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ABSTRACT

Islam places significant emphasis on managing water resources to ensure the overall welfare of humanity.
Environmental preservation is significantly related to managing water resources; good management is
necessary to have a good impact on the lives of humans and other creatures. As a messenger of Allah, the
Prophet has given guidelines on water management so that human life will be safe and free from pollution.
Therefore, this study will look at several aspects of water management based on the perspective of the hadis
of the Prophet PBUH. The study is carried out qualitatively by looking at the hadis as the primary reference
in addition to the books of Muktabar and scholars' views. Based on the survey of past studies, researchers have
found several hadiss that need to be used as the leading guide in environmental management. Among them
are aspects related to the importance of water cleanliness in worship, cleanliness of water resources, wastage
in water use, and issues related to water ownership.

Keywords: Hadis of the Prophet, Water Management.

INTRODUCTION

Cleanliness is what Allah requires of His servants to be preserved, maintained, and practised in every matter
of life. Indeed, Muslims who genuinely fear Allah are those who are spiritually and physically clean. Thus,
Islam attaches great importance to the cleanliness of the body and mind in all aspects of life, whether it is food,
drinks, clothing, shelter, environment, practices, values, and all aspects of human life. Cleanliness also
symbolises the noble values of a person and a community in the eyes of the community. In Islam, cleanliness
reflects quality and shows its commitment to carrying out the commands of Allah.

Likewise, water cleanliness is the primary tool in carrying out prayers, especially to purify because of hadas.
While water is the primary tool in ablution, except in some neutral circumstances, it requires soil dust for
tayamum. As a widespread guide, the Sunnah has put forward several standard foundations for using clean
water as a condition of acceptance and validity of worship. Therefore, as a source of Islam, the Sunnah
educates and cultivates human beings by emphasising the cleanliness of water sources in various aspects,
especially worship. Recommendations to humanity to focus on water cleanliness, especially involving worship
activities in religious law. These demands are not only in the aspect of worship, but Islam is a religion that
maintains cleanliness in all aspects of the lives of its people. Likewise, hygiene is highly demanded in daily
water use, namely drinks, food, washing, bathing, etc.

Water is one of the most important natural resources in ensuring the survival and sustainability of all types of
life. Water is essential as a natural resource for primary use, and without water, life is challenging to maintain
comfortably and perfectly. This is because it is for daily life and various sectors of the country's development.
When the resource is polluted, the negative impact that results in the population and sustainability of other
resources is affected, which is also the habitat for flora and fauna life. In addition, it is a source of income for
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some human beings and a complement to the ecological chain of life. There is no doubt that, because of human
actions, some natural resources are destroyed, including water, the most critical resource in life, due to greed
and irregular use of resources.

LITERATURE REVIEW

There is research on previous studies, especially from the aspect of water management and the perspective of
the Prophet's hadis on the matter:

An article titled Islamic Water Management by Hussein A. Amery, published by the International Water
Resources Association, Colorado, USA, introduces to Western countries that Islam is aware of the water
management procedures discussed in the Quran and Hadis. He quoted the meaning of the words of the Prophet
PBUH, stating: There was a young man who was thirsty, so he went to the well and drank water from it. When
he came out, a dog stuck out his tongue due to thirst, and he filled his shoes with water and gave the dog a
drink. With that, he thanked Him, so Allah forgave him. The companions also asked, O Prophet PBUH, if
there is a reward for us if we are kind to animals. He said: (Doing good) every living person will be rewarded.
Bukhari's History. This hadis shows that water is a necessity for life. Islam promotes doing good to animals
and the environment. (Hussein A. Amery, 2001).

The following article, entitled The Value of Islamic Water Management in Communities in Postmodernism is
a paper presented by Dr. Ahmad Zaharuddin Sani bin Ahmad Sabri from Universiti Utara Malaysia (UUM)
in the International Seminar on Values in Postmodernism Communities in 2004. This paper presents the noble
values of water management, primarily focusing on Islamic values as an alternative solution to current and
future water problems. He also wrote a book titled Philosophy and Issues of Water Management, which
explained the factors of deterioration in river water quality due to pollution. It is also a guide in creating
awareness of the need not to neglect the environment and implement efficient water management for survival
(Ahmad et al., 2015).

