is that the socio-cultural
relations between the inhabitants of the two regions have been
well preserved to this day. In general, the East Seram people
consider that some of the Sorong, Fakfak, and Kaimana
people are part of and are relatives of the East Seram tribe.
They felt they made the West Papuan people open to the
outside world, accept foreign traders and preachers of both
Islam and Christianity. In fact, it was the East Seram people
who pioneered not only trading but also the formation of
modern political entities which are now called kings in Fakfak
and Kaimana. An example is the family of the king of Fatagar,
the Uswanas clan, which is related by blood to the family of
Amar Sekaru-Gorom. In the oral history of the East Seram as
told by old people to Lutfi Rumalutur, a Geser community
leader, that many East Seram people who came to Papua as
teachers of the Koran married local women and eventually
became traders. Kings in Fakfak such as Fatagar (Uswanas)
and Ati-Ati came from East Seram. At that time, the East
Seram people who came to Papua with a little religious
knowledge could become clerics and elders in Papua, and
after a while they were appointed kings. King of Kaimana has
a close relationship with Werinama because there is cape
called Namatoten in Werinama. The word ‘name’ in Seram
means sea. In this subsection, the evidence of the existence of
socio-cultural relations of several families from Geser Island
with residents in Fakfak is presented. (Cahyo Pamungkas,
2019, p.109)

The relationship between East Seram and West Papua peaked
during President Soekarno's operation to liberate West Irian
under the term ‘Tri Komando Rakyat’ (TRIKORA). This
political relationship can be seen from the formation of the
Mandala Command which had a headquarters on the island of
Geser. At that time Trikora volunteer soldiers were smuggled
into Raja Ampat, Sorong, and Fakfak by sea, paddled by the
islanders of East Seram. The people of East Seram, including
Gorom and Geser, supported Soekarno's plan to liberate the
Papuans from Dutch colonialism. After Papua became part of
Indonesia, entering the New Order, most residents of Geser
and Gorom preferred to listen to the Indonesian public radio
broadcasting, Radio Republik Indonesia (RRI) of Fakfak to
RRI of Ambon. In the RRI of Fakfak broadcast programs,
many East Seram people who lived, worked, or went to school
in Fakfak sent greetings and messages to their relatives in East
Seram. Even when a resident of East Seram died, the news
was announced on RRI of Fakfak and not on RRI of Ambon.
The East Seram people feel that their relatives are in Fakfak
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and they feel they are not part of Ambon, identity politics
(Cahyo Pamungkas, 2019, p. 111).

The relationship between East Seram and Fakfak has its roots
in quite a long history. Before the establishment of political
entities in Papua, Moluccas had modernized political
institutions, including in East Seram. The kingdom as a
political institution recognized by the Dutch was limited to
Ternate, Tidore, Bacan, and Jailolo. But underneath there
were tens or even hundreds of political entities led by the rich,
major, captain, and king. To make easier, | will use the term
‘negeri’, a political entity recognized by the Dutch and the
Tidore sultanate, and gained legitimacy from the community
culturally and had a cultural system and social practices
regulated autonomously. The big ‘negeri’ in East Seram, for
example,were Kilmury, Waru, Rarakit, and Kian in the main
land, and Kataloka and Amarsekaru in the Geser archipelago.
Geser wasonly ruled by an ‘orangkaya’, a kind of legitimate
rule in the ‘negeri’ system, because the territory was narrow
and the population was small (Cahyo Pamungkas, 2019).

Apart from Geser, other ‘negeri’, including those in the Seram
also had family relations with the residents of Fakfak. One of
them is Bakri Rumagoran, a college student of of STAIS in
East Seram who lived in Geser. He came from Salagor
village, Siritaun WedaTimur sub-district, used to be part of
Negeri Kian Laut. His parents, Muhammad Umar Rumagoran,
married Aslamia Rumoar, a daughter of the Alkatiri family,
married to a man from the Rumoar clan. His mother had a
cousin surnamed Alkatiri but since childhood he had lived in
Fakfak and is now a businessman there. Bakri Rumagoran and
his father visited his brother in Fakfak several times and on
the other hand his uncle in Fakfak also visited his family in
Salagor (Cahyo Pamungkas, 2019).

According to Bakri, during the nutmeg harvest season in
Fakfak, most people from Geser and the surrounding islands
of East Seram go to Fakfak to work as nutmeg pickers. Once
the picking season is over in 1 month or less and have earned
their wages back again to Geser. On the other hand, during the
clove harvest season on the island of Seram, the East Seram
people who live in Fakfak return to Geser and Seram to work
picking cloves. After the harvest season is over they return to
Fakfak. This labor relationship is still valid today because
nutmeg is rare in Seram and cloves are becoming scarce in
Fakfak (Cahyo Pamungkas, 2019).

Dzikrillah Rumalutur also conveyed information about the
relationship between the people of East Seram and Fakfak.
According to him, migration to Fakfak from East Seram
peaked in 1990 to 1995 because Fakfak and its surrounding
areas began to grow as centers of economic activities in West
Papua. The community brought coconut, areca nut, and sago
and sago leaves to sell to Fakfak from Geser. Coconut leaves
were used to make fishing grounds. The community used
wooden ships and pioneer ships that sailed directly from
Geser to Gorom and to Fakfak. However, after 2004, the
people of East Seram went to Bula more frequently than to
Fakfak. They were looking to live in new developing areas, to
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look for business opportunities, to register and work as civil
servants. The social process of East Seram migration has
shifted from Fakfak to Bula since the establishment of the
East Seram District (Cahyo Pamungkas, 2019, p. 121).

IV. CONCLUSION

Onin Fakfak peninsula in the maritime network of the
Nuasantara archipelago has been known since the 7th century.
It is said that when the Sriwijaya kingdom was controlled by a
maharaja named Sri Indrawarman in 702,716 and 724, the
Sriwijaya state ambassadors went to China bringing six
parrots and some Janggi slaves. If Janggi slaves came from
the Onin peninsula (Fakfak), it means that the inhabitants
there have been in contact with the outside world since the
days of the Sriwijaya kingdom. In addition, in the 12th
century, the name Onin (Wwanim) was mentioned in the book
Negarakertagama by Mpu Prapanca, a famous Majapahit poet
of his time. The Onin Fakfak peninsula was known as a
shipping route with other parts of the Nusantara archipelago
for its trade in the nutmeg, in addition to its ability to sail and
pirate and as a center for slave transactions.

In the territorial context of Papua, Fakfak regency, with an
area of 14,320 km2, is one of the first districts to be
established in accordance with the mandate of Law Number
12 of 1969 concerning the establishment of the Autonomous
Province of Irian Barat. At that time, together with 8 other
districts in Irian Barat, there was a process of rapid growth
and regional expansion. As a result of the regional expansion,
Fakfak regency is in the territory of West Papua Province and
its development has created 2 new districts namely Mimika
regency and Kaimana regency.

For a long time, Fakfak regency has been known by various
names such as a ‘historical city’ and a ‘city of nutmeg’,
because nutmeg becomes the first commodity and is an
endemic plant in Fakfak regency.

Nutmeg has an important role in the life cycle of every native
Fakfak. In the life cycle of every native child of Mbaham
Matta, nutmeg becomes one of the plants that forms his daily
activities and its use is life knowledge. Harvesting nutmeg is a
symbol of maintaining kinship ties and the responsibility of
providing for the family; selling nutmeg is a symbol of
building communication and social relations with outsiders;
and caring for nutmeg hamlets is a symbol of treating nature
wisely.
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