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ABSTRACT 

This comprehensive review examines the role of Islamic ethics and values in fostering a culture of peace in 

contemporary Muslim society, addressing a critical gap in understanding religion's potential contribution to 

global peace-building efforts. Drawing from primary Islamic sources, historical practices, and contemporary 

scholars, the study explores how Islamic ethical principles can inform and enhance approaches to conflict 

resolution, social harmony, and international cooperation. The review analyzes foundational Islamic concepts of 

peace, including 'Salam' (peace), 'Adl' (justice), 'Rahmah' (compassion), and 'Fiqh' (Islamic jurisprudence). It 

examines core ethical principles that promote peace, such as forgiveness, patience, and moderation, 

demonstrating their relevance to contemporary peace-building challenges. The Prophet Muhammad's model of 

peace-building is scrutinized as a practical framework for non-violent conflict resolution and inclusive 

community-building. The review also addresses the challenges in applying Islamic ethics to modern peace-

building efforts and the potential of Islamic ethics in peace education. This review concludes that Islamic ethics 

offer a comprehensive, values-based approach to fostering peace that complements and enhances other 

frameworks. It highlights the need for continued research, interfaith dialogue, and practical application of these 

principles to fully realize the potential of Islamic ethics in contributing to global peace efforts. 

Keywords: Islamic, Ethics, Community, Harmony 

INTRODUCTION 

Amidst a period characterised by worldwide conflicts, religious animosities, and societal rifts, the pursuit of 

lasting peace is of utmost importance. The study of religious ethics in promoting a culture of peace is an 

important and promising area of research, despite the numerous philosophical, political, and sociological 

perspectives that have been examined in peace-building efforts. Scholars have identified this as a fruitful field 

of inquiry (Clark, 2011; Coward, 2004 and Abi-Ezzi, 2003). Islam, a prominent global religion with more than 

1.8 billion followers, has a profound heritage of ethical precepts that prioritise peace, justice, and compassion 

(Kamali et al., 2017 and Wani, 2023). 

The ideology of peace in Islam is firmly established in its doctrines and actions, as seen by the salutation "As-

salaam-alaikum" and the values of equity, benevolence, and absolution (Sattarb, 2016; Wani, 2023). Islamic 

ethics prioritise nonviolent methods of resolving conflicts, such as engaging in peace discussions, promoting 

reconciliation, employing mediation, reaching agreements, and resorting to arbitration (Sattarb, 2016). 

Nevertheless, the implementation of these principles encounters difficulties, especially when confronted with 

extremist movements (Huda, 2010). Notwithstanding these obstacles, the objective of Islamic ethics is to 

establish a society characterised by tranquilly, security, and contentment (Wani, 2023). 

Moreover, the influence of Islamic jurisprudence and social ethics is substantial in fostering peace and resolving 

conflicts. Huda (2010) and Ali (2024) both highlight the significance of Islamic values in promoting a peaceful 

culture and establishing efficient conflict resolution methods. Afsaruddin (2021) emphasises the significance of 

these concepts in fostering harmonious interactions across varied communities. Said et al., (2001) presents a 

thorough examination of Islamic perspectives on peace and conflict resolution, encompassing the notion of 'Sulh' 
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(reconciliation) and the significance of Islamic ethics in the realm of international affairs. These works 

collectively emphasise the potential of Islamic teachings in addressing current peace initiatives and building 

unity within communities. 

The use of Islamic ethics to peace-building initiatives is constantly adapting as global challenges progress. 

Modern Muslim intellectuals and activists for peace persist in reevaluating and implementing Islamic ideas to 

tackle present-day issues and foster global collaboration. 

This extensive examination of Islamic ethics and peace aims to clarify a sometimes misunderstood element of 

Islamic teachings and extract useful perspectives that might contribute to and improve current efforts in 

promoting a worldwide culture of peace. This review seeks to enhance the broader academic discussion on 

religion and peace by combining classical Islamic philosophy with contemporary peace-building initiatives. It 

emphasises the distinctive and valuable contributions that Islamic ethics may offer in our collective pursuit of a 

more harmonious world. 