Next is a journal article entitled Water Management in Hadis Perspective by M. Saifuddin Ihya, published by
the Journal of Hadis Studies. It discusses the concept and ethics of water management from the perspective of
hadis. The benefits of river water need to be shared and require close care. Control and enforcement from the
government are very important to preserve the continuity of water resources on Earth (M. Saifuddin lhya,
2018). The book titled Tafsir Mawdu'i Sungai is written by Professor Dato' Dr Zulkifli Mohd Yusoff and
Professor Dr Zaini Ujang and published by the Jawi Academy Malaysia and the Centre for Higher Studies in
Islam, Science, and Civilisation from Universiti Teknologi Malaysia (UTM). This book explains the
components of the concept of nature, which consists of the hydrosphere (water). The debate of the verses of
the Quran is thematic about rivers with interludes of hadis as support; among others, the words of the Prophet
PBUH stated: Sea water is holy and purifying, and its carcass is also halal. Narrated by Abu Dawud (Zulkifli
Mohd Yusuf, Zaini Ujang, 2023)

The next book, Islam and the Environment is a compilation of writings by UTM academic experts, including
Professor Dr Zaini Ujang, which presents facts about rivers, rainfall, floods, and the importance of river
reserves. Assoc. Prof. Dr Mohd Dani emphasised the elements of water ownership that need to be shared and
hygiene care in managing water resources, infrastructure, and public utilities through the words of the Prophet
PBUH, who stated that humans share three things: water, grazing fields, and fire. Narrated by Ibn Majah.
Therefore, local service systems such as environmental cleanup are the responsibility of residents, and public
facilities must be sponsored by the government (Zaini Ujang, 2022).

In addition, a work entitled Modern Science According to the Perspective of Al-Quran and Al-Sunnah was
printed by Halabi Press. He explained scientific facts about the structure of water according to the verses of
the Quran, interluded with hadis as support, and presented theories based on the views of scientists. The
Prophet PBUH reprimanded his companions not to waste when performing ablution. The Prophet PBUH
approached Sa'ad, who was performing ablution, and then the Prophet PBUH exclaimed, how exaggerated is
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this! Said Sa'ad: Is it excessive to perform ablution? The Prophet PBUH replied: Yes, even though you perform
ablution in a rapid river. Ibn Majah narrated it. This hadis demands that Muslims be prudent so as not to waste
water even in matters of worship. (Yusuf Ahmad, 2010)

RESEARCH METHODOLOGY

This study is carried out entirely qualitatively by applying the overall literature method. It uses documentation
methods to collect data from primary and secondary sources such as al-Kutub al-Sittah, Sahih al-Bukhari,
Sahih Muslim, and four others: theses, journals, dissertations, and books. To analyse the collected data, this
study uses content analysis by examining the essence of the hadis to extract water management methods.

FINDING AND DISCUSSION

Sunnah's Emphasis on The Importance Of Water Cleanliness

The Sunnah has stated the recognition of the aspect of cleanliness in the sight of Allah and the same in all
aspects of Muslim life. Cleanliness is the main standard in carrying out any act of worship to Allah to ensure
its acceptance in the sight of Allah. The Prophet PBUH said:

- OB 515 - 1688 3 gAY Cand M3a aIKN Gund ag S ABUEDY Can) Cill ool and Gt 0 &) 20 coaal) () A e
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Allah is good and likes what is fragrant (Tayyib is ‘good’ and tib is ‘perfume’, or ‘fragrance.’); clean and likes
cleanliness; generous and likes generosity; munificent and likes munificence; so, cleanse (I think he said, your
courtyards), and do not imitate the Jews. | mentioned that to Muhajir B. Mismar, who said he had been told
by 'Amir B. Sa‘d, on his father's authority, that the Prophet PBUH had said something similar, but he said,
Cleanse your courtyards. Tirmidhi transmitted it [Kitab al- ‘Adab, hadis no. 2799].

According to Ibn Rajab, the word &3k means purity, i.e., purity, Allah is a holy and holy god from any
deficiency. Meanwhile, from the aspect of His creatures from a spiritual point of view, Allah does not accept
any practices with mental impurities such as riyak, ujub, and non-halal, including aspects of holdings, words,
and deeds. In contrast, zahir impurities are unclean and real impurities. (Ibn Rajab, 2008).

Allah has guided humanity, especially the Muslim community, on the importance of cleanliness in a Muslim's
life, especially in holding a clean faith and worshipping with perfect purity from any impurities of the body
and mind.

Thus, the Sunnah has recognized water sources as natural sources that are pure and clean from all other
mixtures of elements unless there is a mixture of any impurities into it, whether it is the unclean that causes
the source to be unholy and clean. The Prophet PBUH said:

bt Ay Y 5ok S &) AT ) A3 Al Al 0 e 40 gk Gt 108 (g ) a2

Narrated Abu Sa'id al-Khudri: Allah’s Messenger PBUH said, Water is pure, and nothing can make it impure.
[Kitab al-Taharah, hadis no. 67]

The hadis is related to a question from a companion to the Prophet PBUH about the healthy water thrown into
it, menstrual droppings, dog carcasses, and something that smells bad. According to al-'Aini, the phrase o)
Hséh ¢l 'indeed water is sacred’, explaining that the healthy water flows into the plants and it remains holy
(al-'Aini, 1999). The water remains holy because the dung thrown into it does not change its smell, colour, or
taste, and the water flows to the plants and has been agreed upon by Ijmak. (Abd 'Allah Khatib, 2001).

Based on the hadis, the Sunnah has explained that water is a clean and holy source and even the primary source
in the process of worship in Islamic law, namely purification. The hadis is included in the discussion about
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purification, where water is the primary tool for ablution, and it is a condition that must be fulfilled before
performing prayers and raising the great hadis. These are some hadis texts that explain the upbringing of the
Sunnabh to its people to maintain the cleanliness of water sources because it is the source and source of use for
fellow humans in living their daily lives, such as bathing. The Prophet PBUH said:

A 3uihy & g ¥ i) Al slal B A80S) Blg0 ¥,

You should not pass urine in stagnant water, which is not flowing, then (you may need to) wash in it. al-
Bukhari, [Kitab al-Wuduk, hadis no. 239].

Ibn Battal, when explaining the hadis, stated that urinating in calm or non-flowing water is forbidden. If the
water is abundant, it is also prohibited because it involves hygiene aspects, and the water does not become
unclean when it does not change in colour, taste, or smell. He added that if the water is small, then it is also
prohibited, and it is a prohibition that must be abandoned because it will pollute the water and harm others.
(Tbn Battal, t.t.)

Similarly, the opinion of Imam al-Nawawi stated that the hadis explains that it is not permissible to urinate in
water that does not flow and is calm. It has been agreed not only by both Imam hadis al-Bukhari and Muslims
but, in fact, the imams of the madhhab who stated that if the water flows even a little, it is also forbidden and
makruh because it pollutes nature. He also explained that if much water flows, it is not prohibited, but it is
encouraged not to do it. (Al-Nawawi, 1929).

al-Nawawi also explained the hadis by stating that the essence of the rainwater sent down by Allah is for the
needs of all creatures, whether humans, animals, trees, plants, or others. Therefore, Islam prohibits its
adherents from doing things that can pollute water sources, especially by using unclean items such as urine
and poison. Water is a priceless blessing to all creatures on Earth (Al-Nawawi, 1997).