This study aims to examine the manner in which Islamic jurisprudence (Fiqh) deals with matters pertaining to 

peace and conflict. Specifically, it will focus on exploring the principles of 'Sulh' (reconciliation) and its practical 

implications in contemporary situations. We will also analyse Islamic social ethics that promote community 

harmony, encompassing principles for interfaith interactions and coexistence in multicultural society. 

FOUNDATIONAL ISLAMIC CONCEPTS OF PEACE 

The core Islamic principle of peace, derived from the Quran and Hadith, is a fundamental belief of the religion, 

including the notions of safety, security, and overall welfare (Al-Subari, 2020). This notion holds significance 

in the field of international relations, as it places emphasis on the peaceful resolution of conflicts (Nursita, 2019). 

The precepts of Islam promote the use of nonviolent techniques to resolve conflicts, in line with modern conflict 

resolution procedures (sattarb, 2016). The fundamental tenet of Islam, which entails complete submission to the 

Divine Will and the demonstration of love and compassion, is conveyed through the salutation "As-salaam-

alaikum" (Afsaruddin, 2020). 

The Quran consistently underscores peace as a divine characteristic and a desired objective for humanity. One 

example is the term "As-Salam" (The Source of Peace) which is one of Allah's names. This name emphasises 

that peace is an inherent characteristic of the Divine. The Quran affirms that Allah invites humanity to strive for 

the Home of Peace (10:25), emphasising that peace is not only a temporal objective but also a profound spiritual 

goal. 

Another fundamental idea is 'Islah', which denotes the act of improving or reconciling. The Quran promotes 

believers to actively seek reconciliation, stating: "If two factions among the believers become involved in a 

dispute, make peace between them" (49:9). The proactive approach to conflict resolution is a fundamental 

element of Islamic peace-building. 

The concept of 'Adl' (justice) is intricately connected to peace in Islamic ideology. The Quran underscores the 

importance of justice, stating, "Be just, for it is closely linked to piety" (5:8). In the Islamic perspective, justice 

is considered an essential requirement for achieving lasting peace. It emphasises the need to address the 

underlying causes of conflict rather than simply repressing acts of hostility. 

In addition to justice, the concept of 'Rahmah' (mercy and compassion) is also important. The Quran portrays 

Prophet Muhammad as "a benevolent figure for all of humanity" (21:107). The presence of universal compassion 

is considered crucial in promoting peace among varied populations. 

'Sabr' and 'Hilm' are essential virtues in Islam that play a significant role in promoting peace. The Quran 

commends individuals who exhibit self-control in managing their wrath and demonstrate forgiveness towards 

others, so promoting a balanced and merciful approach to future confrontations. 

The concept of 'Ummah' refers to a community that transcends national or ethnic boundaries, fostering a sense  
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of worldwide brotherhood. This concept promotes the idea of Muslims actively striving for peace, not only 

within their local communities, but also on a worldwide level. 

The Islamic notion of 'Fitrah' highlights the inherent predisposition towards benevolence and harmony in human 

beings (Nursita, 2019). The notion mentioned is fundamental to Islamic approaches to conflict resolution, as 

they prioritise the spiritual obligation of achieving peace (Huda, 2010). Islamic peacemaking endeavours are 

based on the safeguarding and defence of life, and are frequently confronted by extremist forces (Said et al., 

2001). The Quranic viewpoint on peace, as elucidated in Surah Al-Anfal Verse 61, instructs believers to give 

precedence to peace and place their trust in Allah (Hilmi, 2023). These principles together create a whole Islamic 

structure for peace, emphasising the possibility of peaceful cohabitation and the influence of Islamic ethics in 

promoting a peaceful culture.. 