These are some narrations that explain the same aspect, namely not throwing any impurities into calm water
and then using it for purification. The Prophet PBUH said:

Gid 32 alldll plall b a8 Judiy G0 ¥ g e 0 40 O 08 1048 Boah Gl e 45

Narrated Abu Huraira (May Allah be pleased with him): Narrated Abu Huraira (May Allah be pleased with
him): Allah’s Messenger PBUH said: None of you should take a bath in stagnant water when he is sexually
impure. [Muslim reported it] [Kitab al-Taharah, hadis no. 282]

The hadis further strengthens the explanation of the first hadis. The focus of the hadis is to maintain water
cleanliness, starting with the prohibition of urinating or other faeces that cause the water to be dirty. Then he
explained the ruling of using water that does not meet the conditions or reach the predetermined rate to require
the law to purify it. Based on the hadis, the figh hadis explains that water that does not flow cannot be used
for purification until it reaches the rate of two kolah.

However, the affirmation from the Prophet PBUH prohibits throwing faeces in the water, or the water is not
for human use in worship but most likely the habitat and source of other living beverages. Thus, the Sunnah
places great emphasis on water hygiene. The hadis clearly states that the law of purifying or bathing in water
that does not flow is invalid. In addition, the Prophet PBUH still forbade making dirt on it because it is a
source and habitat for other living things. Indeed, the ruling of throwing faeces in abundant and flowing water
does not reach the level of haram and praying big. However, scholars still encourage Muslims not to commit
such acts because the Prophet PBUH has clearly stated that the source should be preserved for the use of other
living things. In addition, a hadis explains the importance of maintaining the cleanliness of ablution water,
namely by ensuring that hands must be washed first after waking up from sleep before being put in a container
of water. The Prophet PBUH said:

¥ A0a) b igiay (b a G 0 63 Jedlh e (e pS08T BRI 135 08 aluy e @ e d Qo) O 550k o CB
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From Abu Hurayra that the Messenger of Allah PBUH said, when you wake up from sleep to pray, wash your
hands before you put them in the wudu water, for you do not know where your hands have spent the night.
[Kitab al-Wudu’, hadis no. 162].

Ibn Battal explained that scholars have differences regarding the obligatory washing of hands before dipping
them in a container of water. According to him, al-'Awza'i and al-Shafi'i explained that the law must not be
mandatory. Meanwhile, Ahmad bin Hanbal explained that it is mandatory after waking up from sleep during
the day and night. (Ibn Battal). Meanwhile, al-Qastalani explained that the order was for water that did not
reach two kolams, while hands were feared to be dirty with faecal or sanjak stains. (al-Qastalani, 1989)

Based on the hadis, the Sunnah teaches its people to be prudent in using water to purify and ensure the
acceptance of worship, and it is valid in terms of Sharia law. The acceptance of worship in Islam is highly
dependent on the process of self-purification before performing any form of worship, especially prayer. Thus,
water cleanliness is very important in the process of worship for Muslims in particular.

Water is not only used as a drink and food but also to ensure the perfection of worship to Allah, as explained
in the hadiss; it is used for sanjak, ablution, and compulsory bathing. Other mediums can replace water for
this purpose, but the replacement cannot be done without following the outlined conditions and standards of
sharia law. Sunnah, as a guideline, teaches Muslims to maintain the cleanliness of the environment, especially
humans, as a life that desperately needs water. The emphasis of the Sunnah on this aspect is to educate the
people on the meaning of appreciating the blessings of Allah and respecting other living beings in the
environment who need each other.

Be Prudent and Frugal

Meanwhile, each resource must be managed with essential management based on the claims and guidelines
that Sunnah has explained. This paper also emphasises systematic water management based on Islamic values.
Some hadis texts explain these aspects based on the figh hadis and related issues. The central element of
management is a wise water consumption rate and the avoidance of waste. The Sunnah has displayed several
values and standards as a guide for Muslims in using water in all aspects of life, including worship. The text
of the hadis is as follows:

w‘g&;h’hwﬁ#‘gwm\g&ac@ﬁ\w&LAJA\LQJMMLGUJGMLG c\g;\‘gh\‘_\héd‘gm ML.AL:\MJIA
Q—\LAAL@-\.L\JL\.\.\.\J&@M‘JGS&MQ‘JHLA.GU‘&LA&LAJ-\QW& ddﬂ\g)ygw)uwMydlﬂa\my‘dlﬁ

Narrated Abu Salama: "Aisha’s brother and | went to "Aisha, and he asked her about the bath of the Prophet.
She brought a pot containing about a Sa™ of water, took a bath, and poured it over her head, and at that time,
there was a screen between her and us. Hadis riwayat al-Bukhari, [ Kitab al-Ghasl, hadis no. 251]

Ibn Battal explained that scholars differ in determining the rate of one sa. According to the Hijaz scholars, one
sa is equal to 5 1/3 right, while the Iraqi scholars put the rate of one sa at 8 right. As for the scholars of Medina,
it is equivalent to 5 1/3.

Hamzah Muhammad Qasim explained, according to Jumhur, that the level of one sa' is equivalent to 5 1/3
right, where the Prophet PBUH used the water content for bathing and purifying his entire body. According
to him, the teaching of this hadis is to use water to wash all limbs without any form of waste and to wash the
main members in performing ablution. (Hamzah Muhammad Qasim, 1990). Meanwhile, al-Qastalani
explained that the main istinbat based on the hadis is the prohibition of wasting water in using water. (al-
Qastalani, t.t)

It can be concluded that figh hadis clearly explains Islam's noble value of frugality in using water, whether for
purification, compulsory bathing, ablution, or various other forms of purification, while ensuring perfection
in carrying out the worship process.
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The Prophet PBUH is the main example of a careful and frugal water user. Maybe it is due to the lack of water
in Mecca, but it is clear that the Prophet PBUH purified by using less than one litre of water and cleansed the
body from the big hadas by using only about three litres of water. In fact, the Prophet PBUH deserves more
water than that.

Thus, the Prophet PBUH's example is to teach Muslims to be frugal and not excessive in using water in the
purification process to carry out deeds of worship, especially prayer. The noble value shown by the Prophet
PBUH is not only to teach people to be right in using water but also to educate the ummah to be grateful for
the blessings of Allah and appreciate them in the life of the world.

Likewise, the hadis teaches Muslims to be careful with water when taking ablution and other forms of
purification in general. The Prophet PBUH said:

;u\ua;l.ul.cas)*hﬂu.\sa\dy)h» dl.ia ?.L.ujuﬁ m‘pLauaJ\(f\blAJu\ ‘MAUG ‘u\uc‘uamua\g}asus
A.ul.ealacu.nj ‘MJ\UAUMM\AM\JAJHM\}@.MFshL@\JJMfchLA{AjMFsMLMM
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Narrated Abdullah ibn Amr ibn al-'As: A man came to the Prophet PBUH and asked him: Messenger of Allah,
how is the ablution (to performed)? He (the Prophet) then called for water in a vessel and washed his hands
up to the wrists three times, his face three times, and his forearms three times. He then wiped his head and
inserted both his index fingers in his ear holes; he wiped the back of his ears with his thumbs and the front of
his ears with his index fingers. He then washed his feet three times. Then he said: This is how ablution should
be performed. If anyone does more or less than this, he has done wrong and transgressed, or (said) transgressed
and done wrong. (HR Abu Dawud, [Kitab al-Taharah, hadis no. 135)

Based on the hadis, al-'Aini explained that the recitation #Usl 3% 'then he has committed an offence’, which
refers to the offence of manners in performing ablution according to the Sunnah and syarak upbringing.
Meanwhile, self-tyranny means reducing the reward by doubling the frequency of ablution that exceeds the
command of syarak. This is because most people think that the recitation st 38 refers to the increase in the
frequency of ablution. In contrast, the recitation of alls refers to the reduction of the number of ablutions as
explained by the Sunnah. (al-'Aini, t.t.)