CORE ISLAMIC ETHICAL PRINCIPLES PROMOTING PEACE 

The ethical values of Islam, derived from the Quran and the teachings of Prophet Muhammad, prioritise peace 

over the use of force (Sattarb, 2016). The peaceful means of conflict resolution, such as peace talks, 

reconciliation, and mediation, represent these ideals and align with modern notions (Sattarb, 2016). Additionally, 

they advocate for compassion, fairness, and diversity in society structures, which encourages peaceful 

cohabitation (Ali, 2024). Within the realm of business ethics, these principles serve as a moral compass, directing 

persons towards virtuous actions and deterring them from engaging in unethical behaviour. Additionally, they 

establish a structure for resolving conflicts and reinstating a state of agreement and balance (Jabbar, 2018). 

Moreover, they emphasise the significance of mutual understanding, the shared nature of humanity, and the 

process of healing emotional wounds in fostering harmonious relationships and peaceful cohabitation 

(Afsaruddin, 2021). 

1. Justice ('Adl): Justice is a fundamental principle of Islamic ethics and is closely connected to peace. The 

Quran highlights the importance of addressing those who have faith, stating, "O you who believe! Take 

a strong and unwavering stance in support of justice, serving as witnesses to Allah" (4:135). In Islamic 

beliefs, fairness is considered indispensable for the prevention of conflicts and the preservation of social 

harmony. It includes the principles of fairness in human interactions, equal distribution of resources, and 

unbiased governance. Islam seeks to rectify the underlying factors of conflicts and establish a solid basis 

for enduring peace via the promotion of justice. 

2. Compassion (Rahmah): Compassion is a divine trait in Islam, and Muslims are urged to exemplify this 

characteristic in their interactions. The Quran portrays the Prophet Muhammad as "a benevolent figure 

for all of humanity" (21:107). This all-encompassing compassion transcends religious or cultural 

limitations, fostering empathy and comprehension across various cultures. Islamic ethics seek to cultivate 

compassion in order to promote reconciliation, bridge gaps, and establish a harmonious atmosphere that 

fosters peace. 

3. Forgiveness ('Afw): Forgiveness holds great importance in Islamic ethics as a method of disrupting 

patterns of violence and bitterness. The Quran affirms, "However, if you choose to pardon, absolve, and 

forgive, then indeed, Allah is abundantly forgiving and exceedingly merciful" (64:14). Islam promotes 

forgiveness as a means to achieve reconciliation and harmony, even while dealing with previous 

injustices. 

4. Patience (Sabr): Patience is seen as a highly significant attribute in Islam, especially when it comes to 

resolving conflicts. The Quran recommends seeking assistance by practicing patience and engaging in 

prayer, as stated in verse 2:153. This principle promotes the idea that Muslims should handle problems 

with self-control and determination, refraining from impulsive responses that could intensify tensions. 

5. Consultation (Shura): The notion of consultation fosters the practice of peaceful decision-making and 

the resolution of conflicts. The Quran commends individuals who seek advice and guidance in their 

matters (42:38). This principle promotes inclusivity and prevents disputes that may arise from dictatorial 

or unilateral actions by encouraging communication and group decision-making. 
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6. Equality (Musawah): Islam highlights the inherent equality of all individuals, as articulated in the 

Prophet's final sermon: "All of humanity originates from Adam and Eve. The statement affirms that there 

is no inherent superiority of an Arab over a non-Arab, or vice versa. Similarly, there is no inherent 

superiority of a white person over a black person, or vice versa. The only basis for superiority is in one's 

level of piety and good deeds. The idea of equality serves to cultivate peace by addressing discrimination 

and cultivating mutual respect among varied groups. 

7. Moderation (Wasatiyyah): Islam promotes a harmonious and temperate approach in all areas of life, 

including the resolving of conflicts. In the Quran, the Muslim community is referred to as "a middle 

nation" (2:143). The idea of moderation facilitates the avoidance of extremes and the identification of 

common ground in disputes. 

These fundamental ethical precepts synergistically contribute to the development of a comprehensive Islamic 

strategy for promoting peace. They influence personal conduct, mould social relationships, and provide guidance 

for addressing worldwide disputes. Islamic ethics, via the emphasis on justice, compassion, forgiveness, 

patience, consultation, equality, and moderation, offer a strong foundation for fostering peace and resolving 

conflicts in a diverse and intricate global context. 