The teaching in the hadis is to educate Muslims to perform deeds of worship based on the guidelines that the
Prophet PBUH made sharia in his Sunnah. Performing a deed of worship with the right method and obtaining
perfection ensures that Allah accepts it.

At the same time, the Sunnah also teaches Muslims not to use water excessively because, from the point of
view of pure values, it is considered an ethics that violates religious commands to be frugal and respectful in
using water. Likewise, as explained by al-'Aini, the hadis touches on the aspects of manners and ethics in
interacting with Sharia worship charity. Every prohibition and instruction of the Prophet PBUH contains a
thousand pieces of wisdom that can be accessed and used as a lesson in life, especially particular matters of
worship.

The thrifty aspect in the use of water can be accessed when the Prophet PBUH prohibits his people from
performing ablation beyond the rate indicated by the Prophet PBUH. Allah said:

cna play 383 (b 1338 Al il &) 4151 OB

Say, consider this: if your water were to sink "into the earth”, then who "else” could bring you flowing water?

Surah al-Mulk (67):30

Thus, Allah reminds humans to protect water sources from drying up, which will negatively impact human
survival in daily life. Islam also pays attention to the problem of water and its conflicts, which is to make
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people aware of the appreciation of these resources from drying up and disappearing from the face of the
Earth.

Water Source Ownership

There are basic human needs that an individual and a community alone cannot possess. Among them are water,
fire, and grass. This is because humans need these elements of nature to live a stable and perfect life. At the
same time, Islam also advises humans to conserve all these components to avoid natural imbalances. The
Prophet PBUH has mentioned this in a hadis as follows:

el BN PSMJW&\ULA‘:\J\”HJJS ‘_SIA ?.‘HJUGAJJ\ULA‘:\J\ c.alm.a\u.au.iﬁl.@.d\ C ‘dﬂJuc
JM‘J ‘;LAMJ‘JSMUA HJAUA;ISJMM‘ '} i)

A man from the immigrants of the Companions of the Prophet PBUH said: | participated in battle three times
along with the Prophet PBUH. | heard him say that Muslims have a common share in three things—grass,
water, and fire. [Kitab al-Buyu’, hadis no. 3477]

According to al-Khatabi, the three elements’ humans share in life are water and grass, which refers to plants
that grow from the dead and have been nurtured and restored by humans on the condition that the land has no
ownership. This is because if a plant grows on owned land, it cannot be shared by other individuals except
with the master's permission. At the same time, fire refers to fuel, such as dry wood, that can start a fire, which
is not prevented by an individual or in Islam from obtaining it to obtain fire. No one has the right to prevent
them from doing so because it is for the comfort and needs of all individuals (Al-Khattabi, 1932).

Moreover, this hadis also recognises the general ownership of property and land. This means that the
maintenance of animals, water sources, and fire is entirely considered public property for humans, except for
private property.

Water is an asset of the Earth that is owned together. There is no Sharia law from the Sunnah perspective that
states that an individual has the right to privately pay the source as well as the government of a community.
The teaching of the Sunnah is also to create a stable and balanced ecosystem because all living things on Earth
need water. In addition, the Sunnah educates humans to be wise and principled in using the components of
nature by sharing, civilising, and appreciating other lives to conserve the surrounding conditions and the
environment to create a fertile and harmonious nature. Likewise, according to the Sunnah, a hadis provides
guidelines related to the debate on water ownership, which cannot prevent and restrict water resources for the
use of others. 'Abd Allah bin al-Zubayr narrated about his son with an Ansar man about irrigation.