THE PROPHET MUHAMMAD'S (PEACE BE UPON HIM) MODEL OF PEACE-BUIDING 

The peace-building paradigm of the Prophet Muhammad, as examined by Elamin (2024), Ghanbari (2018), Qazi 

(2021), and Doğan (2015), is distinguished by a number of fundamental concepts and practices that continue to 

be applicable in the present day. These encompass the creation of a harmonious society through solidarity and 

inclusiveness, as exemplified in the Constitution of Medina (Elamin, 2024); the utilisation of dialogue and the 

fostering of a culture of fraternity (Ghanbari, 2018); and the application of negotiation and nonviolent conflict 

resolution (Qazi, 2021). The leadership abilities of the Prophet, including as his regard for various religions and 

civilizations, attentive listening, and acceptance, are also emphasised (Doğan, 2015). These concepts and 

practices provide significant perspectives on resolving conflicts and creating harmonious societies in today's 

intricate environment. 

First and foremost, the Prophet underscored the significance of engaging in communication and negotiation. He 

continuously pursued peaceful resolutions to problems, as proven by the Treaty of Hudaybiyyah, when he 

exhibited flexibility and wisdom in negotiating with his adversaries. Although originally met with disapproval 

from certain adherents, this treaty ultimately facilitated a time of tranquilly that fostered the growth and 

prosperity of Islam (Khuluq, 2021). 

Furthermore, Muhammad (PBUH) advocated for inclusivity and emphasised the importance of respecting 

difference. The Constitution of Medina, authored by him, established a pluralistic society characterised by the 

coexistence of several religious and ethnic groupings within a unified civic structure (Ibrahim, 2020). This 

document is frequently referenced as one of the earliest instances of a constitution that ensured rights and 

obligations for various communities. 

The teachings of the Prophet Muhammad on fairness and equality, as highlighted in the Constitution of Medina, 

were groundbreaking and fundamental in establishing a united community (Bhat, 2020; Wildan, 2023). The 

author Wildan (2023) highlights that the concepts emphasised by him include trust, obedience, deliberation, 

unity, freedom, recognition and protection of human rights, free trials, peace, and prosperity. These principles 

serve as a framework for establishing a fair and harmonious society. The Prophet's Sunnah, which refers to his 

style of living, served as a prime example of these ideals. He actively discouraged arrogance and division, while 

advocating for tolerance and kindness towards non-Muslims (Hayat, 2019). The commitment of the individual 

in question to justice and equality was further emphasised by his use of nonviolent strategies and efforts to 

promote peace in Medina, as well as his inclusive attitude towards racial and ethnic variety (Hassan, 2021). 

Forgiveness and forgiveness played a crucial role in Muhammad's philosophy for promoting peace. An 

exemplary demonstration of his approach may be seen in his treatment of the inhabitants of Mecca after its 

capture. Rather than seeking revenge, he chose to provide a broad amnesty, displaying magnanimity and  
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forgiveness. 

Finally, the Prophet underscored the significance of personal ethical and spiritual growth as a fundamental basis 

for communal harmony. He espoused the belief that cultivating inner tranquilly and self-control were important 

for establishing exterior concord. 

Ultimately, the Prophet Muhammad's approach to promoting peace, which involves engaging in discourse, 

embracing inclusion, upholding justice, practicing forgiveness, and fostering personal growth, offers a 

comprehensive structure for effectively resolving problems and constructing harmonious societies. These 

concepts persist in inspiring and directing peace initiatives in diverse global contexts. 

ISLAMIC JURISPRUDENCE (FIQH) AND PEACE  

The relationship between Islamic Jurisprudence (Fiqh) and Peace is highly interdependent, as Fiqh offers a 

comprehensive structure for comprehending and executing peace-related ideas within Islamic law. Fiqh, derived 

from the Quran and Sunnah, refers to legal decisions that provide a comprehensive understanding of various 

elements of Muslim life, particularly problems pertaining to peace and conflict. 

One fundamental concept in Islamic jurisprudence about peace is "Sulh," which refers to the act of reconciliation. 

The Quran promotes the idea that seeking peaceful solutions to problems is the most favourable course of action, 

as stated in verse 4:128 which emphasises the need of reconciliation. Fiqh scholars have formulated 

comprehensive protocols for mediation and arbitration procedures, highlighting the significance of equitable and 

impartial settlements. 

Another essential component of Fiqh pertaining to peace is "Fiqh al-Jihad," which sets down regulations for 

military intervention in wars. While allowing for self-defense, it establishes stringent regulations to minimise 

damage and foster tranquilly. These encompass restrictions on acts of aggression, safeguarding of civilians, 

conservation of property and the environment, and a distinct inclination towards peaceful resolutions whenever 

feasible. 

Islamic law, utilising the notion of Siyar, establishes a structure for Muslim engagements with non-Muslim 

nations, highlighting the significance of upholding agreements, showing deference to diplomatic immunity, and 

guaranteeing equitable treatment of foreign citizens (Jurayev, 2022). This framework is based on ethical 

principles and has been formulated and refined by scholars like Imam Abu Hanifa and Imam Shabi (Farooqi, 

2022). The principles of Islamic international law, which are based on the Qur'an, the Sunnah, and the actions 

of early Muslim caliphs, encompass a range of topics related to the behaviour of states. These include regulations 

on treaties, territorial jurisdiction, rules of engagement in battle, and diplomatic relations (Baderin, 2021). 

Fiqh prioritises the preservation of the rights of minorities (Dhimmis) in communities where Muslims are the 

majority. It aims to foster peaceful coexistence by implementing legal safeguards and fostering social 

obligations. This facet of Islamic jurisprudence has historically played a role in fostering peaceful coexistence 

among diverse religious communities within different Islamic empires. 

Islamic jurisprudence, as examined by Baishi (2024), Zoli (2017), Okon (2013), and Naim (2019), has a 

significant impact on preventing conflicts and fostering peace. Baishi (2024) highlights the Prophet's Sunnah as 

a paradigm for handling societal differences, whereas Zoli (2017) promotes the use of Islamic post-conflict 

justice standards in present-day conflict scenarios. Okon (2013) emphasises the societal and political aspects of 

Islamic jurisprudence, while Naim (2019) advocates for the reformation of fiqh concepts to foster peace and 

harmony in many civilizations. These studies collectively emphasise the importance and capability of Islamic 

law in dealing with contemporary difficulties relating to peace. 

Islamic Jurisprudence provides a thorough and all-encompassing method for achieving peace by dealing with 

conflict resolution, international relations, social harmony, and the underlying factors that contribute to conflicts. 

The ideals of reconciliation, just warfare, minority rights, and economic justice collectively contribute to a 

comprehensive framework for advancing peace. The adaptability inherent in Fiqh, through notions such as 
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Ijtihad, guarantees its ongoing significance in tackling modern peace-related difficulties, rendering it a useful 

asset in global peace-building endeavours. 

SOCIAL ETHICS IN ISLAM FOSTERING COMMUNAL HARMONY  

The Quran and the teachings of Prophet Muhammad form the foundation of Islamic social ethics, which play a 

vital role in fostering communal harmony and social cohesion (Bensaid, 2019). The principles of compassion, 

justice, and inclusivity form the basis for peaceful cohabitation (Ali, 2024). Additionally, they have a substantial 

impact on structuring human interactions in multicultural communities, placing importance on concepts such as 

unity, fraternity, fairness, equality, interfaith dialogue, and religious freedom (Abdullah, 2023). The Quran and 

the Sunnah establish a comprehensive framework of Islamic ethics that guides Muslims in their dealings within 

their communities and with individuals of many faiths and backgrounds (Hashi, 2011). 