u.mcbﬂ‘t‘w@e&uj@ﬂ\u&a‘,\ﬂ\..LGJ.\.U!\?A&JMY\UAJAJ‘J\ 453 4 w&‘@d))u}“udﬂ\w&
4.\594).\\‘}&44»\&5@)&1&3 elujbb&\uim@mmmu"wuaucwgw\cﬂ GJUA.N\JUchAJ\Lg.nUJM
u&é&-\\ d\}u\)‘\a‘gu:gm"d.\& & S8 G dl&ﬁ chMY\Mc «‘.blaui\ slal) d’“‘J‘e-"J-“JL'dM“ J-I-IJ-“ ‘alu‘g
Jdﬂﬁulﬁcéycfaﬁw‘w‘ycﬁ)hdu‘ dlﬁ‘u ‘ﬂu‘s‘\.\bﬂu\\

Narrated "Urwa: Az-Zubair quarrelled with a man from the Ansar because of a natural mountainous stream at
Al-Harra. The Prophet PBUH said O Zubair! Irrigate (your lands and let the water flow to your neighbour.
The Ansar said, O Allah's Messenger (This is because) he (Zubair) is your cousin. At that, the Prophet's face
became red (with anger), and he said, O Zubair! Irrigate (your land) and then withhold the water until it fills
the land to the walls and lets it flow to your neighbour. So, the Prophet PBUH enabled Az-Zubair to take his
full right after the Ansari provoked his anger. The Prophet PBUH had previously given an order that was in
favour of both. Az-Zubair said, “I do not think, but the Verse was revealed in this connection: But no, by your
Lord, they can have no faith, until they make you judge in all disputes between them. Hadis riwayat al-Bukhari,
[Kitab al-Musagah, hadis no. 2359].

Ibn Battal explained that there was a disagreement among the scholars of the Maliki School in explaining the
method of draining water from one area to another. Ibn Hubayb explained that the owner of the higher area
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must first drain the water to his crops and block the water until the water rate reaches foot level, then drain the
water to the lower area for the cultivation of other parties. (Ibn Battal).

Al-'Aini explained that al-Zubayr prevented the flow of water to the Ansar man's area, while at the behest of
the Prophet PBUH, he stopped the water so that it flowed to the bottom of the plantation, namely the date palm
plantation. He stated that the figh hadis focuses on the method of water drainage, which is that when water
comes from a high area, it cannot be blocked until it flows to a low area. (Al-'Aini, 2001)

This briefly explains the Sunnah's recommendations to the Muslim community regarding the irrigation system.
Watership resources and denies private rights. In addition, the Sunnah teaches irrigation methods between
high- and low-plan high-p areas to maintain soil fertility and produce fertile crops. The owner of an area cannot
restrict or contain water from irrigating other regions. Thus, the concept of joint ownership is displayed in the
essence of the hadis and, hence, the water management system according to the Sunnah perspective.

The Sunnah also touches on the aspect of joint ownership of water resources from the aspect of pure values of
fellow Muslims. A Muslim must be tolerant in meeting the needs of fellow Muslims, especially for water
needs. The following is the text of the hadis that states the teaching:

u\&?@J‘*SyYJ‘MM\eyﬁ_J‘ﬂiJhuYMM ?.\m\gﬂ\.:.bﬂiu.‘mﬂid\gu\)dlﬂ d\g&acmﬂ\@aJaﬁJﬁu\M

3 <

M\u.i\u.d Mcw#b;haﬁuulsda)c?ﬁ\c_

Narrated Abu Huraira: Allah's Messenger PBUH said, "There are three persons whom Allah will not look at
on the Day of Resurrection, nor will he purify them, and theirs shall be a severe punishment. They are: -1. A
man possessed superfluous water on the way, and he withheld it from travellers. -2. A man who gave a pledge
of allegiance to a ruler, and he gave it only for worldly benefits. If the ruler gives him something, he gets
satisfied; if the ruler withholds something from him, he gets dissatisfied. -3. Moreover, after the Asr prayer,
the man displayed his goods for sale, and he said, '‘By Allah, except Whom None has the right to be
worshipped, | have been given so much for my goods," and somebody believed him (and bought them). The
Prophet PBUH then recited: "Verily! Those who purchase a little gain at the cost of Allah's Covenant and their
oaths."al-Bukhari, [Kitab al-Musagah, hadis no.2358)

Ibn Battal explained that the pronunciation 4aiaé ‘d‘#‘-' s\a (Jiab means that the needs of the water owner should
be prioritised first, and the owner does not need to prevent a traveller from using the water after his demands
have been fulfilled (Ibn Battal, t.t.).