The fundamental principle of Islamic social ethics is around the notion of fraternity and sorority. The Quran 

emphasises the brotherhood of the Muslim community by stating, "The believers are but brothers" (49:10). This 

principle transcends theological bounds, as Islam advocates for a collective sense of humanity. Prophet 

Muhammad emphasised the egalitarian nature of humanity by stating that all people, regardless of their race, 

ethnicity, or socioeconomic standing, originate from Adam and Eve. 

Valuing diversity is an essential element of Islamic social ethics. The Quran recognises the diversity of human 

communities, stating: "O mankind, indeed We have created you from male and female and made you peoples 

and tribes that you may know one another" (49:13). The acknowledgment of diversity as a divine arrangement 

motivates Muslims to accept and honour variations, fostering social cohesion in heterogeneous environments. 

Islamic ethics, as delineated in the Quran and the teachings of the Prophet Muhammad, prioritise justice, equity, 

benevolence, and empathy in social engagements (Ahmed, 2020; Bensaid, 2019; Hashi, 2011). These values are 

considered essential for tackling social issues and promoting social cohesion within Muslim communities 

(Ahmed, 2020; Bensaid, 2019). The Islamic principle of 'rights and responsibilities' promotes community 

cohesion by recognising and assigning distinct rights to different groups within society (Ahmed, 2020; Bensaid, 

2019). Hasan (2007) also examines how these ideas are applied in the context of a globalised world, specifically 

in regard to the intricate economic, social, and political aspects. 

The Quran underscores the significance of conflict resolution, mediation, and arbitration as key components of 

Islamic social ethics, with the aim of fostering peaceful resolution of disagreements within the society (Ahmed, 

2020). The concept of Zakat and voluntary charity is emphasised as a method to diminish economic inequalities 

and promote social accountability (Ahmed, 2020). Moreover, the Quran's focus on humanity as caretakers of the 

world highlights the significance of environmental stewardship and the promotion of sustainable communal life 

(Jusoff, 2011). The Islamic institutional structure provides additional support for these principles through its 

inclusion of consultative decision-making processes, knowledge building, and the concept of social consensus 

formation in Islamic social choice and welfare (Choudhury, 1993). 

Ultimately, the social ethics in Islam offer a comprehensive structure for cultivating communal harmony. Islamic 

ethics establish a solid basis for peaceful coexistence and societal cohesiveness by advocating for brotherhood, 

respect for diversity, justice, kindness, mutual rights and obligations, conflict resolution, economic fairness, and 

environmental stewardship. When these concepts are correctly comprehended and implemented, they have the 

capacity to make a substantial contribution to creating peaceful societies, not just in Muslim-majority settings 

but in various multicultural communities around the globe.. 

ISLAMIC PERSPECTIVES ON INTERNATIONAL RELATIONS AND PEACE  

The significance of peaceful conflict resolution is emphasised in the Quran and Hadith, which influence Islamic 

attitudes on peace and international relations (Nursita, 2019). This is apparent in the historical experiences of 

Muslim academics, who have issued fatwas regarding war and peace, modifying Islamic law to accommodate 

evolving political circumstances (Reiter, 2011). The notion of peace in the realm of international relations is 

further examined within the framework of Islamic governance, which prioritises the preservation of peace and 
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refrains from intervening in the internal matters of other states (Arifin, 2021). Iran's foreign policy exemplifies 

the implementation of Islamic methods for resolving conflicts, emphasising "positive peace" and employing both 

resistance and non-violence techniques (Ranjbar, 2023). 

The key concept is that of "ummah," referring to the worldwide Muslim community that surpasses geographical 

boundaries. This concept fosters a feeling of solidarity among Muslims globally, which has the ability to impact 

the foreign policy choices made by countries with a Muslim majority. Nevertheless, it can also generate problems 

when national interests clash with perceived obligations to the wider ummah. 

Islam promotes peaceful coexistence with non-Muslim nations, as demonstrated by the scripture "There is no 

compulsion in religion" (Quran 2:256). The Prophet Muhammad's diplomatic engagements, such as the Treaty 

of Hudaybiyyah, are seen as exemplars of negotiation and conflict settlement within the Islamic tradition. 

The term of "jihad" is frequently misconstrued while discussing Islamic foreign affairs. While the term can 

encompass armed warfare in defence of religious beliefs, numerous scholars emphasise its wider definition as 

the pursuit of moral excellence, which encompasses diplomatic and nonviolent endeavours to resolve disputes. 

The historical impact of Islamic jurisprudence on the international relations of Muslim polities is evident, since 

the principles of "dar al-Islam" and "dar al-harb" have played a significant role in moulding their contacts with 

other governments (Simbar, 2008). Nevertheless, there is a continuous dispute regarding the appropriate 

equilibrium between these conventional principles and the actualities of the present global system (Yusof, 2015). 

The application of Islamic principles to international relations is intricate and developing, requiring more refined 

interpretations (Simbar, 2008). Islamic international law (al-Zuhili, 2005) places great importance on the 

concepts of sovereignty, non-interference, and the pursuit of peace and harmony. The Islamic traditions have the 

ability to contribute to the advancement of ethical and peaceful relations among nations, faiths, and cultural 

groupings (Khan, 1997). 

Islamic countries' foreign policy exhibit significant diversity in reality, as they are shaped by an intricate 

interplay of religious tenets, national objectives, and geopolitical circumstances. The Organisation of Islamic 

Cooperation (OIC) aims to promote collaboration among states with Muslim-majority populations and advocate 

for their shared interests in international affairs. Present-day Muslim intellectuals are still struggling to reconcile 

Islamic values with contemporary world issues, including globalisation, human rights, and environmental 

concerns. The contemporary international system has sparked a continuous discussion on how to reconcile 

traditional Islamic ideals with its realities. In general, Islamic teachings advocate for peace and cooperation in 

international affairs. However, the implementation of these ideas in practice is a multifaceted and ever-changing 

component of Muslim political philosophy and practice. 

CHALLENGES IN APPLYING ISLAMIC ETHICS FOR PEACE IN THE MODERN 

WORLD 

Applying Islamic ethics to promote peace in the contemporary world is a multifaceted undertaking, as 

emphasised by Siddiqui (1997). The dynamic and varied global environment, along with the multiple 

understandings of Islamic doctrines, provide substantial difficulties, requiring a cautious and subtle strategy. The 

presence of misunderstandings and preconceived notions about Islam adds complexity to this endeavour, 

impeding the adoption of Islamic methods for promoting peace (Siddiqui, 1997). Although there are difficulties, 

there are also prospects for advancing peace through interfaith discussion and education (Huda, 2010). 

Nevertheless, the process of making religion a political issue and the requirement to reconcile Islamic morals 

with universal human rights and democratic values continue to be significant obstacles (Siddiqui, 1997). Ahmed 

(2020) highlights the significance of Islamic ethical viewpoints in tackling social issues within Muslim societies, 

emphasising the importance of examining the ethical origins of these problems. 

An essential difficulty arises from the process of understanding and placing Islamic ethics into their appropriate 

setting. Amidst societal advancements and the emergence of new challenges, scholars and communities engage 

in a continuous discourse over the application of classical Islamic principles in contemporary settings (Agisheva, 

2023). The process of interpretation might result in divergent perspectives, posing challenges in formulating a  
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cohesive strategy to peace-building rooted in Islamic ethics. 

The prevailing myths and stereotypes around Islam present an additional substantial obstacle. The portrayal of 

media and the use of political language frequently reinforce misunderstandings, leading to the development of 

fear and a lack of confidence. These misunderstandings can impede the adoption of Islamic peace-building 

methods and erect obstacles to interfaith communication and collaboration. 

Resistance is encountered in applying Christian ethics to public policy and international affairs in a world that 

is becoming more secular. The presence of the principle of separation of church and state in numerous countries 

hinders the integration of Islamic ethical precepts into wider peace-building endeavours (Ibrahim, 2023). The 

process of secularisation, in conjunction with globalisation, gives rise to a multifaceted setting in which religious 

principles must coexist alongside a wide range of cultural and ideological viewpoints. 

The inherent diversity within the Islamic faith gives rise to both advantageous prospects and complex difficulties. 