Al-"Aini explained that the hadis is placed in a chapter that discusses the sin of a person who prevents a person
from using excess water from the owner of the water. According to him, it is more apparent that the hadis
explains that a man has excess water but does not give it to a traveller who needs it. (Al-'Aini, t.t.)

This is a brief explanation by several scholars of the hadis figh, which emphasises the value and norms of a
Muslim towards other Muslims regarding the ownership of water. Allah considers a Muslim unwilling and
receives His wrath when he refuses to share the excess needs available, especially water. The Prophet PBUH's
recommendation is very clear in educating humanity to be aware of the role and responsibility of fellow
Muslims in living their daily lives, especially about sharing food and beverage sources daily.

CONCLUSION AND SUGGESTIONS

As a guide and reference after the Quran, the Sunnah has long presented pure principles and norms to humans
regarding the way and method of human interaction with natural resources. Issues related to water pollution
can be overcome by applying the methods and approaches outlined by the Sunnah of the Prophet. In particular,
the water problem that is worsening in Malaysia will be easily contained by those who stem it with an approach
and method based on the education of the Prophet PBUH.

Figh bi'ah is a field of contemporary figh that can present spaces of thought about nature and the human
environment, especially about the primary source of life, namely water. Figh is elaborated and contemplated

Page 2479

www.rsisinternational.org


https://rsisinternational.org/journals/ijriss
https://rsisinternational.org/journals/ijriss
http://www.rsisinternational.org/

INTERNATIONAL JOURNAL OF RESEARCH AND INNOVATION IN SOCIAL SCIENCE (1JRISS)
ISSN No. 2454-6186 | DOI: 10.47772/1JRISS | Volume VIII Issue X October 2024

* RSIS ¥

based on the hadis texts of the Prophet's hadis, which teach humans to maintain and conserve nature and its
sources properly and systematically.

The Quran, as the primary source, also emphasises the position of water in Islam. Water is a gift from Allah
to humans for the survival of life and the sustainability of natural resources. The repetition and emphasis by
Allah on the water aspect recognise that this resource is vital to all living things on Earth. Meanwhile, the
Sunnah, as the main commentator of the Qur'an, also emphasises the source. Recommendations to humans in
water management provide space and opportunities for humans to learn and deepen the best approach to
managing these resources systematically. The Sunnah's emphasis on the cleanliness of water sources in
worship proves that Islam is a religion that takes excellent care and emphasises the purity of human resources
and sources of use in daily activities and the process of prayer.

Water conservation is highly emphasised by the Sunnah of the Prophet PBUH, which aims to educate people
on how to manage water resources wisely and teach them the meaning of appreciation and gratitude for the
blessings of Allah. Sunnah education from an external and inner point of view is evident when, from a material
point of view, namely water, is encouraged to be careful and frugal while appreciating the gift of Allah with
noble norms and values born from the heart.

As for the issue of water ownership, the Sunnah has outlined that water is a resource that needs to be shared.
Sharing is not only with each other but also with the surrounding creatures to ensure the sustainability and
survival of life. In addition, the Sunnah also conveys a bad image to those who manipulate the source, namely
with the wrath of Allah in the Hereafter.

This is the concept of figh bah discussed from the perspective of the Prophet's Sunnah. Water, an element of
nature, is one of the most essential sources for all living things on this Earth. Without water, life will die, the
world will dry up, and the greenery and fertility of nature can no longer be enjoyed. Therefore, preserving
these resources is an important responsibility and demand for everyone on this Earth.
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