The presence of diverse perspectives inside Islam enhances its cultural heritage, but it also results in different 

understandings of ethical principles. Consequently, it becomes challenging to establish a cohesive Islamic 

strategy for promoting peace (Abu-Nimer et al., 2016). Continuously reconciling these divergent ideologies 

while upholding the fundamental principle of peace poses a persistent problem. 

Islamic ethics can occasionally clash with alternative cultural, legal, or ethical systems in a globalised society. 

Successfully managing these disparities while advocating for peace necessitates tactful diplomacy and a 

readiness to participate in intercultural discourse. The politicisation of religion adds complexity to this situation, 

as the utilisation of Islam for political motives can distort its pacifist messages and moral tenets (Brewer, 2021). 

The emergence of new technologies and contemporary ethical challenges raise novel inquiries that are not 

explicitly covered in conventional Islamic scriptures (Saifudeen et al., 2013). Topics like as artificial 

intelligence, bioethics, and digital privacy necessitate meticulous examination and application of Islamic 

principles in response to these emerging circumstances. 

The presence of economic inequality and environmental issues poses further obstacles in the application of 

Islamic principles for peace. To effectively tackle social justice, fair resource allocation, and environmental 

stewardship in accordance with Islamic values, one must navigate intricate global economic and political 

institutions. 

Although faced with these difficulties, there exist prospects for utilising Islamic ethics to advance peace in the 

contemporary society. Engaging in interfaith discourse, promoting knowledge, and actively working to bridge 

gaps in understanding can effectively dispel myths and cultivate cooperation. Islamic scholars and communities 

are currently involved in the process of reinterpreting and contextualising Islamic teachings in order to tackle 

modern-day challenges (Setiawan et al., 2023). 

In order to overcome these obstacles, it is necessary to engage in continuous discussions, engage in deep 

introspection, and demonstrate a dedication to adjusting Islamic ethical standards to align with the demands of 

the contemporary world, all while preserving their fundamental values. The task at hand entails reconciling 

Islamic ethics with universal human rights, democratic ideals, and the varied viewpoints of an interconnected 

globe (Karimullah, 2023). By adopting this approach, Islamic ethics can consistently provide valuable 

perspectives and strategies for promoting peace in our intricate and interdependent global society. 

CONCLUSION 

This thorough examination has investigated the diverse and complex impact of Islamic principles and beliefs in 

promoting a culture characterised by peace. By analysing fundamental Islamic concepts, essential ethical 

principles, the peace-building model of the Prophet Muhammad, and the contributions of Islamic jurisprudence, 

we have discovered a profound heritage of ideas and activities that promote peace inside Islam. 

The review has shown that Islamic ethics provide a comprehensive approach to peace-building, prioritising  
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justice, compassion, forgiveness, and inclusiveness. The concepts derived from the Quran and the teachings of 

the Prophet offer a strong framework for effectively resolving conflicts at the individual, communal, and 

international levels. 

Nevertheless, the implementation of these moral precepts encounters substantial obstacles in today's society. 

These encompass matters of interpretation, the necessity to situate classical notions within their context, and the 

intricacies of implementing Christian ethics in societies that are becoming more secular and varied. 

Notwithstanding these difficulties, the capacity of Islamic ethics to make significant contributions to global 

peace initiatives remains considerable. 

The study emphasises the significance of ongoing interfaith conversation, education, and critical involvement 

with Islamic ethical traditions. By integrating traditional Islamic philosophy with modern peace-building 

techniques, there is a chance to create more inclusive and culturally attuned methods for promoting peace. 

Ultimately, Islamic ethics and values provide unique perspectives and methods that can support and strengthen 

worldwide endeavours to promote peace. In the face of intricate conflicts and societal differences, the concepts 

of justice, compassion, and inclusive community-building inherent in Islamic ethics can offer valuable advice. 

Subsequent studies should prioritise the implementation of these principles in various settings and investigate 

how to incorporate Islamic viewpoints into other peace-building frameworks. 
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